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19. pny' n19in N9X1 — AND THESE ARE THE OFFSPRING OF YITZCHAK.

Our verse does not write who these offspring of Yitzchak were. Therefore Rashi explains:
D2 oMK 1y 2pyr — The verse is referring to Yitzchak’s children, Yaakov and Eisav, who are

mentioned later in this passage (vv. 25-26).

O pRx NN 'T"?'h‘l DiTNAN — YITZCHAK SON OF AVRAHAM, AVRAHAM FATHERED YITZCHAK.

Once the verse wrote that Yitzchak was the son of Avraham, what is it adding by repeating that
Avraham fathered Yitzchak? Rashi provides two explanations:
D3N AW R N2 Witpa Xpw nxY — The phrase Avraham fathered Yitzchak emphasizes that this
happened after the Holy One, blessed is He, changed his name from Avram and named him Avraham
(see 17:5 above);  pry? NX MYi1 72 INxX — only after that did he father Yitzchak® (Aggadas Bereishis
§37).
anx 127 — Alternatively, D2 12 pry ;N2 anaw 1 Yy — since the verse wrote YITZCHAK SON
OF AVRAHAM,  "pny nx M5in omax” 1nib pprn — it was compelled to say that it was undeniable
that AVRAHAM FATHERED YITZCHAK. T 12yni 79maxn omnix nim nyh »iaw n5 — For the cyn-
ics of that generation were saying that Sarah conceived her child from Avimelech the king of the
Pelishtim, and not from Avraham,  m%1 T2yN1 X9 D728 QY NV DY M2 Maw — since [Sarah]
had spent many years with her husband Avraham and did not conceive from him, yet she conceived

immediately after Avimelech took her.”

N 3 witpn nwy m — What did the Holy One, blessed

1. Although the verse begins, These are the offspring
of Yitzchak, it explains the sequence of events that led
to the birth of these offspring before identifying them
(Ramban; Gur Aryeh).

[Because of this interruption between our verse and
the mention of Yitzchak’s children, some translate
the word n1%im in our verse as “chronicles,” similar to
the verse, o 19 ), what a day may bring (Mishlei
27:1); consequently, our verse would mean, “these are
the events that happened with Yitzchak” (see Sforno;
see similarly, Ibn Ezra to 6:9 above and 37:1 below).
However, the root 75, whose literal meaning is “child” or
“birth,” can only be rendered as an event when used in
relation to time, for in that context the chronicles can be
described as “children” of time. Thus, had the intended
translation of n7%in been “chronicles,” the verse should
have written pry? m n19in n9x1, These are the toldos of
Yitzchak’s days. Since it actually says prmy? n19in oK),

associating the n1%in with Yitzchak himself, n71%in must
be translated as “offspring,” which Rashi here explains
refers to Yaakov and Eisav, who are mentioned later in
the passage (Mizrachi; see also Sefer Zikaron).]

2. As Rashi explained above (15:5), it was written in the
stars that “Avram” would not have children. By chang-
ing his name to Avraham, this fate would be avoided
and he would be able to give birth.

3. Following the destruction of Sodom, Avraham and
Sarah relocated to the land of Pelishtim (Rashi to 20:1).
Upon their arrival in Gerar, the capital of the land of
Pelishtim, Sarah was taken by Avimelech, the king
of Pelishtim. Shortly after Avimelech released Sarah,
she conceived and gave birth to Yitzchak (see Rashi to
21:1). Although Avimelech did not even touch Sarah
(20:6), there were people who spread malicious rumors
that Avimelech was Yitzchak’s father. See Insight.

==

«§ The Cynical Allegations

Rashi above (17:16, 21:7) cited the Gemara’s teaching (Bava Metzia 87a) that cyn-

ics initially claimed that Sarah had not given birth at all; rather, Avraham and Sarah brought home an
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9 And these are the offspring of Yitzchak son of Avraham — Avraham
fathered Yitzchak. 2°Yitzchak was forty years old when he took

THE ELUCIDATED RASHI
is He, do to dispel these rumors? o285 i1 pry? 5w mp 1noop 1y — He designed the features of
Yitzchak’s face to be strikingly similar to those of Avraham, ~pry nx mbin oipqax” Sag roym —
and thus all who laid eyes on Yitzchak testified that AVRAHAM FATHERED YITZCHAK. N3 3n2W 1
— This is the meaning of what is written here, Yitzchak son of Avraham, Avraham fathered Yitzchak.
The verse is saying: i1 0max 12 prnyy — Yitzchak was clearly the son of Avraham,  w? n11y miqw
Py nX i omaxw — for there is testimony, from Yitzchak’s appearance, that Avraham fathered
Yitzchak (ibid.; Tanchuma §1; Bava Metzia 87a).

20. MW D'WaIX 12 — YITZCHAK WAS FORTY YEARS OLD.

Why did Yitzchak wait until he was forty years old to get married? Rashi explains:®
P27 MIPiY Twan) ming 1T oTax xaw 1w — The reason Yitzchak did not marry earlier is be-
cause only when Avraham came back from Mount Moriah, following the Akeidah, was he informed
that Rivkah, Yitzchak’s ordained wife, had been born,®  mw 5 ya rmiy pryn — and at that point
Yitzchak was already 37 years old. W mnn pga 12 ™iqw — How is this calculated? For at that
time, immediately after the Akeidah, Sarah died,”  mw 5 Mty oy TRV Y PRy 19iwm — and

4. [See Ramban for another explanation why the Torah
repeats Avraham fathered Yitzchak.]

According to the Gemara (Bava Metzia 87a) cited
in the Insight, Yitzchak was initially born without a
particularly striking resemblance to Avraham, but

forty when he got married, for once the verse says that
Yitzchak was forty, there is no need to bring proof to
that fact. Rather, Rashi is coming to demonstrate why
Yitzchak waited until he was forty before getting mar-
ried (Mizrachi; see also Gur Aryeh).

after the rumors denying this miraculous event were
spread, Hashem changed Yitzchak’s features so that he
looked just like his father, thus quieting the unfounded
gossip. Midrash Tanchuma, however, indicates that
Hashem performed this miracle while Yitzchak was
still unborn. See Mizrachi here, and Maharsha to Bava
Metzia there for discussion; see also Rashi above, 21:2
TS 1.

6. Avraham wanted Yitzchak to marry only someone
from within his own family (see above, 24:3-4). Until
that point Avraham had not yet identified a girl in his
family worthy of becoming Yitzchak’s wife. When he re-
turned from the Akeidah, Hashem informed him that
Yitzchak’s preordained wife had been born (see above,
22:20, with Rashi).

5. It cannot be that the purpose of the calculation
Rashi is about to present is to prove that Yitzchak was

7. From the shock of hearing that her son had almost
been slaughtered (Rashi to 23:2).

= =

abandoned infant and called it their own child. Hashem debunked this cynical claim, for when Avraham
made a feast in honor of Yitzchak, the noblewomen all brought their children without their wetnurses, and
Sarah miraculously nursed them all — which proved that Sarah had in fact given birth. The Gemara there
says that afterward the cynics claimed that although the child was indeed Sarah’s, she had conceived from
Avimelech. Now, the birth of Yitzchak was in any event a great miracle, since Sarah was ninety years old at the
time. Moreover, although she and Avraham had been married for many years without a child, clearly it was not
Avraham who was the physical reason for the couple’s childlessness, because Avraham himself already had a
son (Yishmael, from Hagar). Obviously, Sarah was the one who had been infertile. Since Hashem had obviously
performed a miracle for Sarah, any logical person would realize that she had conceived the miracle-child by
her righteous husband. Why did the cynics persist in spreading an additional malicious claim that had so little
merit?

Some suggest that it did not bother those who argued this to admit that a miracle had occurred. But to admit
that the miracle happened to Avraham — that bothered them. This is because Avraham stood in opposition
to the entire world, preaching loudly and forcefully against their entire ideology, as our Sages say (Bereishis
Rabbah 42:8), Why was he called Avram the Ivri ("12yn0 ©72N)? Because the entire world stood on one side and
he stood on the other side ("X 72Y), espousing monotheism and refuting the world’s belief in idols (see also
Rambam, Hil. Avodah Zarah 1:3). A stupendous miracle, of having Sarah conceive from Avraham after so many
years of childlessness, would serve as a major support to Avraham’s ideology. In desperation, the cynics there-
fore raised even the most ridiculous argument. Yes, a miracle had occurred, but not to Avraham... (Shiurei
Rabbeinu Meir Halevi [Soloveitchik], citing his father, the Brisker Rav).
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THE ELUCIDATED RASHI
from Yitzchak’s birth until the Akeidah, when Sarah died, 37 years had elapsed. Dwwn na
PRy 191w3 it — For [Sarah] was 90 years old when Yitzchak was born (as stated above, 17:17),
7 AN T M0 PN R I ap N2l — and 127 years old when she died, as it says (above,
23:1), Sarah’s lifetime was one hundred years, and twenty years, and seven years. ™5 pny' mn
onw — Thus, at the time of Sarah’s death and the Akeidah, Yitzchak was 37 years old.  pqpa im
P27 151 — And at that point Rivkah was born, as noted above.  xmb mxa Ranw Ty -r‘: Igalh
ouy w15w — [Yitzchak] then waited three years until she would be fit for marital relations®
axwn — and married her, when he was 40® (Seder Olam Ch. 1; Yalkut Shimoni §110; Maseches
Soferim 21:9).

0 12% NiNX 07X 17191 SXIN2 N2 — DAUGHTER OF BESUEL ... FROM PADDAN-ARAM, SISTER
OF LAVAN.

Rashi analyzes the need for the verse to tell us the details of Rivkah’s background here:
oIx 1721 125 ninx) Sxana na xvmw ano X5 Py 1 — Why does our verse identify Rivkah’s father,
brother, and place of origin? Has it not already been written (above, 24:10, 15, 29) that she was the
daughter of Besuel, the sister of Lavan, and from Paddan-aram? mmaw b Xbx — Rather, our

verse repeats these facts to proclaim her praise,

YW WK MRipnl YW NinK1 e na annw — that

8.The Gemara states (Niddah 44b) that a girl becomes
fit for marital relations at age three. See Insight.

9. This Rashi is consistent with Rashi below, v. 26, that
Rivkah was three years old when Yitzchak married her,
and with Rashi above, 21:34, from which it emerges that
Yitzchak was 37 at the time of the Akeidah. However,
Tosafos to Yevamos (61b 191 117) note that not everyone
agrees that Rivkah was three at the time that Yitzchak

married her, as others say that she was fourteen years
of age. That opinion maintains either that Rivkah was
born eleven years before the Akeidah (Daas Zekeinim
here), or else that Rivkah was born at the time of the
Akeidah, but the Akeidah occurred when Yitzchak was
only 26, and 11 years elapsed after the Akeidah until
Sarah died (see Hagahos HaGra to Seder Olam Ch. 1,
and Maharzu to Bereishis Rabbah 56:8).

=

2§ Rivkah'’s Young Marriage In numerous places the Gemara cautions against marrying girls when they are too

young (see Niddah 13b and Kiddushin 41a). Consequently, many commentators wonder why Yitzchak would
marry Rivkah at such a young age and not wait for her to mature. Some argue that despite Rivkah’s young age,
her body and mind were as developed as those of a young woman, whom it would be appropriate to marry
(Be’er BaSadeh). [That she was more advanced than the average three-year-old is plainly evident from Eliezer’s
interaction with her at the well (above, Ch. 24).] Others suggest that Yitzchak was concerned that if Rivkah
were to stay at home any longer, she would be influenced by her wicked environment. Therefore, at the first
possible opportunity he married her (Eretz Chemdah [Malbim)). For further analysis see Mizrachi, Gur Aryeh,
Nachalas Yaakov.
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Rivkah, daughter of Besuel the Aramean from Paddan-aram, sister of Lavan
the Aramean, as a wife for himself. 2! Yitzchak entreated Hashem opposite
his wife, because she was barren. And Hashem was prevailed upon by him,

THE ELUCIDATED RASHI

although she was the daughter of a wicked person (Besuel), and the sister of a wicked person

(Lavan), and her hometown (Paddan-aram) was a place of wicked people,

oy Tmb X9 —

still, she did not learn from their wicked deeds"” (Bereishis Rabbah 63:4).

O DX 17190 — FROM PADDAN-ARAM.

The Torah previously stated (24:10) that Rivkah came from Aram-naharayim. Why then does our
verse say that she was from Paddan-aram? Rashi explains:
T2IY DN DT DN T DX WY ow by — Because there were two neighboring countries called

“Aram,” Aram-naharayim and Aram-tzovah (see Tehillim 60:2),
P32 Ty 1w — for the word 172 has the same meaning as the word
Ty in the phrase (I Shmuel 11:7), a "1y of oxen,

calls [the place] “Paddan”;

"172” iniX X1ip — [our verse]

“Min 1127 ! — which Targum Yonasan

translates as, a pair (179) of oxen. Paddan-aram thus means “pair of Arams.” Rivkah came from the
specific location Aram-naharayim, which was part of the larger region called Paddan-aram.™

Rashi presents an alternative way to understand the phrase 07X 1789:
7OIN TIY” i3 YR 11D 1IN W — But some interpret “0aX 1157 as meaning the field of Aram,

which is how this place is referred to in Hoshea 12:13.1%

112 Y ip Sxynwn 1iwhaw — It is called

Paddan-aram because in the language of the Yishmaelites, i.e., Arabic, they call a field “paddan.”

21. Py — “VAYETAR” YITZCHAK.

Rashi explains the meaning of the word “ny™:

n95n3a 1vyom ma7n — He prayed profusely and strongly; i.e., he entreated Hashem.

o ib AnyN — “VAYEPASER LO.”

any~ is the passive form of 7ny~. Rashi explains the word’s meaning in our verse:
i5 nonn o@onn 7yon) — [Hashem] was prevailed upon, appeased, and persuaded by [Yitzchak]

through his abundant prayers.

Having explained the meaning of the terms 9y and > 2ny7 in our verse, saying that they both
refer to Yitzchak’s prayers, Rashi explains the basic meaning of the root 1ny:
RIT 127 Y0 1w Ay 1iw5 52 15 ik — I say that every form of the root “Any” is an expres-

sion of urging or abundance, not necessarily related to prayer.
similar expression in the verse (Yechezkel 8:11), An abundant cloud of incense,
— in which 1ny refers to an abundance of rising smoke.
the verse states (ibid. 35:13), you have spoken excessively (onnyi) against Me;

"nbpI 1Y Ny 191 — We find a
Wy mby mam
"M %y oAy 191 — Similarly
npyn” ;M

7R nipwia — and similarly it states (Mishlei 27:6), excessive (Ninny) are the kisses of the enemy,

10. Since we know that Rivkah was righteous, we
could conclude on our own that she had withstood the
influence of the wicked environment in which she was
raised. Nevertheless our verse repeats all the details
of her background to highlight this admirable virtue
(Mizrachi).

[A further way the Torah calls attention to this vir-
tue is by its unnecessary identification of her father
and brother as Besuel the Aramean and Lavan the
Aramean. Since they lived in Paddan-aram, as the
verse states, obviously they were Arameans. Rather,
the Torah means to highlight that Rivkah’s relatives
were wicked (K, Aramean, is similar to X, de-
ceiver), yet she was not negatively influenced by them

(Nachalas Yaakov and Maskil LeDavid, from Bereishis
Rabbah 63:4; Emes LeYaakov).]

11. Radak notes that there were other places called
“Aram” as well, e.g., Aram Damesek and Aram Beis
Rechov (I Shmuel 10:6). This area was called “Paddan”
Aram since these two lands were close to each other
and were seen as a pair.

12. The verse in Hoshea mentions the story appearing
at the end of our parashah (28:7) in which Yaakov es-
caped Eisav’s anger by fleeing to Paddan-aram, where
Lavan lived. The verse in Hoshea reads, i1 apy? mam
DX, Yaakov fled to the field of Aram, substituting 179
with miy (Mizrachi).
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Niynb oy niarnb ninit — which means that they seem like many and are a burden upon the one
kissed, because he despises them."  vyb3 v7awmpix — In Old French, "ny is engraissente."

0 InWX I'l;.'l‘? — OPPOSITE HIS WIFE.

The verse cannot mean that Yitzchak prayed while facing Rivkah, as that is not the normal way to
pray."® Rashi explains what it does mean:
559nm1 it nnra iy 1 — [Yitzchak] stood in one corner and prayed  n5%onmi it nnra nmiy in—
while [Rivkah] stood in another corner opposite him and prayed. Thus, Yitzchak stood in prayer
before Hashem “opposite” the position in which Rivkah stood in prayer (Bereishis Rabbah 63:5; see
Taanis 23b).

aib AnNyN — AND [HASHEM] WAS PREVAILED UPON BY HIM.

As Rashi has just explained, both Yitzchak and Rivkah prayed for a child. Yet our verse does not write
o7 "y, “and He was prevailed upon by them.” Rashi explains:
b x'n 5 — Hashem was prevailed upon only “by him,” and not by him and her;  nbon i1 prY
PTIY 12 Py nbonb w12 pr1y — this is because there is no comparison between the prayer of a
righteous person who is the child of a wicked person and the prayer of a righteous person who is
the child of a righteous person. The prayer of the latter is more effective. Rivkah was truly righteous,
but she was a child of the wicked Besuel; Yitzchak, however, was not only righteous himself, but also a
child of the righteous Avraham. % 851 15~ 32185 — Therefore, Hashem was specifically prevailed
upon “by him,” and not by her"® (Yevamos 64a).

13. Thus, when Rashi above stated that “nyn means
Yitzchak prayed abundantly, he did not mean that
praying is the definition of the word, because as he
notes here, the word denotes urging or abundance.
Rather, in the context of our verse the urging took the
form of persistent prayer (Mizrachi).

14. In Modern French this means to fatten, cram;

i.e., fill to excess.

15. One should pray ‘7 m9 n3, toward the “Face” of
Hashem (Eichah 2:19), not facing a human being
(Mizrachi).

16. Yitzchak’s prayer was accepted more swiftly than
Rivkah’s. See Insight.
==

<5 The Prayers of the Righteous Righteous people who have wicked parents typically overcome unique chal-

lenges in their paths of growth, and in this sense are greater than those who are righteous and the children
of righteous parents. [Indeed, Rashi explained the previous verse as highlighting this point in regard to Rivkah
herself, who was unaffected by the negative influences of her family and homeland.] Many therefore wonder
why the prayers of a P78 y2 7>7¥ are more likely to be answered than the prayers of a y¥ 12 p>78.

Some suggest that the prayers of a P78 Y2 P78 are more effective specifically in regard to barrenness
(Maharsha to Yevamos 64a). This is because grandchildren are considered like one’s own children. Therefore,
when a righteous person prays for a child, he is praying not only for himself to be blessed with a child, but his
prayers are for his parents as well — since his children will also be considered their children. Accordingly, when
arighteous person who is the child of a righteous person prays for children, it is possible that even if he himself
would not deserve to have his prayers answered, the merit of his righteous parents can cause his request to be
granted, and thus he will be blessed with a child. However, a righteous person whose parents are wicked does
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and his wife Rivkah became pregnant.
22 The children agitated within her, and she said, “If so, why is it that  am?”

THE ELUCIDATED RASHI

22, ¥ n" — “VAYISROTZETZU.”

Understood simply, the phrase m27p2 0127 3¥yn means that the children were crushing, i.e., ap-
plying pressure, inside of her. Rashi notes a difficulty with this interpretation, and cites two Midrashic
approaches:

MYTT MR T RIPRT A2 Sy — Although we generally give precedence to peshat, you must admit
that this verse cries out for a Midrashic explanation. i1 ny'yq X1 m onow — For it leaves
unexplained what this “ny»¥7” was that Rivkah experienced, which implies that no explanation is
necessary, and it was the usual type of discomfort that all pregnant women feel. 1 mb 12 ox” an;
3% — Yet [the verse] writes that because of this y"y1 Rivkah complained, “IF SO, WHY IS IT THAT
I AM,” meaning (as will be explained below), “Why do I want to be pregnant?” — which indicates that
her pregnancy was unusually challenging.™” This would not be the case if 1y"y refers to the typical
internal pressure of pregnancy. What, then, does the verse mean?

y™ 1S 1w 1nian — Our Sages therefore expounded [the word 1¥¥ann] Midrashically, as an
expression of "n¥™, running. "2y oW 5w min nne by nyaiy anwws — When [Rivkah] would
pass by the entrances to the halls of Torah study of Shem and Eiver,”®  nxy5 o37om y1 2pyr —
Yaakov would run and agitate to come out, nxXy¥% ©379M MWy T Ay M2 Sy N2y — and when
she would pass by the entrances of houses of idol worship, Eisav would run and agitate to come
out."™ The double letter tzaddi in the word 1y nm conveys that there were two conflicting “runnings,”
and that is what caused Rivkah special anguish (Bereishis Rabbah 63:6).

anx 127 — Alternatively, the word 3¥Yan™ in fact means crushing, — n5ma oy oy ay nr owyiann
ninbiy mw — but the intent here is that [Yaakov and Eisav] were crushing (i.e., struggling with) each
other and battling over the inheritance of two worlds, this world and the next?” (Yalkut Shimoni
§110). According to both approaches, the verse is describing the extraordinary level of pain Rivkah
experienced in this pregnancy, far beyond the regular pain and discomfort of carrying twins.

0 12 DX RN — AND SHE SAID, “IF SO,”
Mayi1 vy bi1y — that is, if the pain of this pregnancy is so great,
0 13X 11 MY — “WHY IS IT THAT 1 AM?”
Rashi explains the meaning of this incomplete sentence:
1 Sy nb9onm mxnn — Why is it that I am so desirous, and praying so profusely, for pregnancy?

17. Mizrachi; cf. Gur Aryeh. conception, had a magnetic attraction toward houses
18. Shem and Eiver each maintained a yeshivah (see of idolatry. Yaakov’s internal compass pointed toward
Rashi to v. 27 below). good whereas Eisav’s internal compass pointed toward

19. Yaakov, being holy from conception, had a magnetic evil (R’ Yerucham Levovitz, Daas Torah; see Gur Aryeh).

attraction toward houses of Torah; Eisav,being evil from  20. Each one said, “I will inherit both worlds” (Sefer

==
not have this benefit, as only his own merits can assist him (Ben Yehoyada there).

R’ Eliyahu Dessler (Michtav MeEliyahu, Vol. 3, pp. 124-125) cites another approach to this question, which is
in fact a guiding principle in all service of Hashem. While it is certainly true that one born in a wicked environ-
ment must overcome challenges that others do not, still there is a certain freshness and excitement that comes
from being the first to blaze a new path in the light of one’s recognition of the truth. We find this excitement in
converts in the beginning of their path in Judaism. By contrast, one who is born into a righteous environment is
missing this motivating factor, and can easily coast along on his already righteous path with little internal effort
on his part. Yitzchak was born to the righteous Avraham and was brought up with the proper worldview, not
needing to arrive at it on his own. Despite this, he worked to create his own genuine relationship to Hashem,
his own path in His service; and having forged a unique, personal path in Hashem'’s service,Yitzchak retained
his freshness and zeal throughout. This is the special quality of one who is the son of a righteous person and
despite this, becomes a righteous person in his own right!
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If the verse means that Rivkah asked Hashem directly, through prophecy, it should have said wi11m
1 NK, she inquired of Hashem. Why does the verse say that she “went” to inquire? Rashi explains:
ow S iwma 25 — She went to the study hall of the Prophet Shem to ask him to inquire of Hashem

on her behalf®! (Targum Yonasan).
O "1 NX W19 — TO INQUIRE OF HASHEM.

Rashi explains what Rivkah was inquiring about:
moio2 NN A 1w — Since she was experiencing such unusual agitation in this pregnancy, she
asked that [Hashem] tell her what would be her outcome, i.e., the outcome of her pregnancy.??
23. 1% 11 "MXM — AND HASHEM SAID TO HER.
Rashi previously explained that Rivkah asked Shem to inquire of Hashem for her. How, then, did

the response come to her? Rashi explains:

m5w 1 5y — Hashem spoke to her through an agent.
inquiry was told to Shem through Ruach HaKodesh,

Rabbah 63:7).

WP M2 K1 awb — [The answer] to her
m% 7K 811 — and he told it to her (Bereishis

0 73v232 0" W — TWO NATIONS ARE IN YOUR WOMB.
Rashi comments on an irregularity in the spelling of the word oia:

:qn? Ny

— Although pronounced o™i, nations, it is written as "om (with two yuds), which would
normally be read 03, meaning “proud” or “prominent ones.”?¥
ones” are the Roman emperor, Antoninus, and the Jewish Nasi, Rebbi (R’ Yehudah HaNasi),?!

*27) DIMiLIX 19X — These “prominent
Ny

Zikaron); that is, each of them argued that both worlds
were created for his sake (Gur Aryeh; see there for a
deeper explanation).

Alternatively, Eisav chose for himself this world,
while Yaakov chose for himself the World to Come, and
they were vehemently arguing with each other as to
which was the better choice (Levush HaOrah; Be'er
Mayim Chaim).

21. Although Yitzchak and Avraham were also proph-
ets, Rivkah preferred to ask Shem because she thought
her pain may have been caused by her own sins, and
she hesitated to expose her wrongdoings to such
close relatives (Gur Aryeh; see also Maskil LeDavid).
Alternatively, she went to Shem because he was the
elder sage of the generation. [Shem, who was Noach’s
son, was 550 years old at the time] (Mizrachi; see Imrei

Shefer).

22. Rivkah was concerned that she might not survive
the pregnancy, or that she would miscarry; or, even if

she successfully gave birth, the child would not be a
normal one (Be'er Yitzchak).

The phrase 1 nx w717 could have been rendered
“to pray to Hashem” (see Ramban, who in fact under-
stands it that way). However, from Hashem’s response
in the following verse, Two nations are in your womb,
etc., it is evident that Rivkah did not simply ask Shem
to pray for her. Rather, she wished to know what the
outcome of her pregnancy would be (Mizrachi).

23. Although the Hebrew word for “proud ones” would
typically be spelled ox3, with an aleph (as in Tehillim
94:2, ooxy by Smy 2wi), it can also be spelled o, as a
yud sometimes takes the place of an aleph (Mizrachi).
24. R’ Yehudah HaNasi (known as “Rebbi”) was the
leader of the Jewish people and the compiler of the
Mishnah. In the course of Antoninus’ travels through
the empire, he visited Judea, where he met Rebbi, with
whom he formed a lifelong friendship. The Gemara in
multiple places records their interactions; see Avodah

Printed with permission from ArtScroll/Mesorah Publications
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So she went to inquire of Hashem.
2 And Hashem said to her: “Two nations are in your womb, and
two kingdoms from your innards shall be separated; one kingdom

THE ELUCIDATED RASHI
nn &5 12y 85 nanw Syn 1pon — whose tables never lacked either radishes or lettuce, ninmn x5
oMYA ninn x’bj M — neither in the summer nor in the winter, i.e., even when these items were
not in season®” (Avodah Zarah 11a).

0 DMKY MW — AND TWO “LE’UMIM.”

The verse already said 72022 o) W, two nations are in your womb, so it could simply have said,
171D v, and from your innards they shall be separated. What does the phrase D’m_g'? 1w add? Rashi
explains:
mabn x5x DXy 1% — The term "nixY” (the singular form of 0mX5) means nothing but “kingdom.”
Each of the two nations will establish its own kingdom®® (ibid. 2b).

O 1778 7' — FROM YOUR INNARDS SHALL BE SEPARATED.

Seemingly, the verse should have said 1Y qynn, from your innards “shall come forth.” Why does it
say shall “be separated”™ Rashi explains:
o170 o i 1w — Hashem was telling her that already from when they are in the womb they are
distinct from each other, 10 N iywn M1 — this one turning to his wickedness and that one
turning to his wholesomeness.?”

Zarah 10a-11a; Sanhedrin 9la-b; and Yerushalmi
Sanhedrin 10:5.

25. The simple meaning of the verse obviously is that
Rivkah was carrying twins who would become the
heads of two great nations: Yaakov and Eisav. But in

and serve seasonal vegetables throughout the entire
year (Maharsha to Avodah Zarah ibid.; see Gur Aryeh).
See Insight.

26. Rivkah’s twins will not merely become two diverse
peoples, but will actually establish competing kingdoms

addition to its simple meaning, the verse alludes to
two prominent descendants of these twins, who were
contemporaries: Antoninus, the emperor of Rome, a
descendant of Eisav, and R’ Yehudah HaNasi, a descen-
dant of Yaakov. Their prominence was expressed by
their fantastic wealth, which allowed them to import

(see Mizrachi). omx5 must mean “kingdoms,” because
the verse goes on to say ynx: oxon ox, one 0ixY shall
gain strength from the other, and it is kingdoms that
battle each other for power (Rashi to Avodah Zarah 2b).

27. Whereas children usually go their separate ways
after their birth, these two are already on different

==

«§ Rebbi and Antoninus  Over the centuries there have been countless prominent descendants of Yaakov and
Eisav who lived as contemporaries. Why does Rashi (following the Gemara in Avodah Zarah 11a) identify
specifically Rebbi and Antoninus as the two descendants alluded to by the word ©»)?

The answer lies in the unique relationship between Rebbi and Antoninus. The Gemara (Avodah Zarah 10a-b)
relates that upon becoming acquainted with Rebbi, Antoninus came to admire him to such an extraordinary
degree that his life was transformed. He became Rebbi’s loyal disciple. For a time, Antoninus resided in the
Land of Israel in Caesarea, and during that period he would visit Rebbi by means of a secret underground tun-
nel, studying Torah with him and seeking his counsel not only in matters of mind and soul but also in affairs of
government. His subservience to the Jewish sage was total.

Antoninus used his position as emperor for the betterment of the Jewish people in numerous ways. It was only
because of the emperor’s protection that Rebbi was able to gather the sages of his people into a great assem-
blage to complete the historic task of editing and sealing the Mishnah (see Rashi, Bava Metzia 33b »11 > n"7).

Yaakov and Eisav's role in history as foretold by Hashem’s message to Rivkah, the elder shall serve the young-
er, was to form a complementary partnership in which Yaakov would be the leader and promote good while
Eisav would aid him by defeating evil. Had Eisav accepted his prophesied role, both brothers would have ben-
efited, and the history of mankind would have been very different. In saying that the word 0>, proud ones,
alludes to Antoninus and Rebbi, the Gemara means that these two descendants exemplified the prophetically
intended relationship of the two brothers. When Antoninus, the ruler of the mightiest nation of Eisav’s descen-
dants, became a loyal disciple of Rebbi, the greatest Jew of his time, the prophecy told to Rivkah, the elder shall
serve the younger, was — for a short period in history — fulfilled as it was meant to be, and as it will be in the
Future Era (R’ Avigdor Miller, Exalted People §421; Or Gedalyahu, Toldos).

Printed with permission from ArtScroll/Mesorah Publications
from the Schottenstein Edition of The Elucidated Rashi on Chumash



12773/ 113

n1SIn nwns — mwNsna /10

TaYNYT K3 Opnn 07mn
oMY RIEP MO 1 RV
PONImy GNOYRA TRTD N
xa) D21D [PD PIND NI
Ay MY g w122
NI FT MR P23 12 031

WP
KX

P32 Opin m...,‘z?
WP WY NTIND 173 IR TN
AR 3T AN RY? 12TNNT S Ay Y

MYy Ty 2 DX?1

RN

’”;7

PP MR (1) op YEY THM P78 b 1H2 d3h
IDE HN Ay NN 1'7: 200 O IO FO'E P10
INTPN 'DI3 b"v"nba IDE 0PIMD M SE Py
MM DELY MVE ’Db g2 9 u‘m w0 Ay Y
12 MNP (13) v owIm) D390 OBE 130 IBES
ADIED ’9? IENTO D70 EI70 PLNE /IA) MK Ky

ﬁbb 'nﬁ Wﬁbnm hb (3 R bbvm’) "'>3'>n'> ﬁhbnﬁ" m\ﬁ
b:f) Jme m‘mn (T2) 01 oham) o’bm’ 51: ;3NN
2 1h3p BOE 6> 5 09 "0D7) PY3 ' 3P D3
.ONIN 73T X0 20 537 PEHI3) ORTY OETD DV3EY
O P78 OVEE D), Hn "OMIND” 12,75 190 MDY, 0N

THE ELUCIDATED RASHI
O ynN! E}CI?E — ONE KINGDOM SHALL GAIN STRENGTH FROM THE OTHER KINGDOM.

The simple meaning of y1X? X1 D& would seem to be, “one kingdom shall overpower the other.”
But that is already implied by the next phrase, the elder will serve the younger.?® Rashi therefore
explains that the verse means to express another idea:
n91m3 nwr X5 — Our verse means that [the kingdoms of Yaakov and Eisav] will not both be great
simultaneously.  5pi1 1t op mw3a — Rather, when this one rises, the other will fall.  7mix X117
w1 xR — And so it says (Yechezkel 26:2), Tyre has said of Yerushalayim, ... will fill myself
from the ruin, 5w W MM KHX MY RPN X5 — which our Sages interpret to mean: Tyre
(the premier city of Edom at the time) became “full” only through the ruin of Yerushalayim. It is only

when Yerushalayim was destroyed that Tyre began to flourish®” (Megillah 6a).
24. 7101 1R — HER TERM TO GIVE BIRTH GREW FULL.
Rashi contrasts the description of Rivkah’s birth of twins to that of Tamar:

paths, one good and the other evil (Mizrachi; cf. Gur
Aryeh tov. 22).

This response answered Rivkah’s question as to
why she was experiencing such unusual pain. Hashem
told her that she was expecting twins who already in
the womb are “separate” from each other as to their
paths in life. Hence, whenever she would pass a house
of Torah study one would agitate to come out, and

whenever she would pass a house of idolatry the other
one would agitate to come out (Sefer Zikaron; Maskil
LeDavid; see note 19 above).

28. Sefer Zikaron; Maskil LeDavid; cf. Mizrachi.

29. Thus, each kingdom gains its strength from the
other. The fall of Yerushalayim enabled Tyre to “seize”
the strength that had previously been Yerushalayim’s
(Mizrachi). See Insight.

=
«§ When This One Rises the Other Will Fall Gur Aryeh points out that Rashi’s words here seem inconsistent.

The expression \nx ONIN ONPY, one kingdom shall gain strength from the other, implies that when one
falls, the other rises; i.e., it is the fall of one that brings about the rise of the other. This is indeed reflected in
the verse Rashi cites: only when Yerushalayim was destroyed did Tyre flourish. But Rashi characterizes this by
saying it in the reverse order: When this one rises the other will fall, implying that when one rises on its own,
the other will naturally fall!

Gur Aryeh explains that Rashi’s words are precise, and reflect a difference in the cause of the rise and fall of
these two kingdoms. Hashem directly gives strength for rising to the Jewish people, but not to the kingdom of
Edom; Edom rises only as a result of the Jewish people’s descent. Therefore, when speaking from the perspec-
tive of the Jewish people, it is correct to say that when this one (the Jewish kingdom) rises — through Hashem’s
intervention — the other (the kingdom of Edom) will naturally fall. From the perspective of Edom, however,
it is correct to say that they draw their strength from the fall of the Jewish people. Thus, the verse that Rashi
cites, which refers to the rise of Edom, states that Edom’s rise resulted from the fall of the Jewish people. Rashi’s
explanation of our verse, when this one rises the other will fall, represents the rise of the Jewish people; their
rise leads to the fall of Edom.

Printed with permission from ArtScroll/Mesorah Publications
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shall gain strength from the other kingdom, and the older one shall serve the

younger one.”

24Her term to give birth grew full, and behold! there were twins in her
womb. ?° The first one emerged red, entirely like a hairy cloak; so they called
his name Eisav. 2° After that his brother emerged, with his hand grasping onto

THE ELUCIDATED RASHI

“anT> nya % 23 mna 528 — But regarding Tamar it is written (38:27 below), And it came to

pass at the time she gave birth, without saying “her term grew full.”

DT AW 1 e kG Koy

onT — That is because [Tamar’s] term was not filled, as she gave birth to [her twins] after just
seven months of pregnancy®® (Bereishis Rabbah 63:8).

0 Onin 731 — BEHOLD! THERE WERE TWINS.

Rashi focuses on the unusual spelling of onin. The usual spelling of the word for twins is omixn:
7o — Here the word for twins is written deficient, as it is spelled onin, without an aleph and a

yud,
(38:27 below), it is spelled “omixn~, in full.

[the twins], Peretz and Zerach, were both righteous,

X5n ,"omixn” N2 — but in regard to Tamar, when the verse mentions the birth of her twins
pr1y o 0% — This is because in Tamar’s case,

YW TR pr1y 1N (X2 Yax — while here, in

Rivkah’s case, only one twin was righteous and the other was wicked® (Bereishis Rabbah ibid.).

25. MNIX — RED.

What is the significance of the fact that Eisav was born with a red complexion???
oM DY NN N1 10 — It was a sign that he would be a spiller of blood, i.e., a murderer

(Bereishis Rabbah ibid.).

0 7yw n7IX3 i3 — ENTIRELY LIKE A HAIRY CLOAK.

Rashi explains what this means:
Tyir X5n — He was full of hair,
hair;

ayw nxYra My S mbvs — like a woolen cloak, which is full of
vya x1p5e — flochede in Old French.?

O “?S__J "ﬂMP ANPN — SO THEY CALLED HIS NAME EISAV.
The verse says that “they” called him Eisav, in the plural. Who were these people?

12 15 1%y Yo — Everyone who saw this child called him this name,

MYw3 T ey MY 15

1277 ouY 123 — because he was fully developed (mivy) and complete with respect to his hair, like
someone who was many years old® (Targum Yonasan).

26. A1 1IN KX 12 "NX)—AFTER THAT HIS BROTHER EMERGED, WITH HIS HAND GRASPING

ONTO THE HEEL OF EISAV.

Why was Yaakov holding onto Eisav?®® Rashi explains:
s 1Y T TR W myny — I heard an Aggadic Midrash that expounds [our verse]

30. See also Rashi below, 38:27. [Some suggest that
Hashem caused Rivkah to come to full term so that
Eisav’s wickedness would be further delayed by two
months (R’ Shlomo Ganzfried in Apiryon; see the con-
trast in 38:27, note 54).

31. The deficient spelling alludes to the spiritual defi-
ciency of one of the twins, Eisav (Yefeh To’ar; see also
Rashi to 38:27).

32. The following phrase, all of him was like a hairy
cloak, explains why he was called Eisav (see Rashi be-
low, 1w 1xpm 177). But why does the verse write that
he was red? (Mizrachi; Devek Tov).

33. As Rashi says in v. 29, Eisav already committed

murder at the age of fifteen.

34. “Something made of wool.” In Modern French floche
means “shaggy.”

Thus, the sense of the phrase is, “Entirely hairy, like
a hairy cloak.” The first word “hairy” did not need to be
written explicitly, as it is implicit in the words, “like a
hairy cloak” (Nachalas Yaakov).
35. The name 1y is related to the word =iy, which
means “done” or “developed.” People called Rivkah’s
first child 1wy when they saw that he was unusually de-
veloped, possessing hair all over his body like a grown
man.

36. Tzeidah LaDerech; cf. Gur Aryeh; Levush HaOrah.

Printed with permission from ArtScroll/Mesorah Publications
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THE ELUCIDATED RASHI
following its simple meaning:®?  122y% ia mix 7 112 — [Yaakov] was justified in holding onto
[Eisav], trying to prevent him from being born first, ™mwa 1 Yy MIWRT TDWR T¥ia 2pY? — since
Yaakov was formed from the first drop of seed and Eisav from the second. How do we know that
Yaakov was formed from the first drop?  1¥p mow nYoiswn % ¥ — Go and learn this from a tube
that has a narrow opening on one end and is closed on the other. i non ir ouax "W 72 10 — Put
two stones into [the tube], one beneath the other, and then turn the tube over.  Xyn miiwx1 noa
YR Ryn mins npnam minnX — [The stone] that entered first will emerge last, and [the stone]
that entered last will emerge first. Similarly, when two drops of seed enter the narrow opening of the
womb and develop into separate babies, the babies will emerge in the opposite order in which the drops
entered.  TIWNT R¥? MMOND ¥ Y X¥n1 — Accordingly, Eisav, who was formed last, emerged
first, TMOX XY IWRY YW 2Py — and Yaakov, who was formed first, emerged last.®®  apyn
122y5 83 — Therefore, Yaakov came and held onto Eisav, in order to prevent him from emerging,
b 1iwiRa ThY 1iwixa XY — so that he, Yaakov, would be the first to be born, just as he was
the first to be formed, 177 T2 7i923 NX Hivn MM NX LN — and would open [his mother’s]
womb and take thereby the bechorah by rlght”’*" (Bereishis Rabbah 63:8).

0 WY 2pya — THE HEEL OF EISAV.

What is the significance of the fact that he was holding specifically onto Eisav’s heel? Rashi explains:
ima5n i1k proon 1 XY o — It is a sign that this one (Eisav) will not have a chance to complete
his kingdom (achieve full dominance) w1 AYVIN MY MY Ty — before this one (Yaakov) arises
and wrests it from him“ (Pirkei DeRabbi Eliezer, Ch. 32; Yalkut Shimoni §110).

0 2py? iYW NP — AND HE CALLED HIS NAME YAAKOV.

Upon the birth of the first child, the verse said in the plural, “they” called his name Eisav. Rashi
explained that this means “everyone” called him by that name. Yet here, regarding the second child,
the verse says, and “he” called his name Yaakov. Who was the one that gave this name? Rashi explains:
N1 9112 wiTpa — Since the verse does not say “his father called his name Yaakov,” we understand that

37. Midrashim typically give interpretations that are
beyond the verse’s simple meaning. The following
Midrash, however, fits in nicely with the simple read-
ing of the verse, as explained in the following note. [See
Sifsei Yesheinim Appendix regarding the authorship of
the following comment.]

38. This explains why our verse says 1x Xy? 12 ™Ix),
after that his brother emerged, rather than nwia xym,
the second one emerged (parallel to the previous verse,
which says 1iwx17 XY™, the first one emerged); for while

Yaakov emerged after Eisav, he was not the second
brother, since he was actually formed first (Sifsei
Chachamim).

39. Since, however, he was unsuccessful in preventing
Eisav from being born first, he needed to buy the becho-
rah from Eisav, as described below (vv. 31-34).

40. The heel is the end of the body, so the emergence of
the heel represents the end of Eisav’s emergence into
dominion. Before Eisav’s kingdom can “emerge fully”
to achieve complete domination, Yaakov will topple it.

Printed with permission from ArtScroll/Mesorah Publications
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the heel of Eisav; and he called his name Yaakouv. Yitzchak was sixty years old

THE ELUCIDATED RASHI
it was the Holy One, blessed is He, Who called him by this name.*? oy 0371235 n™p onx MK —
[Hashem] said to the nations of the world: You have given a name to your firstborn son, Eisav, gx
ow ™Mina 125 X7px UK — so, too, will I give a name to My firstborn son, Yaakov.*?  2n37 N1 8T
73y iy X — This is the meaning of what is written, AND “HE” CALLED HIS NAME YAAKOV™®
(Bereishis Rabbah 63:8; Tanchuma, Shemos §4).

apy i5 X7p 1ax K 127 — Alternatively, his father called him Yaakov
account of his holding onto the heel (eikev) of his brother.*#

O MW DWW 12 — SIXTY YEARS OLD.

It seems that immediately after Yitzchak began to plead for a child (v. 21), his prayers were answered.
Yet, Yitzchak was forty years old when he married Rivkah, and sixty when his children were born. Why
did he wait until he was almost sixty to plead for children?“” Rashi explains:

TS N MY v N3 Myw Ty Aaxeiwn oy iy — Ten years passed from when he married
[Rivkah] until she reached the age of thirteen years and was able to conceive.”? moy muw 2wy
m% pnnm — For the next ten years [Yitzchak] hoped and waited for [Rivkah] to conceive, i3
WY Max nyw — just as his father Avraham had done for Sarah.*”  xww vy mayn xS5w
mpy — Once ten years passed and [Rivkah] did not conceive, [Yitzchak] concluded that she was

apyn nrnx ow by — on

barren,

MYy 558nm — so he prayed for her to have a child."®

41. That is, Hashem instructed Yitzchak to name this
son Yaakov (Ayeles HaShachar).

42. Yaakov is Hashem’s “firstborn” — i.e., His most im-
portant son — as He declares, Yxw? ™22 w3, My first-
born son is Israel (Shemos 4:22; see Rashi there). Eisav,
on the other hand, is the “firstborn” — i.e., the leader
and most prominent — of the nations of the world who
stand opposite Israel. [See Sifsei Yesheinim Appendix
for another reading here.]

43. Since the verse first indicated that “everyone”
called the first son Eisav, if Yitzchak was the one who
named him, the verse should have said that Yitzchak
called him Yaakov. This approach therefore holds that
the non-specific “He” refers to Hashem (Gur Aryeh;
Yerios Shlomo).

[This explains also why the next clause in the verse
specifies, “Yitzchak was sixty years old.” It is because
the subject of this clause is Hashem, not Yitzchak (Or
HaChaim).]

44, This second approach maintains that since it is
common practice that the father names his son, the
verse did not need to specify that it was Yitzchak who
did so (Gur Aryeh; cf. Yerios Shlomo; Levush HaOrah).

According to both approaches, the name 2py» re-
flects the fact that Yaakov will topple Eisav in the
End of Days, as indicated by his holding onto Eisav’s
heel (2py). It is not necessary to explain this accord-
ing to the first approach, since Hashem knows what
the future will bring, so He obviously gave the name
Yaakov based on what will take place at the End of
Days. Rashi mentions the holding of the heel in the
second approach to explain how Yitzchak knew to
name this son apy». The child’s grasping of Eisav’s 2py
was the sign through which Yitzchak understood that

the right name for this child is apy? (Gur Aryeh).
45. Amar N’kei; Divrei David; Ba’er Heitev.

46. As Rashi asserted in v. 20, Rivkah was three
years old when Yitzchak married her. Although a
girl becomes fit for marital relations at age three (see
note 8 above), she cannot conceive a viable child until
she reaches maturity (see Yevamos 12b).

[Actually, a girl reaches maturity and can conceive a
viable child at the age of twelve (Yevamos ibid.). When
Rashi mentions “the age of thirteen years,” he means
that Rivkah became capable of conceiving when she
entered her thirteenth year; i.e., on her twelfth birth-
day, which is the first day of the thirteenth year. This
helps us understand Rashi’s entire calculation here:
Yitzchak married Rivkah when he was 40 and she was
3; then nine years and a day passed until she became
able to conceive, at which time Yitzchak was 49 and
Rivkah was 12. Yitzchak then waited ten years for her
to conceive, before he realized that she was barren; at
that time, he was 59 years old (and Rivkah was 22).
Yitzchak began to pray profusely, and Rivkah gave
birth when Yitzchak was 60 (Be’er BaSadeh).]

47. Avraham waited ten years [after moving to Eretz
Yisrael] for Sarah to conceive before marrying her
maidservant (see above, 16:3 with Rashi).

48. Presumably Yitzchak prayed even before the sec-
ond ten years elapsed, but his prayers did not take
a pleading nature, because it is not uncommon for a
woman to have to wait until she becomes pregnant.
Once ten years passed, however, he realized that she
was barren (see Yevamos 64a), so his prayers took on
a different character. As Rashi explained in v. 21, "nyn
means that Yitzchak prayed profusely and strongly
(see Be'er BaSadeh).
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Rashi explains why Yitzchak did not follow the path of Avraham, who married Sarah’s maidservant
Hagar when Sarah failed to conceive after ten years:
RS nyn 85 nnowy — [Yitzchak] did not want to marry a maidservant, i 172 wIpnaw wb
mmn 'l‘aw m"I'? — for at the time of the Akeidah, he had been sanctified on Har HaMoriyah to be
an unblemished olah offering, so he felt that marrying a maidservant was inappropriate for him®“’
(Bereishis Rabbah 64:3).

27. Wy ¥ 01y 1570 — THE LADS GREW UP, AND EISAV BECAME... BUT YAAKOV WAS...

Rashi previously explained (v. 23) that Yaakov and Eisav were already different from when they

were in Rivkah’s womb. Yet our verse implies that their paths diverged only after they grew up. Rashi
therefore explains:
LR MY 11 52 — As long as they were young, omiryna oman wi X5 — they were not yet distin-
guishable based on their actions, 02" 02 PP 01X 1'X1 — and no one paid close attention
to them to see what their true nature was. M mivy whw 22 Wy 12 — Once they grew up and
became thirteen years old, however, it became evident that they were fundamentally different:
T TTiayY wWe AN niw 1nab ws — This one (Yaakov) went off to houses of Torah study and
that one (Eisav) went off to idol worship®” (Bereishis Rabbah 63:10).

O T'¥ Y'T' — A MAN WHO KNOWS TRAPPING, A MAN OF THE FIELD.

If the description of Eisav as 1y ¥, one who knows trapping, is to be understood simply — that Eisav

knew how to hunt — how is that different from the characterization of Eisav as i1t vX, @ man of the
field? Rashi explains that the phrase 7y ¥ does not refer to trapping animals:
192 1ax NX NS myb — Eisav was one who knew how to entrap and trick his father Yitzchak with
his mouth.  1ana nx1 A%RE NX YN R Rax OxiY — He would ask him questions to deceive
him, such as, “Father, how does one tithe salt and straw?”  niyna PP KW 12X M202 — As a
result, his father thought he was meticulous in the performance of mitzvos®" (Bereishis Rabbah
ibid.).

49. One might still wonder: Granted, it was inappropri-
ate for the holy Yitzchak to marry a maidservant, but
why did he not marry another freewoman? Gur Aryeh
explains that after Yitzchak learned of all the miracles
that occurred in the course of Eliezer’s mission to find
his wife, he realized that only Rivkah was his true mate
and no other woman. He thus would not enter a mar-
riage with anyone else. A maidservant, however, would
not have the status of another “wife,” and therefore

would have been a possible option, if not for his holy
status as an unblemished offering to Hashem.

50. See note 63 below for further discussion.

51. [See also Rashi to v. 28.] Eisav posed these ques-
tions to his father to lead him to believe that he was
diligent in the performance of mitzvos. He asked spe-
cifically about salt and straw [rather than meat, which
he commonly obtained through hunting] because
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when she gave birth to them.

2" The lads grew up, and Eisav became a man who knows trapping, a
man of the field; but Yaakov was a straightforward man, remaining in tents.
8 Yitzchak loved Eisauv, for trapping was in his mouth; but Rivkah loved

Yaakov.

m) T'I"I'W WIR — A MAN OF THE FIELD.
ivnums — A man of the field means as it implies,

THE ELUCIDATED RASHI

5va 07X — an idle man,

niniyy N iNWp3 TivY

— who hunts wild animals and birds in the field with his bow for sport.®?

0O on — “TAM.”

Sometimes the Hebrew word on is used to describe a simple-minded person. However, that cannot be
the intent here, because it is apparent from the next parashah that Yaakov was extremely clever (see
30:28-43).5% Rashi therefore explains the intent of the word here:

9% 533 193 19X — It means that [Yaakov] was not practiced in all these deceptive arts that Eisav

was.
consistent with what he said with his mouth.

=R 13'_7; x'?r_s — Rather, he was a straightforward person; what he thought in his heart was
an Mp ninab g irxw m — One who is not cun-

ning at deception is called "on~, straightforward >

) D"‘?D'N Ay — REMAINING IN TENTS.

The verse contrasts Yaakov to Eisav — while Eisav was a man of the field, Yaakov spent his time
indoors, in the tent studying Torah. But why does the verse use the plural form, 051X, tents? Rashi

explains:

n2y bw 5 ow 5w 15x — Yaakov would study Torah in two tents, the tent of Shem and the tent of

Eiver’ (Bereishis Rabbah ibid.).

28. 193 MY 3 — FOR TRAPPING WAS IN HIS MOUTH.

The verse does not specify whose mouth it refers to. Rashi provides first the simple understanding

of the verse and then a Midrashic explanation:

pry? 5w roa ,iman2 — The plain meaning of the verse is as Targum Onkelos renders it, that Eisav
would trap animals and place their meat into Yitzchak’s mouth.®®

only produce of the ground requires tithing, and
straw and salt come from the ground (Be'er Mayim
Chaim; Nachalas Yaakov). Nevertheless, in truth both
of these items are exempt, salt because it does not
grow from the ground, and straw because it is not a
food.

[The Patriarchs kept all the mitzvos even though

the Torah had not yet been given (see 26:5 below, with
Rashi). Tzeidah LaDerech suggests that Eisav chose
specifically the topic of maaser with which to deceive
his father because Yitzchak was the first person
to separate maaser from produce (see Rashi below,
26:12).]
52. Had Eisav been a farmer, the Torah would have
described him as it did Kayin, mIx 721y, a worker of
the earth (above, 4:2), or Noach, myxi1 v'x, @ man of the
earth (above, 9:20). T WK, a man of the field implies
a man of idleness and leisure, who amuses himself by
hunting (Mizrachi).

53. Ba'er Heitev; Devek Tov.
54. When Yaakov needed to deal with the swindling

Lavan, he was able to do so cunningly, as we see in the
next parashah. However, that was not Yaakov’s chosen
practice. His approach to dealing with people was not
to speak with cunning, but rather to be absolutely
straightforward (see Rashi to 29:12 and Insight there).

55. Shem and his great-grandson, Eiver, each headed
his own yeshivah.

The verse’s descriptions of Yaakov and Eisav are
thus symmetrical. The description of Eisav as y7» ux
7Y, a man who knows how to trick, corresponds to the
characterization of Yaakov as on v, a straightforward
man; the description of Eisav as v v'x, a man of the
field, corresponds to Yaakov being o%ix 2w, one who
dwells in tents (Mizrachi).

56. Onkelos writes, 5™ ma A 1¥n ™MK, for he would eat
of [Eisav’s] trapped game.Yitzchak loved Eisav because
Eisav would constantly feed him game. [According to
this interpretation, the verb in the phrase roa Ty
is implied but not written, as if the verse read, "1 "2
o3 Ty, for “he would place” game into his mouth
(Ramban).]
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— And its Midrashic interpretation is that 1y, trapping, was in Eisav’s mouth.

™27 1R iNiX 1Y My — Yitzchak loved Eisav because [Eisav] would entrap him and trick him

with his words®” (Tanchuma $§8).
29. 1M — “VAYAZED.”

Rashi explains the unusual word T
Hwa 1w — It is a term for cooking,
cooking ¥

O 9y N1 — AND HE WAS EXHAUSTED.

i3 n2 — as Targum Onkelos renders it: W, and he was

In the following verse Eisav himself declares that he is exhausted. Why, then, does our verse need
to state this as well?® Rashi explains that the term n%y here connotes more than simple exhaustion:
nmy12 — Eisav was “exhausted” from having committed murder, for he had killed someone that day

in the field.  »ownnb wioy nowy w27 K

X7 M3 — This use of the term “exhaustion” in the context of

murder is as you read elsewhere (Yirmiyah 4:31), for my soul is exhausted by killers” (Bereishis

Rabbah 63:12).
30. v — “HALITEINT

Rashi explains what Eisav meant when he said =ww5i:
m2in% na77 qiow 0 nnox — Eisav told Yaakov, I will open my mouth and you pour a lot of this red

food into it.

53 NK PO2IX PR Y i3 — This use of the word w5 is like what we learned

in the Mishnah (Shabbos 155b): One may not force-feed a camel on Shabbos (as that is considered

excessive toil on the Sabbath),

iNix PLWHn Sax — but one may pour food (Pvyon) into its mouth

in a way that the camel could spit it out®™ (Bereishis Rabbah ibid.).

57. As Rashi wrote earlier (v. 27), Eisav would ask
Yitzchak about tithing salt and straw, thereby tricking
his father into believing he was righteous.

According to the first interpretation Ty, trapping,
means trapped game. According to the second explana-
tion, it means tricking.

58. Elsewhere, we find the root 11 used to mean con-
spiring, as in Shemos 18:11, nimy 111 WK 1272 ™3, for in
the matter which they had conspired — against them.
However, there too, it can be understood to mean cook-
ing, for one who conspires “cooks up” a plot (see Rashi
there).

59. Divrei David; Be'er BaSadeh; cf. Mizrachi; Gur
Aryeh.

60. Although the word “exhausted” in the Yirmiyah
verse does not refer to the killers but rather to those
killed, nevertheless we see that the word is used in con-
nection with killing (see Ayeles HaShachar).

61. Eisav said he was so exhausted that he did not
have the strength to eat normally, so he asked Yaakov
to pour the food into his mouth (Meisiach Ilmim). This
manner of eating is particularly coarse, as we find this
language used only in regard to feeding animals (Be’er
Mayim Chaim).
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2 Yaakov simmered a stew, and Eisav came from the field, and he was
exhausted. 3°Eisav said to Yaakou, “Pour into me, now, some of that very
red stuff, for  am exhausted.” (Because of this, he called his name Edom.)

THE ELUCIDATED RASHI
O DN DN 19 — SOME OF THAT VERY RED STUFF.

Later in the passage, the verse writes that Yaakov gave Eisav two items, bread and lentils. What,
then, is the very red stuff to which Eisav refers here? Rashi explains:
ninrx oy — It is red lentils.

Rashi explains why Yaakov was cooking lentils:
D728 Ny DinT inix) — Avraham had died that day (Bereishis Rabbah 63:11), 113 12 Wy nx X7 XS
1y" nianb Ry — so that he would not see his grandson, Eisav, stray to evil ways, mavp it px)
NI 9112 WiTRD imwany “naiv — as this would not be a fulfillment of the blessing, “You will be buried
in a good old age” (above, 15:15), which the Holy One, blessed is He, had promised him.  2¥p 7205
iR oy vinn Kt 93 witpin — Therefore the Holy One, blessed is He, shortened [Avraham’s]
lifespan by five years. mw myp nn mw o7p 1 pnyn — This is apparent, since Yitzchak lived
180 years while this one, Avraham, lived only 175 years.®®  Saxm nx ninanb owy apyr Sy —
Consequently, since it was the day that Avraham passed away, Yaakov cooked lentils to provide food
for the mourner, Yitzchak.®
w1y MY — And why did Yaakov cook specifically lentils? 53515 ninimwy — Because they are
round, similar to a wheel, and as such they symbolize mourning,  o%iya arirm %% mbaxmy — for
mourning is a revolving wheel in the world, with everyone experiencing it sooner or later®™ (Bava
Basra 16b).  mponb px 0wy ma 1y — Additionally, Yaakov chose lentils because just as lentils do
not have a “mouth” (opening or fissure like other legumes), 19 1% 1% Haxm 32 — so too a mourner,
figuratively, does not have a mouth, '1;1‘_!‘; Toxy — as he is forbidden to speak freely, as will be

62. Although, as Rashi goes on to explain, Yaakov was
cooking the lentils for his father Yitzchak, Eisav want-
ed some of them poured into his mouth immediately.
See Insight.

63. The fact that Avraham did not live out his origi-
nally assigned complement of years is hinted to in
the verses. For whereas regarding Yitzchak the Torah
says he died om? a1 1p1, old and fulfilled of days (be-
low, 35:29), about Avraham it says only that he died
va 11, old and fulfilled (above, 25:8), but it does not
say fulfilled of days (Sifsei Chachamim).

[It emerges from this that Yaakov and Eisav were 15
years old at the time of Avraham’s death: Yitzchak was
born when Avraham was 100, and therefore he was 75
years old when Avraham died. Yaakov and Eisav, who
were born when Yitzchak was 60 (above, v. 26), were 15

years old. Although Rashi previously wrote (v. 27) that
already when Eisav was thirteen he began to worship
idols, this was not at odds with Avraham’s promised
“good old age,” for at that time Eisav sinned only in
private and Avraham was not aware of this. It was
only now, when he turned fifteen, that he publicly dis-
played his wicked ways by murdering someone (Daas
Zekeinim and Mizrachi to v. 27; see also Be'er Mayim
Chaim; cf. Gur Aryeh).]

64. The first meal that mourners eat following the
funeral is called nx727 nTwo and must be provided
by others, as Rashi explains below. [The laws of this
meal are detailed in Shulchan Aruch, Yoreh Deah
§378.]

65. The mourner is thus comforted, realizing that he
was not singled out for misfortune.

==
<5 Pour Into Me, Now, Some of That Very Red Stuff Rashi explains that this “very red stuff” was a stew of len-

tils. Now, when red lentils are cooked, they do not remain red, but take on a yellowish hue. Why, then, did
Eisav refer to the lentil stew as “very red stuff”? The verse alludes to the answer by quoting Eisav as saying
"Ny’ »0y91. The word N) can mean “please,” but Eisav was not in the habit of saying “please” even to his father
(see Rashi to 27:22 below), and surely would not say it to Yaakov. However, the word Ny has another meaning
as well — raw (or partially cooked), as it is used in Shemos 12:9. Thus, Eisav said to Yaakov, “Pour into me, while
it is raw, some of that very red stuff” What this conveys is that as the lentils had just begun to cook and were
still very red, Eisav wanted them poured into his mouth without delay! He did not wish to wait until they were
properly cooked. That is why the verse goes on to say, Because of this, he called his name “Edom” (“The Red
One”). Eisav was called Edom not just because he asked for a red food, but because his request for “that very
red stuff” displayed his basely gluttonous nature (Lev Shalom [Schwadron]).
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THE ELUCIDATED RASHI
explained (ibid.; Bereishis Rabbah 63:14). o3 i3xn nrnna Saxi nx nnanb ok ammn 72w —
Therefore, it is customary nowadays to feed a mourner hard-boiled eggs at the first meal after the
funeral, o on% PXy bRy oW — for they too are round and do not have a mouth, pPx5axa 2
11D 19 — just as a mourner does not have a mouth.

10 TVina 1 xTs — The meaning of the statement “a mourner does not have a mouth” is as we say in
Tractate Moed Katan (21b):  o1x 535 oibw 2wn ing oiwsan ome mebw 53 Sax —The entire first
three days of shivah a mourner may not reply to anyone’s greeting,  mnna bxiv inxw 12w 53
— and certainly he may not initiate a greeting to anyone; 131 5Xiw 1) 2wn nyaw Ty MYSYN —
from the third until the seventh day of shivah, he may respond if greeted first, but may not initiate

a greeting.
31. D12 2N — SELL, AS THIS DAY.

[7w1 »w3 — This comment is found in an “old” version of Rashi.]

If Yaakov meant to say that Eisav should sell the bechorah “today,” he should have said ~oiv1” 19n.
What is the meaning of "Di"3”, like the day? Rashi explains:
tabr1 o3~ iman3 — The verse should be understood as Targum Onkelos renders it: Like this day,

T2 NIY D2 — meaning, just as the day is clear,

bechorah with a clear, unequivocal sale.®

0 qN722 — YOUR BECHORAH.

T2 170 15 Mion 99 — so too, sell me the

Why would the righteous Yaakov exploit his brother’s exhausted state to take the bechorah from

him?%7 Rashi explains:

nininaa Taymw 1Y — Since the avodah of sacrificing korbanos was originally performed by the

firstborns,®®

NWT M2 WiTRah aMpw XT3 11 VYN PR apy? "x — Yaakov considered it critical to

take the bechorah from Eisav, for he said, “This wicked one is not deserving to offer sacrifices to the
Holy One, blessed is He!”"® (Bereishis Rabbah 63:13).

66. Yaakov told Eisav: Let the sale be “clear as day” and
uncontestable. [Ramban explains Onkelos differently,
that 1051 012 means as of whichever day. The bechorah
entails the right to become the leader of the family
upon the death of the father. This would go into effect
only once Yitzchak passed away. Thus, Yaakov told
Eisav that the sale should take effect as of whichever
day Yitzchak dies.]

67. Devek Tov; see also Mizrachi; cf. Levush HaOrah.
68. Until the Mishkan was erected, sacrifices to
Hashem could be offered on a private bamah (altar)
with a bechor performing the avodah (Mishnah,
Zevachim 112b).

69. Another privilege of the firstborn is that he re-
ceives a double portion of the father’s inheritance
(see Devarim 21:17), but Yaakov did not pursue the
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31 Yaakov said, “Sell, as this day, your bechorah to me.”

32 And Eisav said, “Look, | am going to die, so of what use to me is the
bechorah?”

3 Yaakov said, “Swear to me as this day”’; so he swore to him, and he sold
his bechorah to Yaakouv.

THE ELUCIDATED RASHI
32. nmb 754 1IX 137 — LOOK, I AM GOING TO DIE.

If Eisav meant that he was selling the bechorah because he was dying of hunger or exhaustion,
then the verse should have written, ni "% 131, Look, I am dying. What did Eisav mean when he said,
nmS 55 103K, I am “going” to die? Rashi explains:
min2 &1 na%im mmann — The privilege of the bechorah is something that will deteriorate and
waste away, i.e., it is an unstable privilege, ni1ia32 1AV NY Y3 XN X5W — for the avodah will
not be performed by the firstborns for all time, mnix Siv? 7% vaW 13 — because the tribe of Levi
will eventually assume [this privilege].™

A second explanation of the phrase, I am “going” to die:

7y — An additional explanation is that Eisav said these words as a result of a conversation he had
with Yaakov. i1 m1iay 5w mamw Wy 2 — When Yaakov asked Eisav to sell him the bechorah
because he (Yaakov) wants to do the avodah, Eisav said, “What is the nature of this avodah?” 1mx
2 15N ninm iy N mea 5 — [Yaakov] replied, “It carries grave responsibility, as there are
numerous prohibitions, punishments, and death penalties associated with it.” 1% MW AnixD
mnm3aw 11— Yaakov referred to laws such as that which we have learned (Sanhedrin 22b): These are
the ones who are liable to death at the hand of Heaven for performing the avodah in an unfit state:
WK 1o mnw — Those who have drunk wine and those with long hair.™  nm% 7510 ux X
7 Sy — [Eisav] said, “Then I am certainly ‘going’ to die on its account, for I will not be able to follow
such strict rules!  m2 5 yon rm 12 ox — If so, why would I want it?”

bechorah out of a desire for money. Rather, it was to
ensure that Eisav would not perform the avodah
(Meisiach Ilmim). See Insight.

70. [Rashi’s wording is paraphrased from Sotah 6a and
Chullin 57b.]

71. After the firstborns sinned along with the rest of
the nation at the incident of the Golden Calf, the privi-
lege of performing the avodah was taken away from
them and given to the tribe of Levi, who did not sin
(Rashi, Bamidbar 3:12).

[According to this explanation, 131x, I, does not refer
to Eisav, but rather to the bechorah, and mn5, to die,
refers to the cessation of this privilege. Eisav was say-
ing, “I — that is, the privilege of bechorah with which

I am identified — will eventually come to an end. It
is not a privilege worth keeping.” Although this privi-
lege would not cease until centuries later, the very fact
that it was not destined to last diminished its value in
Eisav’s eyes.]

72. The Torah (Vayikra 9:10) explicitly imposes
death (at the hand of Heaven) on one who performs
the avodah of an offering after having drunk wine
or another intoxicating beverage. And one who does
the avodah with long hair is compared (in Yechezkel
44:20) to one who does it after drinking wine
(see Sanhedrin there; Rambam, Hil. Bi'as HaMik-
dash 1:8). [“Long hair” refers to thirty days’ growth
(ibid.).]

==

«§ Can Someone Pay to Become a Kohen? Rashi explains that Yaakov’s interest in buying the bechorah was to

take over Eisav’s role as the one who could perform the avodah. Many commentators wonder how such a
sale works. Can a non-Kohen purchase the right to become a Kohen and perform the avodah? To answer this
question, some draw a distinction between a Kohen and a firstborn. While both perform the avodah, Kohanim
are designated to do so by a law in the Torah. Therefore, the special status of Kehunah is not transferable. On
the other hand, the right of the firstborn to do the avodah in the pre-Mishkan era was not because of any law.
Rather, it was understood at the time that the firstborn is the leader of the family, and that leadership position
entitles him to do the avodah. Consequently, although Eisav had the position of family leader by virtue of hav-
ing been born first, Yaakov was able to “buy” that position from him, and together with it gain the ability to
perform the avodah (Gur Aryeh; Divrei David; Be’er BaSadeh; see also Ramban to v. 34; cf. Mizrachi; Nachalas
Yaakov; Maskil LeDavid).
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34. Wy 121 — EISAV SPURNED THE BECHORAH.
One might understand this phrase to mean that in addition to the four things enumerated earlier

in the verse (he ate, drank, got up, and left), Eisav did one more thing, namely, he mocked the bechorah,
saying that he had made a good deal, because the bechorah was in any case a worthless thing.™ Rashi,
however, explains that the phrase does not mean to enumerate a fifth thing that Eisav did. Rather, it is

the Torah commenting about Eisav’s behavior:

iywn Sy 3inan 1y — The verse is testifying to [Eisav’s] wickedness,

oipn Sw inTiay npaw — that

by selling the birthright [Eisav] belittled the avodah of Hashem, the Omnipresent.™

26.
2. M1¥N TN SX — DO NOT DESCEND TO EGYPT.

What prompted this warning by Hashem to Yitzchak?! Rashi explains:
nn:;r_.\'? N'h‘a iny1 miw — [Yitzchak’s] intention was to descend to Egypt on account of the current

famine

time (see 12:10 above).?  »marmyn 10 5x” {5 mx —

2y M2 AN TN i) — just as his father had descended there during the famine in his

Therefore, [Hashem] told him, “D0 NOT DESCEND

73. This is indeed how Chizkuni in his second explana-
tion interprets the phrase. To ensure that people not
think him a fool for selling his birthright, Eisav dispar-
aged it afterward, saying that it was not worth much
anyway. [See Meisiach IImim.]

74. The sense of the verse therefore is, “...thus Eisav
spurned the bechorah” (Meisiach Ilmim).

Rashi’s explanation is implied by the verse’s syntax.
Ifthe verse meant to enumerate a fifth thing that Eisav
did, it should have said, “and he spurned the bechorah”
(just as it says, “and he ate, he drank, etc.). The addi-

tion of the word “Eisav” (“Eisav spurned the bechorah”)

indicates a shift, from a narration of what Eisav did to
the verse’s commenting about it. [The placement of the
RpmnK, the primary dividing trop mark of the verse,
under the word 791 also implies this: It sets off the
phrase iT521 X1y 121 as a distinct clause, indicating
that this is not a continuation of Eisav’s actions.]

1. This is especially puzzling, since Hashem did not pre-
vent Avraham from temporarily leaving Eretz Yisrael
for Egypt when famine struck (see 12:10 above). Why
was Yitzchak’s situation different? (Yefeh To’ar).

2. This is learned from the seemingly superfluous
phrase, aside from the first famine that had occurred
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3 Yaakov gave Eisav bread and lentil stew, and he ate, he drank, he got up,
and he left; Eisav spurned the bechorah.

I There was a famine in the land, aside from the first famine that had oc-
curred in the days of Avraham; and Yitzchak went to Avimelech king of the
Pelishtim, to Gerar. 2 Hashem appeared to him and He said, “Do not descend
to Egypt; dwell in the land that I shall tell you. 3 Sojourn in this land and |
will be with you and bless you; for to you and your offspring I will give all
these lands, and | will establish the oath that [ swore to Avraham your father.
4 And [ will increase your offspring, as the stars of the heavens; and | will give

26
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TO EGYPT, 79NT13 yIRY ¥ PRI mn iy mnxw — for you are considered an unblemished olah-
offering on account of the Akeidah, and residing outside the Land of Israel is not fitting for you”*
(Bereishis Rabbah 64:3; Tanchuma Yashan $6).

3. bXi— “HA’EL.”

Rashi clarifies the meaning of this term:
98T 1n3 — 5xi7 has the same meaning as “9xi. Both words mean “these.”

4. Y712 1272NM — AND ALL THE NATIONS OF THE EARTH SHALL BLESS THEMSELVES BY
YOUR OFFSPRING.

The phrase 3¥712 1372nm could be understood to mean “they shall be blessed because (i.e., in the
merit) of your offspring.”® Rashi explains that it has a different meaning:
Py 5w iyrs a1 X1 i35 70iN 078 — A person from among the nations will say to his son whom
he wishes to bless, “May your offspring be like the offspring of Yitzchak.”® Thus, the verse means:
all the nations of the earth shall bless themselves (i.e., their children) by using your offspring [as an
example].  N7pwa 933 19 — Similarly, throughout Scripture the phrase, blessed through (or by)
you, has this meaning.” 19135 ax i — And the following verse is the primary illustration of
this meaning for all such phrases: i1 J? 7nKS SX7 772 737 — Yaakov blessed Ephraim and
Menasheh saying (below, 48:20), By you shall Israel bless their children, saying, “May [God] make
you like Ephraim and like Menasheh.” In that verse, which also says, “by you shall... bless,” it is clear
that the Jewish people will bless their children by using Ephraim and Menasheh as an example. %
12 1y 155p 1ayY — And in the context of cursing we find this idea as well, that a person is used

as an example for a curse.

#19x5 My ey — For example, the Torah writes regarding the fate of
the sotah (Bamidbar 5:27), And the woman shall become a curse,

nnibn3 RN MK IR Sopnnw

— meaning that one who curses his enemy will say, “May you be like So-and-so!”, i.e., may the

in the days of Avraham, which implies that Yitzchak
intended to go down to Egypt in response to the cur-
rent famine just as his father had done in response to
the famine that occurred in his time. That is, Yitzchak
thought to learn from his father’s earlier conduct that
it was appropriate to leave Eretz Yisrael in this situa-
tion (Gur Aryeh; see Ramban; Tzeidah LaDerech).

3. When Yitzchak was bound on the altar on Har
HaMoriyah to be sacrificed as an olah, his body be-
came sanctified as if he was an olah offering (see Rashi
above, 22:2 15vm 171, and 25:26 oww 12 177). And just
as an olah-offering is disqualified if it is removed from
the Courtyard of the Beis HaMikdash, Yitzchak would
similarly become “defiled” if he left the Holy Land (see
Bereishis Rabbah ibid. and Mizrachi; see further, Be'er
BaSadeh).]

4. The word 5xi71 here is a shortened version of nx,
meaning “these.” [See similarly above, 19:8 with Rashi,
and 19:25.]

[Elsewhere, the word % means “strong,” and that is
how the Midrash (Bereishis Rabbah 64:3) interprets it
here — i.e., strong lands. Rashi teaches that this is not
the simple meaning; rather, the verse means “these”
lands. See Ba'er Heitev and Minchas Yehudah for fur-
ther discussion.]

5. This is in fact how Onkelos translates this phrase
(here and in 12:3 above; see note 25 to Rashi there).

6. Yitzchak’s offspring will be so greatly admired that
they will be used as a prototype of success among the
nations when they bless their own children.

7. Whenever a verse uses a form of the verb 713, fo bless,
followed by a word that begins with the beis prefix (as
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horrible fate that befell So-and-so when she drank the bitter waters befall you as well.®

0D 90 e "MYR3) DVIBE) o:m:’ oPn" ]:1

1’711"'; 1399; B 15’161; D’?;? vm:;n n;;§ ms;w

onRaTy 10

» 125 nynwS ooy — And similarly we find the verse (Yeshayah 65:15), You will leave your name

as an oath for My chosen ones,

TRiR yawinw — which means that one who swears will say,

72172 My ox Mi50a Ky — “May my fate be like So-and-so if I did such-and-such a thing!” (Sifrei,

Nasso §18).

5. 15p3 DTN2X YW — AVRAHAM OBEYED MY VOICE.
When did Avraham obey [Hashem’s] voice, i.e., command? Rashi explains:
inix MY — Avraham obeyed Me when I tested him with ten tests® (Pirkei DeRabbi Eliezer, Ch. 31).
0 "MNYNH YN — AND OBSERVED MY SAFEGUARD.
The verse states that Avraham observed four things: My safeguard, My commandments, My decrees,
and My Torahs Rashi explains each of these terms in turn, starting with safeguard

the Sages to keep a safe dlstance from the Torah’s prohibitions,
Rabbinic decrees forbidding marriage with secondary arayos

prohibitions pertaining to Shabbos."”

O ".'D'I!ﬂ — MY COMMANDMENTS.
Rashi explains what this term includes:*

nimyb niw 1123 — such as the
nawb nmwr — and the Rabbinic

does our verse, 7y 1372nim), it means that the bless-
ing is being given by using someone or something as an
example (see Mizrachi).

Rashi makes this point in other places as well;
see Rashi to 12:3 above, 48:20 below, Bamidbar 5:21,
Yirmiyah 4:2, and Tehillim 72:17.

8. Rashi cites this verse as further evidence for his ex-
planation. For while it is possible to interpret our verse
to mean that the nations will be blessed in the merit of
Israel (as Targum Onkelos explains), one cannot logi-
cally explain the corresponding verse regarding the so-
tah to mean that people who did not sin will be cursed
on account of her (Maskil LeDavid; cf. Be’er BaSadeh).

9. See Pirkei DeRabbi Eliezer §31; Or HaChaim; Gur
Aryeh. [For a listing of Avraham’s ten tests, see com-
mentaries to Avos 5:3.]

The phrase, he obeyed My voice, cannot refer to
Avraham’s observance of the Torah, for obeying
Hashem’s voice implies heeding an explicit command,
and Avraham was never commanded by Hashem to

follow the Torah, but did so voluntarily (see Levush
HaOrah; Be’er BaSadeh).

10. Arayos are the sins of adultery and incest enumer-
ated in Vayikra Ch. 18. As a precaution against violat-
ing these prohibitions, the Sages added a category of
“secondary arayos,” which prohibits relations with ad-
ditional relatives (and precludes marriage to those rel-
atives, if they are widowed or divorced). For example,
the Torah prohibits relations with one’s father’s wife,
and the Sages added a prohibition against a grandfa-
ther’s wife (see Yevamos 21a-b). Similarly, on Shabbos
only thirty-nine specific categories of work are forbid-
den, but as a precaution against violating them the
Rabbis forbade doing certain other acts. For example,
riding an animal on Shabbos is Biblically permissible,
but the Rabbis forbade doing so lest the rider come to
detach a branch from a tree to use as a riding crop (see
Beitzah 36b).

11. Aside from the times in which Hashem tested
Avraham (referred to by the earlier phrase he obeyed
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to your offspring all of these lands; and all the nations of the earth shall bless
themselves by your offspring. ®> Because Avraham obeyed My voice, and ob-
served My safeguard, My commandments, My decrees, and My Torahs.”

THE ELUCIDATED RASHI
niyy o MR 1001 K 151ky 037 — Commandments refers to things which, even had they not
been written in the Torah, are appropriate to be commanded,  om7 nY 513 1130 — such as the
prohibitions against theft and murder™ (Yoma 67b).
0 ’Jj'il?l:! — MY DECREES.

Rashi explains how this term (“decrees”) differs from the previous one (“‘commandments”):
omby angn 0%ivi NI YT 1y om31 — These are the matters in the Torah which the yetzer hara
and the nations of the world challenge because they cannot be explained logically, = nmx 1iaa
7272 DYV PRY 1Lyw N — such as the prohibitions against eating pork and wearing shaatnez,
for which there are no reasons known to man. 72y Sy »nipm 7911 n1m Xpx — Rather, they are
the King’s edicts and His decrees upon His servants, which must be observed whether or not they
are understood.™
) 1:3"\111'; — MY TORAHS.

Rashi explains this final term, and clarifies why it is in the plural (“Torahs”):
119 Hyaw min 81205 — The plural form comes to include the Oral Torah as well, thatis, mwnb mabn
won — the Law that was orally taught by Hashem to Moshe at Sinai. Thus, Avraham kept both the
Written Torah and the Oral Torah before they were given to the Jewish people™ (Yoma 28b; Bereishis
Rabbah 64:4).

My voice), we do not find that Hashem issued Avraham
any other commands. What, then, does the verse
mean when it says that Avraham kept Hashem’s
commandments?

12. In most cases, the term niyn includes all types of
commandments. However, when the verse splits the
commandments into two categories, niyn and o', as
it does here, the term niyn refers to the commandments
of the Torah that are also dictated by logic and moral-
ity, while the term opr1 refers to the mitzvos whose
reasons are not understood by man, as Rashi explains
in his next comment.

13. See also Rashi to Shemos 15:26 and Vayikra 18:4,
19:19.

14. Ramban. That Avraham observed the Written
Torah is evident from the words “commandments” and
“decrees,” as Rashi explained above. The word “Torahs,”
then, must be including a different category — the Oral
Torah (Ri Kanizal; cf. Mizrachi).

[According to Rashi’s interpretation of the four cate-
gories that Avraham observed, the verse lists Rabbinic
safeguards before Biblical obligations, which seems
odd. See Gur Aryeh, Levush HaOrah, and Maskil
LeDavid for possible reasons for this.] See Insight.

==
«§To What Extent Did the Patriarchs Observe the Torah? The commentators ask: If Avraham [and the other
Avos as well — see Yoma 28b and Rashi to v. 12 below, 27:9, 33:19, and 46:27] kept the Torah even before it
was given, why do we find instances in which they apparently violated its laws (e.g., Yaakov married two sis-
ters)? Ramban answers that since the Avos were not commanded to observe the Torah and kept its laws only
voluntarily (Niy) Myn 19NY Mm3), they strictly adhered to its laws only while inside the Holy Land. Outside Eretz
Yisrael, however, they sometimes acted in ways that would eventually become prohibited after the Torah was
given. This, Ramban explains elsewhere (Vayikra 18:25), is the reason that as soon as Yaakov re-entered Eretz
Yisrael, Rachel died, since she was the sister he had married second, in “violation” of the Torah’s prohibition.
Rashi’s view, however, seems to be that Yaakov did observe the Torah even outside of Eretz Yisrael (see Rashi
to 32:5 below and the Insight there). Some commentators therefore suggest the following answer: Every pro-
hibition in the Torah has a reason. In most cases the Torah does not reveal the reason to us, so that a person
should not mistakenly think that the reason does not apply in his particular case, and allow himself — wrongly
— to transgress that prohibition (see Sanhedrin 21b). The Avos, however, were not commanded to keep the
Torah, as it had not yet been given. Rather, they discerned the Torah’s mitzvos through their great wisdom,
along with the reasons for the mitzvos, and they fulfilled those mitzvos that they knew Hashem wanted them
to keep. Yaakov was allowed to marry Leah and Rachel since he possessed knowledge of the reason for the
prohibition against marrying two sisters, and knew, through his great wisdom, that Hashem did not want him
to keep this particular mitzvah (Beurei Maharai; Minchas Yehudah; see also Nefesh HaChaim 1:21). For other
approaches, see Gur Aryeh to 46:10; Divrei David; Maharsha to Yoma 28b; Or HaChaim to 49:3.
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7. 1NWNI7 THE PEOPLE OF THE PLACE ASKED “L’ISHTO,” AND HE SAID, “SHE IS MY SISTER.”

The literal meaning of the word inwKY is “¢o his wife.” But if the people of the place were speaking
to Rivkah, why would Yitzchak respond” 15 Rashi explains:
inYX by — The verse means that they asked “about his wife.”'® The lamed prefix of 1‘nw‘x‘7 is used
here in place of 5y, about.  »xa1 1% "5 *Mnx~ i3 — This is similar to the verse in which Avraham told
Sarah, say “about” me ("5): he is my brother (20:13 above). In that verse as well, the word "%, which
usually means “f0 me,” is translated as “about me.”"

8. 12X 3 — AND IT HAPPENED, WHEN HIS DAYS THERE LENGTHENED, THAT AVIMELECH,
KING OF THE PELISHTIM, GAZED DOWN THROUGH THE WINDOW AND SAW THAT BEHOLD!
YITZCHAK WAS JESTING WITH HIS WIFE, RIVKAH.

Rashi explains why the verse mentions that this occurred after Yitzchak had been in Gerar for a long
time:
MY 1Y MOIK oW anxn AixT5 5 P nyn :mx — The previous verse says that Yitzchak was initially
afraid to say that Rivkah was his wife. However, after some time passed, he said to himself, “From now
on I do not have to worry, since we have been here a while and they did not forcibly take her (and
kill me) until now.” mva‘; am x":j — He therefore was not careful to be on guard to avoid
acting with her as husband and wife!'® (Bereishis Rabbah 64:5).

mIRHY) ']57'3":N NP1 — AVIMELECH, KING OF THE PELISHTIM, GAZED DOWN THROUGH THE
WINDOW AND SAW THAT BEHOLD! YITZCHAK WAS JESTING WITH HIS WIFE, RIVKAH.

It is common for a person to act lightheartedly with his sister. How, then, did Avimelech know that Rivkah

15. Maharik; Sifsei Chachamim; cf. Maskil LeDavid.

16. That is, the people asked Yitzchak about her iden-
tity and marital status. Onkelos similarly translates:
FNRK PO Sy XN WK 19xw, “The people of the place
asked about the matter of his wife.”

17. See Rashi there.

18. [See Rashi’s next comment.] The verse does not
mean that Avimelech gazed at Yitzchak and Rivkah
because they were there a long time, or that Yitzchak
jested with his wife because they were there a long
time, since these things had nothing to do with the
length of time they were there. Rather, the intent is
that Avimelech was able to see Yitzchak and Rivkah
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6So Yitzchak settled in Gerar. " The people of the place asked about his wife,
and he said, “She is my sister” — for he was afraid to say “my wife” — “lest
the men of the place kill me on account of Rivkah for she is of fine appearance!”
8 And it happened, when his days there lengthened, that Avimelech, king of
the Pelishtim, gazed down through the window and saw that behold! Yitzchak
was jesting with his wife, Rivkah. °So Avimelech summoned Yitzchak and
said, “But indeed she is your wife! How could you say, ‘She is my sister?””
Yitzchak said to him, “Because I said that perhaps I would die because of her.”
19 Apimelech said, “What is this that you have done to us? One of the people
has nearly lain with your wife, and you would have brought guilt upon us!”

THE ELUCIDATED RASHI

was in fact Yitzchak’s wife, and not his sister, just because he was “jesting” with her?"® Rashi explains:
invn wawn 11187 — The word priyn does not mean “esting” in our verse; it means acting in an intimate
way. [Avimelech] saw [Yitzchak] having marital relations with Rivkah — and this is how he knew
that they were married® (Bereishis Rabbah ibid.).

10. Qy:1 1nX — ONE OF THE PEOPLE.

In its simplest sense, the phrase, one of the people, refers to any citizen of the land.?" But if so, why
would Avimelech say that had such a person lain with Rivkah, it would have brought guilt, “upon us,”
and not just “upon him”? Rashi explains:
oya T — The phrase nyi7 nX means the most distinguished one among the people (Onkelos),
75nn m — that is, the king (Targum Yonasan). Avimelech was thus referring to himself, and saying

that if he had violated Rivkah, it would have brought guilt upon all his kingdom.??

O QwN ’IJ’F?S] NNXAM — AND YOU WOULD HAVE BROUGHT GUILT UPON US.

The word nx2i7) can be understood either in the future tense (and you will bring) or in the past tense
(and you have brought).?™ Rashi explains the correct meaning here:

22w ox — If [one of the people] would have lain with your wife

by oYK NX21 122 — you would

behaving like husband and wife only because they
had already been there a long time, and Yitzchak had
therefore let his guard down (Mizrachi).

19. Ri Kanizal; see also Mizrachi.

20. pryn is also used in this sense in 21:9 above (see
Rashi there) and 39:14, 17 below (Rashbam; Gur
Aryeh; see also Chizkuni).

The commentators wonder: Could Yitzchak have possi-
bly been intimate with his wife in full view of Avimelech?
Was this not a breach of modesty? Some explain that
Avimelech did not actually see Yitzchak having relations
through the window, as Yitzchak certainly closed it for
privacy. Rather, the word x7 (literally, and he saw) here
means “and he understood” (see Rashi to 18:2 above,
xm 177). That is, when Avimelech saw Yitzchak seclude
himself in a room with Rivkah and close the window —
something he had not done earlier when he was living un-
der the pretext that Rivkah was his sister — Avimelech
understood that Yitzchak must be having relations with
Rivkah. This also explains why Rashi comments on the
words 79m7K npwn (as opposed to the word priyn). Rashi
is teaching that the meaning is not that Avimelech gazed
though his window; rather, Avimelech gazed at Yitzchak’s
closed window, and thereby realized that Rivkah was his

wife (Amar N’kei; Levush HaOrah; Nachalas Yaakov; see
also Chizkuni; Be'er BaSadeh). [For another approach,
see Maskil LeDavid.]

[Commentators further ask how Yitzchak had rela-
tions during the day and in a time of famine, which is
usually prohibited (see Niddah 16b-17a and Rashi to
41:50 below). For discussion, see Chizkuni, Mizrachi,
Amar N’Kei, et al.]

21. This is indeed how many Rishonim interpret this
phrase; see Ramban (v. 1); Radak; Chizkuni.

22. A nation can be held accountable for the sins of its
leader, as we find that when Pharaoh and Avimelech
forcibly took Sarah, all the members of their household
were punished; see above, 12:17 and 20:9 (Amar N’Kei;
Imrei Shefer).

Alternatively, Avimelech was explaining why he had
nearly sinned with Rivkah: Perhaps no one else would
have dared to take her by force, but I am the king, and
it is therefore not necessary for me to ask permission
to take her, since it is an honor for her to be married to
me! (Sforno; see also Maskil LeDavid). [For other ap-
proaches, see Nachalas Yaakov; Be'er BaSadeh; Sifsei
Chachamim.]

23. Action in the future may be indicated in Hebrew
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THE ELUCIDATED RASHI

already have brought guilt upon us.*

12. N1 yIN2 — YITZCHAK SOWED IN THAT LAND.

It is obvious that Yitzchak sowed in “that land.” Why, then, does the verse stress this fact? Rashi
explains:
mayy X1 yaxa nann aexw o Sy qr — Hashem blessed Yitzchak, and he reaped a bountiful harvest
in that land of Gerar even though [Gerar] is not as esteemed as the main part of Eretz Yisrael itself,
o"iA Myaw yIND — meaning, as the land of the seven Canaanite nations.!

0 N1 TWa — IN THAT YEAR.

Here, too, it is obvious that Yitzchak reaped his harvest in “that year.” Rashi explains why the verse
mentions this:
mpn3 meRw 1 by qx — Yitzchak was blessed with a bountiful crop even though [that year] was not
typical, 1iay7 N oY — as it was a year of famine (as related in v. 1).
0 N3 mwa X3 YIR2 — IN THAT LAND... IN THAT YEAR.

Rashi sums up the twofold wonder of Yitzchak’s harvest that year:

b omuwt — Why does the verse mention both “in that land” and “in that year”?
YR mwm nwp yxow — that both the land was harsh (i.e., not as fertile as Eretz Yisrael

to say

> — It means

proper) and the year was harsh (i.e., it was a time of famine), and yet Yitzchak still reaped a tremen-

dous harvest.

1271 N2 — This comment is found in Bereishis Rabbah (64:6).2¢

in one of two ways, either by using the future tense of
the verb, or by using the past tense and prefixing a vav,
known as the 919717 1™ (conversive vav) to the word.
The vav serves the purpose of converting the tense to
the future. Thus the word nxam, you brought, when
prefixed with a vav (nxam), can mean either “and you
brought,” if the vav is simply the conjunction “and,” or
“and you will bring,” if the vav is a conversive vav. The
meaning in each case is determined by context.

24. Since the word 130 is past tense, the meaning
of nxam is obviously also past tense. Furthermore,
Avimelech would not be speaking about the future (i.e.,
that if someone would sin with Rivkah, it would bring
guilt upon everyone) because now that it was known
that Rivkah was Yitzchak’s wife, no one would molest
her (Nachalas Yaakouv; Be'er Yitzchak).

25. Rashi above (v. 2) stated that because of Yitzchak’s
status as an olah, Hashem told him not to leave Eretz
Yisrael but to remain in Gerar, in the land of the
Pelishtim. From this it is clear that Gerar is considered
part of Eretz Yisrael. Nevertheless, Rashi here explains
that Gerar is not the primary part of Eretz Yisrael, and
as such is not blessed with the same fertility as the land
of the seven nations. [The Pelishtim were not one of the
seven nations; see Devarim 7:1.] The verse therefore
emphasizes that Yitzchak realized an extraordinary
harvest even though he had not planted in the most
blessed part of Eretz Yisrael (Mizrachi; Ba'er Heitev;
see also Rabbeinu Bachya).

26. Rashi repeats this to teach that the land in which
Yitzchak planted was not just barren, but was actually
more barren than the surrounding lands. Similarly,
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T Avimelech then commanded all the people saying, “Whoever touches
this man or his wife shall surely be put to death.”

2Yitzchak sowed in that land, and in that year he realized a hun-
dredfold; and Hashem blessed him. '* The man became great, and kept
becoming greater until he was very great. '*He had flocks and herds

0 MYV IXR — A HUNDREDFOLD.

THE ELUCIDATED RASHI

The verse says that the field yielded a hundredfold (a hundred times), but does not explain a hun-

dredfold of what. Rashi explains:

niwy mxa e mrmsy — They estimated how much [the field] could be expected to produce,

XK TTIRY NAX Sy Ny — and it produced a hundred times the estimated amount®” (Onkelos).
Rashi explains why Yitzchak assessed the field in the first place:?

T Ninynb [ IR 1K i — Our Sages said that this estimation was done for the purpose of

separating tithes (maasros)?” (Bereishis Rabbah ibid).

13. ghie! '7'].\ 2 — THE MAN BECAME GREAT, AND KEPT BECOMING GREATER UNTIL HE WAS

VERY GREAT.

The verse already said that Yitzchak became great, i.e., wealthy. What is added with the conclusion of

our verse, until he was very great? Rashi explains:

omnix 1w — The phrase he was very great means that everything he owned was a source of great

blessing, so that [people] would say:

7onmx 5w ianm 19p3 X9 poy 5w vniTe 531 — “Better the

dung of Yitzchak’s mules than the silver and gold of Avimelech!”® (Bereishis Rabbah 64:7).

that year of famine was more severe than other years
of famine. Yet despite this, Yitzchak’s crop thrived
(Maskil LeDavid; cf. Be’er BaSadeh).

The Midrash (Bereishis Rabbah 66:6) quoted by Rashi
concludes: “and had it been a good [land and year], how
much more [would Yitzchak have harvested]!”

27. The word o™yw does not mean gates, but estima-
tions, assessments (related to the word mywi). The
field’s output was a hundred times what had been
originally estimated (see Mizrachi and Yefeh To’ar).
28. The Gemara (Taanis 8b) teaches that Divine bless-
ing does not take effect upon things that are already
weighed, measured, or numbered. Why, then, did
Yitzchak assess how much his field was expected to
produce — would that not prevent his crops from being
blessed? (Mizrachi; Gur Aryeh).

29.Yitzchak wished to know how much the field would

yield in order to know how much maasros (tithes) he
would need to separate. [Maaser must be exactly a
tenth of the crop, no more and no less; see Avos 1:16
and Rambam, Hil. Maaser 1:14.] Since he was doing
this to perform a mitzvah, there was no loss of bless-
ing. On the contrary, the Gemara (Taanis 9a) promises
wealth to one who is careful to separate tithes. This is
alluded to in the conclusion of the verse, which states:
and Hashem blessed him (Yefeh To’ar; Lekach Tov).

[Rambam (Hil. Melachim 9:1) writes that Yitzchak
was actually the one who introduced the mitzvah of
maaser to the Jewish people. Rashi to 14:20 above,
however, implies that Avraham was the first to perform
this mitzvah.] See Insight.

30. People ascribed supernatural powers to everything
Yitzchak owned, saying that even the dung of his
mules was more valuable (as fertilizer) than all the

==

2§ Yitzchak’s Separation of Maasros Rashi’s comment seems difficult, because why would Yitzchak’s intention

to separate maaser lead him to estimate in advance how much the field would yield? Why would he not
simply wait until the actual harvest and then measure the crops precisely? What is more, the Mishnah (Avos
1:16) warns that one should not separate maaser based on estimation! Some commentators therefore prefer
a reading found in some editions: M) M2y Ny, this [measurement] was for maaseros (omitting the word
TRIN, estimation). According to this version, Rashi means that at the time of harvest — after having discovered
that his field produced a hundred times more than he had estimated — Yitzchak measured the produce for the
purpose of separating maaser. Indeed, Bereishis Rabbah 64:6, which is Rashi’s source, makes this comment in
regard to the measurement of the harvest (Rash Almoshnino; Meisiach lImim).

Others explain that Yitzchak did in fact estimate what his field would yield before the harvest. The reason he
did so was to separate maaser ani (the poor man’s tithe) immediately, even before the produce was harvested.
Since it was a year of famine, Yitzchak wished to distribute the tithe to the needy as soon as possible (Riva; Ri
Kanizal; Chizkuni al Rashi).
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14. 127 772Y1— AND “AVUDAH RABBAH.”
Rashi defines this unusual phrase:

THE ELUCIDATED RASHI

"Dy PEYS ,@pah) D37 DHVD .27 TTAYY (T
LPEN "073Y" nm"> 2713 LYEN "o73Y’ B
3 IMDE DM ‘nvnw‘m DIND° (1) 037 DMLY
» oow Hpeen) Y DIN3D DIDNID N By oD ﬂbvn

271 9w — The word 172y is related to 1712y, work. Thus, the phrase 21 772y means an abundance
of enterprise, many types of work; i.e., Yitzchak’s abundant possessions generated many forms of work

(Onkelos).

nnx 732y — The word “i17iay” implies a single task,

172y~ implies an abundance of work."?

N72mM2IR Y5 w52 — In Old French, this is translated as ouvraine.®"

S”gw’g un:ﬂ:gu
n2a7 nws yown Y13y — whereas the word

15. o'nwYs D1ND — THE PELISHTIM STOPPED UP.
The previous verse concludes, and the Pelishtim envied him. It would thus seem that the Pelishtim

stopped up the wells that Avraham previously dug because they were jealous of Yitzchak. But why, then,
did they stop up the wells and not simply take them for themselves??¥ Rashi therefore explains that the
Pelishtim did this for a different reason:

why nixaT niomaa wen N o7 nYpn XY Non — The Pelishtim stopped up the wells because they
said, “They are a hazard for us, because of the armies that come to wage war against us”® (Tosefta,

Sotah 10:2).

gold and silver of Avimelech, for using that dung would
bring blessing (Mizrachi; see also Be'er BaSadeh).
Alternatively, this was an exaggeration: Yitzchak was
so wealthy and blessed that people — seeking a way
to describe his wealth — would say that the dung of
his animals was worth more than all the riches of
Avimelech (Divrei David; Meisiach Ilmim).

31. In Modern French, oeuvre, “work.”

32. The word 712y denotes a specific task, and the
plural form for this word is niTiay, tasks (or 121 niTiay
n, many tasks). The word 72y, by contrast, is used to
describe something that is worked, like a field or ani-
mal. The phrase 121 772y thus means that Yitzchak
had many possessions that required various forms
of work, much industry (see Be'er Yitzchak; Haamek
Davar; but see Yosef Hallel).

[Some explain that 12y refers specifically to agri-
cultural work, or land that needs to be worked (see
Rashbam and Sforno). Rashi follows Onkelos, who
renders this 1o X159, and much enterprise.]

33. Gur Aryeh. Furthermore, these wells were dug
many years earlier by Avraham, and were stopped up
by the Pelishtim after Avraham’s death (as stated in
v. 18 below) — well before Yitzchak arrived in Gerar.
Thus, their envy of Yitzchak could not have been the
cause of them stopping up these wells (Mizrachi).

34. They argued that the wells in the fields around
Gerar would provide water to besieging armies
(Minchas Yehudah; Maskil LeDavid).

Some commentators explain, unlike Mizrachi cited
above, that even according to Rashi, the real reason the
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and an abundance of enterprise; and the Pelishtim envied him.

15 All the wells that his father’s servants had dug in the days of Avraham
his father, the Pelishtim stopped up, and filled them with earth. '® And
Avimelech said to Yitzchak, “Go away from us for you have become much
mightier than we!”” " So Yitzchak went from there and encamped in the val-
ley of Gerar, and dwelled there. '® And Yitzchak dug anew the wells of water
that they had dug in the days of Avraham his father, and the Pelishtim
had stopped them up after Avraham died; and he called them by the same
names that his father had called them.

THE ELUCIDATED RASHI

Rashi now addresses the meaning of the word omnp, and explains how Targum Onkelos is to be
understood in light of the above explanation:
mamno 15 xnwhs Ny — That which Targum Onkelos translates the phrase o'nw5s omno as
"’r,;:j\:vb;\ 1Y~ is an expression of “closing up,” i.e., the Pelishtim closed and stopped up the wells,
from the root DnL. 257 NX DLKVLYR K TIWHN — And in the Mishnaic language we also find a word
that has the root nnv and means o stop up: “it clogs (ovnvn) the heart”™ (Pesachim 42a).

17. 713 M3 — IN THE VALLEY OF GERAR.

It would seem that the valley of Gerar was right outside the city of Gerar (hence its name). But
Avimelech had told Yitzchak, “Go away from us,” so why would Yitzchak move close by? Rashi therefore
explains:
7w 2 pin — The valley of Gerar was far from the city of Gerar.®®

18. \BAN AWM — AND YITZCHAK DUG ANEW THE WELLS OF WATER THAT THEY HAD DUG IN
THE DAYS OF AVRAHAM HIS FATHER, AND THE PELISHTIM HAD STOPPED THEM UP.

The verse appears to say that after Yitzchak moved from Gerar to the valley of Gerar (v. 17), he redug
the wells that his father Avraham had previously dug and that had been stopped up by the Pelishtim.
But since these wells were in Gerar itself (as implied by v. 15),%” how could Yitzchak have redug them
after he relocated to the valley? Rashi therefore explains that the verse should be read differently:
DIND DAYHD PN DIAK M2 MO WK niaxan — Regarding the wells that they had dug in the
times of Avraham his father, and that the Pelishtim had subsequently stopped up (as stated in

v. 15),
Gerar to the valley of Gerar.®®

119m 11 "3 poyr youu o1ip — Yitzchak dug them anew before he traveled away from

Pelishtim stopped up the wells was because they were
envious (as many Rishonim explain; see Ramban to
v. 18; Rabbeinu Bachya; Ralbag). However, to disguise
their true motives, they claimed that there was a valid
reason to stop up the wells (Nachalas Yaakov; Gur
Aryeh tov. 18).

35. One might have understood Onkelos’ word 11inp as
being from the root v, meaning to conceal (as in fyn
2pyr onx, and Yaakov hid them; below, 35:4). This would
mean that the Pelishtim hid the wells and guarded
them so that only they could use them. If this were the
meaning, Onkelos would be saying that the Pelishtim
were interested in holding the wells for themselves, not
in withholding them from their enemies — which would
not conform with what Rashi just said. Rashi therefore
tells us that Onkelos’ term 111v means “stopped up,”
which fits with what Rashi has said (Mizrachi).

As for why Rashi rejects the alternate understanding

of the term, it is because verse 18, which according to
Rashi speaks of the same wells, says that Yitzchak
dug the wells anew, whereas if our verse meant that
the Pelishtim hid the wells, verse 18 should have said
that Yitzchak exposed them (Meisiach Ilmim; cf. Sefer
Zikaron).

36. Although it was not in Gerar proper, it was called
“the valley of Gerar” because it was part of the juris-
diction of Gerar (Nachalas Yaakov; cf. Mizrachi; Sefer
Zikaron). [Ramban, however, disagrees and holds that
this was not a valley, but the name of a place called
Nachal-gerar.]

37.That verse mentions that these wells were first dug
by Avraham, who lived in the city of Gerar (20:1 above),
not the valley of Gerar (Be'er Yitzchak).

38. [Elucidation follows Mizrachi; for other approaches,
see Gur Aryeh; Maskil LeDavid.] Although Yitzchak
redug these wells before he left Gerar, our verse (v. 18)
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20. 7‘___”5__7 — HE CALLED THE NAME OF THAT WELL EISEK.
The word pipy (more commonly spelled ppy) means “involvement.” Rashi explains what it means

in this context:

Ty — “An argument.” Yitzchak named the well eisek...

0 Ry pWYNT 13 — BECAUSE THEY INVOLVED THEMSELVES WITH HIM.
My marea mhY iy pyny — That is, they involved themselves with him over [the well] in

quarreling and contention.””

mentions this only after informing us that he moved to
the valley of Gerar (v. 17). The reason for this is that
the following verses speak of the wells that Yitzchak
dug in the valley of Gerar, and the Torah wished to
place all incidents in which Yitzchak dug wells in one
section (Be'er Yitzchak). See Insight.

39. The root pwy means “to be involved with, to deal
with,” and can refer to involvement in any matter.
Rashi teaches that here it means “to be involved in
an argument.” Yitzchak would not have named the
well ptvy on account of simple “involvement” [perhaps
meaning that the Pelishtim negotiated with Yitzchak

==

5 Where Were the New Wells? As Ramban points out, Rashi holds that the wells mentioned in our verse are

the same wells mentioned earlier in v. 15: both verses refer to the wells that were dug by Avraham in the
city of Gerar and which were then stopped up by the Pelishtim. However, Ramban challenges this, since Rashi
explained in that verse that the Pelishtim filled up those wells because they posed a risk of aiding invading
armies. If so, why would the Pelishtim later allow Yitzchak to redig those wells? Ramban therefore explains that
these verses are describing two different sets of wells, one in Gerar and the other in Nachal-gerar (see note 36).
The wells in Nachal-gerar did not pose a security risk, so the Pelishtim did not mind that Yitzchak redug them.

Mizrachi suggests that Rashi was not bothered by Ramban’s question, for it is possible that the Pelishtim had
stopped up the wells during a time of war, while Yitzchak redug them later, during a time of peace (see also
Gur Aryeh; Nachalas Yaakov).
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¥Yitzchak’s servants dug in the valley and found there a well of fresh
water. 2° The herdsmen of Gerar quarreled with Yitzchak’s herdsmen say-
ing, “The water is ours,” so he called the name of that well Eisek because
they involved themselves with him. 2! Then they dug another well, and
they quarreled over that also; so he called its name Sitnah. 2> He relocated
from there and dug another well, and they did not quarrel over it. So he
called its name Rechovos, and said, “For now Hashem has expanded for
us, and we shall be fruitful in the land.”

2 He went up from there to Be’er-sheva. * Hashem appeared to him that
night and said, “I am the God of your father Avraham: Fear not, for [ am
with you; I will bless you and increase your offspring because of Avraham
my servant.” 2> He built an altar there, called out in the Name of Hashem,
and there he pitched his tent; there Yitzchak’s servants dug a well.

% Avimelech went to him from Gerar with a group of his friends

THE ELUCIDATED RASHI

21. M — SITNAH.

Rashi defines this word:
v w1 — Nuisement in Old French, which means “damage, harm.”*"

22. y7N32 1™MD1 — AND WE SHALL BE FRUITFUL IN THE LAND.

There are two possible ways of translating the word 17D either it is in the past tense, “and we
were fruitful,” or it is in the future tense, “and we will be fruitful. " Rashi explains its meaning here:
“NYIX3 wipNY :imxna — The phrase yx2 191 is the future tense, as Targum Onkelos translates it:
and we shall increase in the land."?

26. YR NINX1— WITH A GROUP OF HIS FRIENDS.

Did Avimelech come with all of his friends, or some of his friends? Rashi clarifies:
TR Ny :inxna — This should be understood as Targum Onkelos renders it: »1inmm nywy,
which means  m27iNR Y0 — a single group from among his friends."
Rashi cites an alternative explanation, which he proceeds to reject:
120 TioMm M iy panis v — There are some who interpret the word »1yan” with the letter
mem being an essential part of the word and not a prefix (i.e., the root is ym, not y7),  @Wwbw” in3
TiwvnwT “myn — like the phrase “thirty friends” (o'van), which appears in a verse that speaks of

over the well], because everything people do is through
involvement, so the name “involvement” would not
commemorate anything. Rather, it must mean that
they got involved in a conflict over this well (Mizrachi;
see also Be'er Yitzchak).

[Other commentators, however, understand (as
Radak explains) that the actual meaning of piyy is “ar-
gument” (Be'er BaSadeh; Imrei Shefer).]

40. [This word is related to the Modern French and
English word, “nuisance.”] The difference between
Py, argument, and mww, harm, is that an argument
generally is backed by a claim, whereas someone who
seeks to do harm will do so even without a claim or
reason. Thus, Yitzchak named the first well piy be-
cause the Pelishtim fought him with the claim, “the
water is ours” (v. 20). But then their hatred of Yitzchak
progressed until they quarreled with him without any

claim, which he commemorated by naming the second
well muty. This explains why Yitzchak relocated, as the
next verse relates. Once he saw how much they hated
him, he feared for his safety and moved to a different
location (Darash Moshe; see also Chizkuni; Malbim).
41. The prefix vav of 1191 can serve as a conversive vav
(M= vm) that changes a word from the past tense to
the future; see note 23.

42. It cannot mean the past tense (“and we were
fruitful”), for Yitzchak said that it is only mny, now,
that Hashem has expanded for us (i.e., granted us
ample space), and it takes time after experiencing this
blessing to become fruitful and multiply in the land
(Mizrachi; Sifsei Chachamim).

43. The letter mem serves as a prefix to the word iy,
meaning, “from among” his friends (Mizrachi; Gur
Aryeh).
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THE ELUCIDATED RASHI

Shimshon (Shoftim 14:11). In that verse, the mem is clearly part of the root and not a prefix; it means
thirty friends, not thirty “of” his friends. Thus, in our verse as well, the meaning is that Avimelech took
his group of friends (and not a group “from among” his friends)."!  [R™T 7MINXY’ N2M AW 113 —
The advantage of this translation is so that the word "ninx1” can be connected to the next word, as
indicated by the form X1 (and not mxY).# 1T Ny 13 Mabrea Sy 1215 yax 1717 X Sax — But
this explanation is incorrect, because it is not respectful to speak of royalty in this way, saying that
King Avimelech took “his group of friends,”  nmx ryro X5x 15 nnv X511y r5in 12N nyo 52 12 DRy
o"a17iR S — for if so, it would mean that he brought his entire group of friends with him, implying
that he had only one group of friends!  7iwxT7 17w53 inisb w1 195 — Therefore, [this phrase]
should be interpreted like the first explanation: Avimelech took “a group from among his friends.”
But according to Rashi’s preferred explanation, why indeed does the word nirx1 end with a n (and not
a 1) if it is not connected to the following word? Rashi explains:
MO M2 PRY 18 5y R1 nmKy 5w vin Sy mann SX1 — And do not wonder about the letter tav of
the word ninxy”, even though this word is not connected to the next word, = X7pna mnparT v — for
there are other examples like this in Scripture, in which a word ends with the letter tav even though
it is not connected to the next word, such as:  "1¥n nq1y” — the word N1y in the verse (Tehillim 60:13),
help (n1y) from the oppressor;  "Tm X9 n1wy — and the word N7v in the verse (Yeshayah
51:21), and drunk (n12w"), but not from wine. These words, too, should seemlngly have been written
as Ty and 12uA, since they are not connected to the following words. Thus we see that the final hei
can sometimes be replaced with a tav even if the word is not connected, and the same applies to the
word nirx of our verse.

O nInxX — “ACHUZAS.”

Rashi defines this word:
XY AR 1S — This means an assembly and a group.  =m PR — A group is called mipinx
(from the root 11X, to hold), because [the people] who comprise it are “held together.”

44. Rashbam adopts this approach.

45. A Hebrew word in the construct form (m>mp) is one
that is connected to the word that follows (for example,
MWK, in the beginning “of”; see Rashi to 1:1 above).
In words ending in the letter hei, this is expressed by
replacing the 1 with a n (e.g., ThWxI3, in the beginning,
becomes nwix13a, in the beginning “of”; Rashi there).

Similarly, according to these commentators, the fact
that the word nnnx in our verse ends with a n indicates
that it is connected to the word 31ym, and the phrase
means his group “of” friends. It follows that the mem of
Wy is not a prefix meaning from among, but part of
the root of the word.

46. [There is an opinion in the Midrash (Bereishis
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and Phichol, general of his legion. ?" Yitzchak said to them, “Why have you
come to me? You hate me and drove me away from you!”

2 And they said, ‘“We have indeed seen that Hashem has been with you,
so we said, ‘Let the oath between ourselves now be between us and you,
and let us make a covenant with you: ?If you will do evil with us ...! Just
as we have not touched you, and just as we have done with you only good,

THE ELUCIDATED RASHI

28. 1181 IN1 — WE HAVE INDEED SEEN THAT HASHEM HAS BEEN WITH YOU.
Rashi explains the significance of the double wording 1% ix7 (literally, seeing, we have seen):
qrax3 ik — Avimelech told Yitzchak, “We had seen in your father Avraham that Hashem was with

him,*” 93 1x7” — and now we have seen in you that Hashem is with you as well” (Bereishis
Rabbah 64:10).

0 ’11] NN ."l'?.N N1"W1N — LET THE OATH BETWEEN OURSELVES NOW BE BETWEEN US AND

YOU.

Why does the verse say “between ourselves” and “between us and you”? All it should have said was,
“Let there be an oath between ourselves,” or “Let there be an oath between us and you.” Rashi explains
why both of these phrases are necessary:

I NP2 DY 03 NI PIAN WM APNIND” WK 1987 — Avimelech meant: “The oath that has been
BETWEEN OURSELVES since the days of your father (see 21:23-24 above) should now also be contin-
ued BETWEEN US AND YOU.”"*9)

29. 1y31 X5 — JUST AS WE HAVE NOT TOUCHED YOU.

Avimelech goes on to say that he has done “only good” to Yitzchak. Why, then, does he mention that he
did not touch (i.e., harm) him? If he did only good, it is obvious that he did not harm him! Rashi explains:
myn 797 75 1wmrws — When you lived among us we treated you well, and even when we told you
(v. 16 above), Go from us, at which point we might have been expected to do you harm, we did not do so.

Rabbah 64:9) that nmx was the name of a person
(“his friend, Achuzas”). Rashi teaches that this is not
the simple meaning (Meisiach Ilmim; see Maskil Le-
David).]

47. See 21:22 above and Rashi there.

48. The Torah adds the word 1, has been, in the past
tense (in the phrase We have indeed seen that Hashem
“has been” with you) to indicate that Avimelech and his
people saw in the past that Hashem was with Avraham
just like He was with Yitzchak (Nachalas Yaakov).
Avimelech mentioned that Hashem was with
Avraham as if to say that Hashem’s blessings to
Avraham had also carried over to Yitzchak, and that
just as he forged a covenant with Avraham, he wished
to do so with Yitzchak as well [as stated in the end of
the verse] (Nachalas Yaakov). Alternatively, Avimelech
meant that from having witnessed the open miracles

that Hashem performed for Avraham, he realized that
Yitzchak’s success, although seemingly more natural,
was also a result of Divine favor (Eitz Yosef).

49. Avimelech was not suggesting that a completely
new oath be made now, but rather that the previous
oath between him and Avraham should now be renewed
between him and Yitzchak. For this reason, Rashi adds
a hei to the word nx of our verse and writes roxi, “the”
oath, because Avimelech was referring to a specific
oath, “¢he oath” made with Avraham (Mizrachi).

Although Avimelech had already made a covenant
with Avraham that their descendants should not harm
each other (see 21:23 above), he was afraid that he
had violated this covenant by driving Yitzchak out of
Gerar. He therefore wished for Yitzchak to swear that
he would affirm the previous covenant (see Ramban;
Chizkuni; Be’er BaSadeh). See Insight.

==

«§ The Identity of Avimelech The commentaries discuss whether the Avimelech who appears in our passage

is the same Avimelech who lived in Avraham'’s time, or if he was the son of the previous Avimelech, and
“Avimelech” was the generic title for all the kings of the Pelishtim, just as “Pharaoh” was the title for all Egyptian
rulers (see Rashi to Tehillim 34:1). From Onkelos’ rendering of the word 3»ni»a in our verse as, between “our
fathers,” it is clear that he understands that the current Avimelech was the son of the Avimelech who interacted
with Avraham (see Ramban to v. 1). However, Rashi here appears to hold that the Avimelech of our chapter is the
same as the previous one, since he writes: The oath that was between ourselves since the days of your father, im-
plying that the original oath was made between himselfand Avraham (see Ayeles HaShachar; cf. Nachalas Yaakov).
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0 MNX — JUST AS WE HAVE DONE WITH YOU ONLY GOOD... NOW, YOU.
The verse does not seem to conclude Avimelech’s thought. What did Avimelech want from Yitzchak?

Rashi supplies the conclusion:

12 13 15 iy “iny” 0y — Avimelech told Yitzchak, “JUST AS WE HAVE DONE WITH YOU ONLY GOOD... YOU,
too, should NOW treat us similarly, and do only good with us, 0 BLESSED ONE OF HASHEM!”

33. nyaw — SHIVAH.

Why did Yitzchak give it this name? Rashi explains:
n™Man o by — Yitzchak named the well ny2w on account of the covenant between Yitzchak and
Avimelech, which was upheld by an oath [y (Tanchuma Yashan, Vayeitzei §9).

50. Although the name nyaw was derived from the
Hebrew word nymw, which means an oath, Rashi
writes that it was given this name because of the cov-
enant (n™3). This is because an oath is not significant
in itself, but is merely a way to affirm a covenant. Thus,
the well was named for the covenant which the oath
upheld (Sefer Zikaron; Maskil LeDavid).

The end of the verse says that the name of the
city where the well was located is Be’er-sheva. This
is a combination of both events that occurred that
day: Yitzchak’s servants dug a new well [1xa, Be'er)
and Yitzchak took an oath [nymw, shevuah/sheval
(Meisiach Ilmim). See Insight.

==

5 Two Be’er-shevas? Above (21:31), the Torah tells us that Avraham and Avimelech made an oath to each other

at a well, and therefore the place was called Be’er-sheva. Our verse, however, says that this name was given
on account of the oath between Yitzchak and Avimelech. Ramban suggests that the Be’er-sheva of our verse
is the same city mentioned there, and the well of our verse is the same well mentioned there. Avraham, too,
had named that well “Shivah” in commemoration of his oath to Avimelech; but after his death, the Pelishtim
stopped up the well just as they stopped up all of Avraham’s other wells, as stated above (v. 18). When Yitzchak’s
servants dug the well anew, he restored the name “Shivah” to it (just as he restored his father’s names to all the
wells his father had dug and the Pelishtim stopped up; see v. 18 above). The city was called Be’er-sheva after the
well that father and son had dug there — a well that now commemorated both oaths. [See, however, Rashbam,
who says that these were two different places named Be’er-sheva.]
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and sent you away in peace — You, now, O blessed one of Hashem!’”

30 He made them a feast and they ate and drank. 3! They awoke early in
the morning and swore to one another; then Yitzchak sent them off and
they went from him in peace. 32 And it was on that very day that Yitzchak’s
servants came and told him about the well they had dug. They said to him,
“We have found water!” 33 And he named it Shivah; therefore, the name of
the city is Be’er-sheva until this very day.

3 When Eisav was forty years old, he took as a wife Yehudis daughter
of Be’eri the Chittite, and Basmas daughter of Elon the Chittite; > and they
were a provocation of the spirit to Yitzchak and to Rivkah.

THE ELUCIDATED RASHI
34. W D'WaIN 12 — WHEN EISAV WAS FORTY YEARS OLD.

Why is it important for us to know how old Eisav was when he married?" Rashi explains that this
illustrates Eisav’s deceptive nature:
~nY Swn wy — Eisav is compared to a boar (a wild pig), "7y 771 3072 "MRIW — as it says
regarding the descendants of Eisav (Tehillim 80:14), a boar of the forest ravages [the grapevine]."?
iDL KR IR b PehY vris 225w XY AT I — For just as when the pig lies down, it stretches
forth its split hooves as if to say, “See, I am kosher,”*®  nmw3 onyy Duxm DoRImM D11 158 73 — so
too [the descendants of Eisav] rob and take things by force, yet they pretend to be decent. They
learned this trait from their ancestor Eisav:  Jnix maym 1mhya 7 nonn o 1y 1wy mia mw owax b
— All the first forty years of his life, Eisav would snatch women away from their husbands and
violate them, 15 "N X MWK Kip) MW DWaIX 13 N23X RN DWAIK 13 1Tw) — but when he became
forty years old he said, “Father married a wife when he was forty years old (25:20 above), and
I will do the same!” Eisav thus behaved like the pig, pretending to be like his righteous father even
though he was in fact very wicked® (Bereishis Rabbah 65:1).

35. M1 NN — A PROVOCATION OF THE SPIRIT.

Rashi explains the meaning of the phrase 1 nain:
M1 nXna '[“U"? — This refers to rebelling against the spirit of another, i.e., acting contrary to the
wishes of another person,® o omnn” i3 — like the word o™ mn in the verse (Devarim 9:24), You
have been rebels (o n) against Hashem.  pan5 pryih 1iayyh owwaa® wi pmivyn 53 — That is, all
of [Eisav’s wives’] actions were a source of anger and anguish TO YITZCHAK AND TO RIVKAH, v
1 1712y N2y — for they would worship idols®® (Tanchuma, Toldos §8; Bereishis Rabbah 65:4).

51. The Torah does not generally tell us at what age
people were married. Even among the Patriarchs, it is
not explicitly mentioned how old Avraham or Yaakov
were when they married (see Gur Aryeh; Maharzu).
[Yitzchak’s marriage age is mentioned (as Rashi states
below), for the specific reason Rashi states above, in
25:20, 26.]

52. The Jewish people are compared to a grapevine (see
Yeshayah 5:1-7; Yechezkel Ch. 15; Shemos Rabbah 44:1;
Vayikra Rabbah 36:2). The verse is describing how the
boar (wild pig) of the forest — a reference to the Roman
Empire, which descended from Eisav — has persecuted
and ravaged the Jewish people (see Rashi to Tehillim
80:9, 14; see Tzeidah LaDerech).

53. An animal requires two signs to be kosher: it must
have split hooves and must chew its cud. The pig has
split hooves, but does not chew its cud, and is therefore

not kosher (see Vayikra 11:3, 7). Nonetheless, unlike
other hooved animals that fold their legs under them
when they lie down, the pig stretches forth its split
hooves, as if to give the impression that it is kosher.
54. The verse mentions how old Eisav was when he
married, to teach that Eisav falsely claimed how he
carefully followed the ways of his righteous father
(Yefeh To’ar; cf. Gur Aryeh).

[Rashi also points out Eisav’s deceptive behavior in
his comments to 25:27-28 and 36:2.]
55. The word nin is not from the root 7n, to make
bitter, but from the root r17n, to rebel (Mizrachi; see
Havanas HaMikra). And the word mn (literally, spirit)
in this context means “wish, desire.” Everything Eisav’s
wives did was contrary to the wishes of Yitzchak and
Rivkah (Rabbeinu Bachya; Rash Almoshnino).

56. Eisav’s wives did not actively rebel against Yitzchak
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THE ELUCIDATED RASHI
27.

1. 1™y PI23M — AND IT WAS WHEN YITZCHAK HAD BECOME OLD, AND HIS EYES DIMMED
FROM SEEING.

Simply understood, the verse means that Yitzchak’s eyes dimmed due to old age. But Yitzchak was
123 years old at this time (see next Rashi) and he died at 180, so he lived another 57 years. Thus only
about two-thirds of his life had elapsed, and it is not usual for a man’s eyes to dim at this relatively early
point. Rashi thus offers three reasons for his loss of sight:™
X 5w 1wya — Yitzchak’s eyes dimmed due to the smoke of these wives of Eisav, mentioned in the
previous verse, 1 TTAyY niwpm niwyn 1w — who would raise smoke and burn incense to
idols®? (Tanchuma §8).

LMY yin AN T nam 123 by 1pyaws anx 127 — Alternatively, when [Yitzchak] was bound atop
the altar at the time of the Akeidah and his father wanted to slaughter him, MND) YW ANIN

and Rivkah by not listening to them. Rather, all their
actions went against everything that Yitzchak and
Rivkah stood for, and thus caused them great suffering
(Rash Almoshnino; Nachalas Yaakov).

This also explains why the verse says “to Yitzchak and
to Rivkah.” If they were wicked women, why did they
cause anguish only to Eisav’s parents? The answer is
that they worshiped idols, which angered only Yitzchak
and Rivkah, but not others, since most of society in those
days practiced idolatry (Ri Kanizal). See Insight.

1. Be'er Yitzchak; cf. Mizrachi; see following note.

[Regarding Yaakov as well, the Torah says that his
eyesight failed in his old age, but there the verse states,
T2 1123 Sx7wr v, Israel’s eyes were heavy “because of
old age” (below, 48:10). Here, by contrast, the verse does

not say that Yitzchak’s eyes dimmed because of old age;
it merely says that the upcoming story happened when
(1) Yitzchak became old, and (2) and his eyes dimmed
from seeing. Accordingly, no reason is given by the
Torah for Yitzchak’s eyes dimming. Rashi therefore
provides various reasons.]

2. Thus, our verse is connected to the previous verse,
which alludes to the idol worship of Eisav’s wives, as
Rashi explained there (Mizrachi).

Only together with Yitzchak’s advanced age was the
smoke able to cause him to become blind. Therefore,
even though Rivkah lived in the same house, she was
not affected by the smoke, since she was significantly
younger than Yitzchak (see Eved Shlomo).

Alternatively, it was not the smoke itself that caused

=

2§ A Provocation of the Spirit to Yitzchak and to Rivkah Rashi’s explanation clarifies a difficulty in the verse. Why

does the Torah add the extra letter lamed (meaning to) to the word Nj22193? Instead of saying to Yitzchak
and “to” Rivkah, it could have simply said, “to Yitzchak and Rivkah.” Based on the Midrash (Bereishis Rabbah
65:4), the commentators answer that the Torah is alluding to the fact that Yitzchak was much more affected by
the actions of Eisav’s wives than Rivkah. Yitzchak had never been exposed to idol worship in his own family, so
the idolatry of Eisav’s wives caused him deep sorrow and anger. Rivkah, on the other hand, grew up among a
family that worshiped idols, and thus was not provoked to the same extent when she witnessed Eisav’s wives
engaging in these practices. Thus, they were a provocation of the spirit to Yitzchak on one level, and to Rivkah
on another level (Mizrachi; Nachalas Yaakov).
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27 'And it was when Yitzchak had become old, and his eyes dimmed
from seeing, that he summoned Eisav, his older son, and said to
him, “My son.” And he said to him, “Here | am.” 2And he said,

“See, now, | have aged; I do not know the day of my death. 3 Now

THE ELUCIDATED RASHI
owit — at that moment the heavens opened @13 »m nawi 22851 18N — and the ministering
angels saw what was happening and they were crying, vy 5y 1551 omniynT 11911 — and their
tears dropped and fell onto [Yitzchak’s] eyes. 1y 113 72795 — Therefore, his eyes dimmed"?
(Bereishis Rabbah 65:10).

nizNan nR Apyr Sivwy 13 Anx 127 — Alternatively, Hashem caused Yitzchak’s eyes to dim so that
Yaakov should be able to take the blessings without Yitzchak being aware [as described later in this
chapter] (Tanchuma §8).

2. nin oi MY X5 — I DO NOT KNOW THE DAY OF MY DEATH.

One never knows when he will die, so what prompted Yitzchak to ponder his demise particularly
now?" Rashi cites a Midrash:
MR 12 ywim 221 X — R’ Yehoshua ben Korchah said:  »niax p19% ox yun ox — If a person
approaches the age when one of his parents died, 12 x5 oW wom 12 15 o won a1 — he
should be concerned for his own death over a ten-year period, five years before he reaches that age
and five years afterward.  ¥3p 12 1 pyn — And at this time Yitzchak was 123 years old,”
TR AP N2 AT YR UK MK p1oh XYy — so he said, “Maybe I am only destined to approach
the age of my mother, and she died when she was 127, 795 Jmp onw wpna 1m — and I am
thus within five years of her age of death.”  nin i 1y 85 32105 — Therefore, Yitzchak said, <1
DO NOT KNOW THE DAY OF MY DEATH”;  N2X P95 Nnw xnx p195 xnw —i.e., “perhaps I am destined to
approach the age of my mother and my death is thus imminent, or, perhaps I am destined to approach
the age of my father, who lived much longer”® (Bereishis Rabbah 65:12).

Yitzchak’s blindness. Rather, Rashi means that the
aggravation of seeing Eisav’s wives burning incense to
idols caused Yitzchak to go blind. According to this ap-
proach, the word nixn (“from seeing”) is not part of the
description of his blindness, but rather the reason for
it; i.e., his eyes dimmed as a result of witnessing what
his daughters-in-law were doing. Rivkah, however, did
not suffer the same degree of aggravation, as explained
in the Insight to the previous verse, so she did not go
blind (Mizrachi, based on Tanchuma; Maskil LeDavid;
see also Gur Aryeh). See Insight.

3. The process of Yitzchak’s failing eyesight began at
the Akeidah, but only as he aged did he actually be-
come blind (Eitz Yosef).

4. Ba’er Heitev; Meisiach Ilmim.
5. Yitzchak was 60 years old when Yaakov was born
(25:26, above), and Yaakov was 63 years old at the

time Yitzchak blessed him (Rashi below, 28:9). Hence,
Yitzchak was 123 years old (60 + 63 = 123).

6. This is in fact what occurred, as Yitzchak lived to the
age of 180, five years longer than his father, who died

=

2§ Tears of the Angels Rashi says that the tears of the angels fell into Yitzchak’s eyes. Obviously, this cannot be un-

derstood literally. Angels are spiritual beings, who do not cry actual tears, whereas Yitzchak was a physical man.

Shem MiShmuel explains that Avraham’s agreement to bring Yitzchak as a sacrifice was completely outside of
the natural order of Creation. But the deeply-rooted, all-consuming ahavas Hashem that filled Avraham broke
all barriers, and thus he was prepared to do the unthinkable. With this act, Avraham transcended human nature.
In response, Hashem transcended His own laws of “nature,” and for the period of the Akeidah, with respect
to Avraham and Yitzchak, Hashem removed the barriers that usually separate the spiritual and the physical.

Ordinarily, man cannot gaze directly upon pure spirituality. Rather, Hashem put in place a series of “filters”
between Heaven and Earth that dim the radiance of the spiritual world, allowing man a limited perception of
spiritual matters. At the Akeidah, these filters were removed — which the Midrash refers to as, “the heavens
opened” — and Yitzchak was able to gaze upon and perceive undimmed the full radiance of the spiritual world
above. He perceived clearly the agitation of the angels, which the Midrash refers to as, “the tears of the angels
falling onto Yitzchak’s eyes.” When Yitzchak later descended from the lofty heights of the Akeidah to earthly
existence, the vision he had seen — which was “imprinted on his eyes” (Bereishis Rabbah) — had a blinding
effect, so with the passage of time Yitzchak’s eyes dimmed (Shem MiShmuel, 5673 »"w1a n"'7).
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Typically, the word X means “take” or “carry.” Yet, since Yitzchak was asking Eisav to hunt, of

course he would take his gear; it would be unnecessary for Yitzchak to tell him to do so.” Therefore,
Rashi provides another translation of the word xi:

mnwa 11w — The term X is an expression of sharpening, 52X 12pa NX PrAYR PX AW ANIND
mnnan 123 Sy axvivn — like that which we learned in a Mishnah (Beitzah 28a) We may not sharpen
a kntfe in the normal way on Yom Tov, but one may sharpen it (mx+wn) by scraping it against another

knife.®
animal you capture,
65:13).

O 5N — “TELYECHA.”

197 vinw1 713 TIn — Yitzchak told Eisav, “Sharpen your knife and slaughter well the
1921 158N X9 — so that you do not feed me neveilah® (Bereishis Rabbah

Literally, the Hebrew word 7">n means, “your hanging thing.” Rashi explains to what this refers:

7371 — It means your sword.
it is commonly hung on one’s belt.™

mnion5 777w — Yitzchak called it 9°90, your hanging thing, because

at 175. [Actually, according to what Rashi said above
(15:15 and 25:30), that Avraham was originally sup-
posed to live to 180 and he died early only so that he
would not see Eisav stray to evil ways, Yitzchak lived
exactly as long as his father was originally destined to.]
7. Be’er BaSadeh; cf. Maskil LeDavid.

8. From that Mishnah we see that x means “sharpen.”
However, the Mishnah indicates that there are two
types of sharpening — one called minwi, which is done
by holding the knife against a grinding stone; the other
is referred to as mxvtrn, which is done by scraping one
knife against the other. Yitzchak specifically requested
the latter form of sharpening (xw), because only with
this method does one avoid causing nicks in the knife
[see following note] (Gur Aryeh).

9. The halachah is that if an animal is slaughtered with
a knife that has a nick, the slaughter is invalid (see

Chullin 15b and Shulchan Aruch, Yoreh Deah §18). An
animal that was not slaughtered properly is called a
neveilah.

Although Yitzchak was under the impression that
Eisav was righteous (see Rashi to 25:27, above),
Yitzchak feared that in his haste to fulfill the mitzvah
of honoring his father, Eisav would not properly check
the slaughter knife for nicks. Therefore, Yitzchak cau-
tioned Eisav to calmly check the knife and sharpen it,
to ensure that the animal would be slaughtered prop-
erly (Gur Aryeh).

[Onkelos, however, renders the word xtr in our verse
in its more familiar sense, as take or carry.]

10. Onkelos as well translates 71 as 7910, your sword.
See, however, Targum Yonasan and Ibn Ezra, who sug-
gest that it can refer to a quiver, in which the archer’s
arrows are hung.
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sharpen, if you please, your gear — your sword and your bow — and go out
to the field and hunt game for me. * Then make me delicacies such as I like
and bring to me and I will eat, so that my soul may bless you before I die.”
>Now Rivkah was listening as Yitzchak spoke to Eisav his son; and
Eisav went to the field to hunt game to bring. ® And Rivkah had said
to Yaakov her son, saying, “Behold | heard your father speaking to your
brother Eisav saying, ’ ‘Bring me game and make me delicacies and |
will eat, and | will bless you in the presence of Hashem before my death.’

O Ty "5 TTI¥1 — AND HUNT GAME FOR ME.

THE ELUCIDATED RASHI

The word "9, for me, seems superfluous, because in the next verse Yitzchak says explicitly 7 rix»am,
and bring to me. Rashi therefore explains Yitzchak’s intent here:

qpoia t — “For me” means from that which is suitable for me, i.e., ownerless game,

Snmm K —

and not from stolen property! (Bereishis Rabbah ibid.).

5. xvnnab My MYY — EISAV WENT TO THE FIELD TO HUNT GAME TO BRING.
Rashi has difficulty with the final word in this verse: X721, to bring:

»xni15” 1 — What is meant by the word »xvaib~, to bring?i?

Sram pa N2 Ty Ry KD ok — It

teaches that Eisav’s intention was that if he would not find ownerless game, he would bring an
animal from stolen property. One way or another he would “bring” game to his father, legitimately or

not™™® (Bereishis Rabbah ibid.).

7.1 ’JB’? — IWILL BLESS YOU IN THE PRESENCE OF HASHEM.
Why did Yitzchak say that he would bless Eisav “in the presence of Hashem”? This is obvious, since

Hashem is everywhere!™¥ Rashi explains:

inwa — “In the presence of Hashem” means with His permission,

provided that He will agree with me.™

™1 by onmpw — meaning,

11. Similar to what was explained in note 9, Yitzchak
thought that Eisav was righteous, but he feared that
Eisav’s passion to perform the mitzvah of honoring
his father quickly would lead him to hunt animals in
places close to the city, where the animals might not be
ownerless (Gur Aryeh; see there for further discussion).
12. Simply understood, Rashi is asking that the entire
word seems to be superfluous. Obviously, Eisav will bring
the game he hunts! (Torah U'Peirushah). Alternatively,
the question is that the verse should have said my mv%
X179, to hunt game “and” to bring, just as it states re-
garding Yitzchak’s request (vv. 3-4): ixnam. .. my % v,
hunt game for me ... “and” bring (Maskil LeDavid).

13. “To bring” teaches that Eisav was determined —
under any circumstances — to bring something back.
Although Yitzchak instructed Eisav to hunt only own-
erless game, if he would not be successful in trapping
an ownerless animal [Ty T¥%] he would resort to tak-
ing an animal belonging to someone else, and bringing

it [xan%] (Be'er Yitzchak).

With this, the verse demonstrates the extent of

Eisav’s wickedness. The prohibition to steal is one of
the Seven Noahide Laws, and was thus in effect even in
those days [unlike the requirement to use a sharpened
knife, a future Torah law which Yitzchak followed even
then]. Eisav cared nothing even for this serious prohi-
bition, and was prepared to violate it (Maskil LeDavid).
14. Be'er BaSadeh.
15. Yitzchak wanted Eisav to understand that he
would receive Yitzchak’s blessing only if Hashem con-
sents. He did so in the hope that this would encourage
Eisav to be extra scrupulous to serve Yitzchak only
meat that was properly slaughtered and was not stolen
(Nachalas Yaakov).

[The term o9 is used here to depict consent and
knowledge. Similarly, above, 6:13, the end of all flesh
has come 05, before Me, means “to My attention”
(HaKesav VeHaKabbalah).] See Insight.

ple

< When Did Yitzchak Say “In the Presence of Hashem”? The earlier verses did not quote Yitzchak as telling
Eisav that he would bless him “in the presence of Hashem” (i.e., with Hashem'’s consent). How, then, could
Rivkah tell Yaakov that Yitzchak said this?

The answer is that Yitzchak told Eisav that he should prepare him a meal »¥9) 72921 992y3, so that my soul may
bless you. When Yitzchak referred to the blessing as coming from »¥9), my soul, his intention was that his soul,
i.e., his spiritual self, would divorce itself from all physical and personal considerations and become Hashem’s
tool in conferring the blessings as He willed them. Thus Rivkah paraphrased, but did not change, the meaning
of Yitzchak’s words (HaKesav VeHaKabbalah; see Maskil LeDavid).
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Rivkah did not want the goats for herself but for Yitzchak, so what did she mean by saying 9, for

me?"% Rashi explains:

51 orxy o "bwn — Rivkah was telling Yaakov, “They are rightfully mine, and are not stolen.”"”
mn2N32 pryr 7% an3 72w — For so had Yitzchak written for her in her kesubah (marriage contract),
o 533 oy w13 ww iy — that she be permitted to take from his flock two kid goats every day as a
private allowance. 127 n"wX12 — This is from Bereishis Rabbah (65:14).
O ony 7T ";’(:U' — TWO KIDS OF GOATS.

Yitzchak was certainly not going to eat two whole goats in one meal. Why, then, did Rivkah prepare
two goats? Rashi explains:
Py S i5axn it oy w1 w11 — Did Yitzchak’s meal consist of two whole kids of goats? Surely
not! M oo xbx — Rather, it was Pesach. omayLn "y nRm inosb 2pn s — [Yaakov]
therefore brought one goat as [Yitzchak’s] pesach offering and the other one he made as delicacies.®

M1y15x 1277 19192 — This is found in Pirkei DeRabbi Eliezer (Ch. 32).

16. Be'er Yitzchak.

17. A wife may not take any of her husband’s posses-
sions without permission (unless she does so for the
maintenance of the household). Since Yitzchak did not
want that his own goats should be used for this meal,
Rivkah’s sending Yaakov to fetch goats — even though
she did so in order to feed Yitzchak — should have been
considered stealing. She therefore explained, with the
word "9, that she was entitled to take them.

18. This incident took place on the day that, in the future,
would be Erev Pesach. Since the forefathers kept the en-
tire Torah (see above, 26:5), Rivkah prepared one of the
goats as Yitzchak’s pesach offering. And since the pesach
offering should be eaten when a person is satiated (see

Pesachim 70a), she prepared another animal for Yitzchak
to eat from first and become full (Pirkei DeRabbi Eliezer
ibid.). The animal eaten to become full also paralleled an
offering; namely, the chagigah of Erev Pesach, which was
brought and eaten so that the people would be satiated
before eating the Pesach (Targum Yonasan).

Accordingly, Yitzchak did not eat two whole goats.
Although a pesach offering must be eaten in its en-
tirety with nothing left over until morning (Shemos
12:10), Yitzchak ate only the required kezayis of the
pesach, while the rest was eaten by his family, and he
likewise ate only part of the one made as delicacies, not
the entire animal (Zayis Raanan §5 to Yalkut Shimoni
§114). See Insight.

«§ Yitzchak’s Pesach Offering The wording of Rashi differs somewhat from that of Pirkei DeRabbi Eliezer. Rashi
says that Ny pn TNNA, he offered one as his pesach, which implies that it was an actual pesach. The
teaching in Pirkei DeRabbi Eliezer, however, states, NDan 132 TNX, one to correspond to the pesach, which
implies that it was not an actual pesach, but was merely brought to symbolize the pesach — i.e., to parallel the
future offering of the Jewish people (Radal there). [Rashi’s wording is actually found in Yalkut Shimoni §114.]
Radal (ibid.) points out that Rashi’s wording does not fit well with the plain meaning of our verse, which
states: and | will make of “them” (the two goats) delicacies. We see that Rivkah prepared both goats in this way.
The pesach, however, is not prepared as a fancy dish, but is roasted plain over the fire, with absolutely nothing
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8So now, my son, heed my voice to that which I command you. ° Go now
to the flock and fetch for me from there two kids of goats, and [ will make of
them delicacies for your father, as he likes. '° Then bring it to your father and
he shall eat, so that he may bless you before his death.”

"'Yaakov replied to Rivkah, his mother, “Behold, my brother Eisauv is a hairy
man and | am a smooth-skinned man. '2 Perhaps my father will touch me

THE ELUCIDATED RASHI

0 AN "IWN;\ — AS HE LIKES.

Why was it important for Rivkah to say that Yitzchak liked the taste of goat? Rashi explains that she
was reassuring Yaakov that his scheme would not be discovered:™”
2% 0ywv> M1 oy '3 — For the flavor of a kid goat’s meat is like the flavor of deer meat. Accordingly,
although Yitzchak had asked Eisav to hunt a wild animal, which typically would be a deer, and he was
now being fed goat meat, there was no danger that Yitzchak would realize this, for these types of meat
taste the same.?”

11. '\S}!'? WK — EISAV IS “ISH SAIR.”

Translated literally, "yt wX means “a man of hair.” In Hebrew, it is uncommon to use a physical
characteristic like “hair” as an adjective for the word ux, man.?" Rashi therefore explains that vix is
used here in a different sense:
7y bya — In this verse, the phrase 1yt w'X means 1y Sya: Eisav is one who possesses an abundance
of body hair, a hairy man.??

12. "an’ — PERHAPS MY FATHER WILL TOUCH ME.

One might erroneously think that the word 1wn? is of the root wn, depart (meaning, “perhaps my
father will send me away”). Rashi must therefore clarify that it is actually of the root wwn, which is a
form of “touching”:?¥
“O7M1¥a Wy 3 — The term 1w is related to winn in the phrase (Devarim 28:29), you will grope
about at noontime like a blind man gropes in darkness.” Since Yitzchak was blind, this is the way
he would touch Yaakov, by blindly groping about until he felt him.?

19. Be'er Yitzchak.
20. Be’er Yitzchak; Mishmeres HaKodesh.

21. We find expressions such as p™y WK, a righteous
man, and D20 UK, a wise man — using adjectives that
describe the essence of the man. We do not find adjec-
tives with vix that provide descriptions which have no
bearing on the person’s status as a man (Gur Aryeh
here and to Shemos 15:3; Sefer Zikaron).

22. The term wx — literally, “man” — is sometimes
used in the sense of Hy3, owner, possessor. Here, too, it

here and to Shemos 15:3).
23. Be'er Yitzchak; Mizrachi.

24. [This is one of the curses of the Tochachah. It de-
scribes confusion so great as to rival that of a blind
man groping about in the darkness.] Although nun
has only one shin, while wunn has two shins, they are
of the same root: wwn. The dagesh in the shin of =y
comes in place of a second shin, as if the verse had said:
nwwn (see Mizrachi; Torah U'Peirushah).

25. The verse could have used a more common term for

means 1y 5y3, “one who has [a lot of] hair” (Gur Aryeh  “touching,” such as yx (the verse would read: »a yy "51x).

==

added! Evidently, this was not an actual pesach, but was a cooked dish served to symbolize the pesach, and ac-
companied by another served to symbolize the chagigah, much as we do in the present day at the Pesach Seder.
[According to Rashi, Rivkah must have meant that she will make of them spiritual delicacies, i.e., offerings.]

The approach that this was merely a symbol for the pesach serves to explain why Rivkah needed to use her
goat to make Yitzchak’s offering. If it was an actual pesach, Yitzchak surely would have made arrangements for
his own offering! Rather, Rivkah wanted to bring an offering that would call to mind the pesach, to serve as a
merit for Yaakov, so he would succeed in his approach to Yitzchak. As for Yitzchak himself, he was not seeking
to memorialize the pesach offering in advance of its time; therefore, he asked Eisav only for delicacies, but not
to prepare a pesach (R’ Moshe Feinstein in Mesoras Moshe, Vol. 3, p. 432).

Others say that this was an actual pesach (as Rashi implies), and suggest that Yitzchak did request it of Eisav,
ordering him to trap two animals, one as a pesach, the other to be prepared as delicacies. Although Eisav was
hunting deer, and the law is that wild animals may not be brought as offerings, these commentators argue that
this rule was not in effect before the Giving of the Torah (Amaros Tehoros and Lehoros Nassan here).

Printed with permission from ArtScroll/Mesorah Publications
from the Schottenstein Edition of The Elucidated Rashi on Chumash



L™/ 13

NN nwns — mwsna /42

MM IR 2YPNND TPV K
A9 NN x 272 KDY PO DY
K97 IR1212 MRNX DY AR
) ‘7:17 072 M2 oY RO TN
"NY 2701 DN 7b 20 YK
K1D 1WA MK N3y NG
MP27 N2oNw MMaAX o o
RDIDT K21 I3 Wy Wy N
ApY? N7 NW abK1 KN3[Ry
M3 T3 DWW NN RTYT A3
vy Sy i Dy nw*:xbx Yy

nn N"?’W:ﬂ N N e MMy >

N3"1 m ."IJZI 37!7’ 'I’Zl "I.T'IWV WK DI'I‘?"I
AnxR "M "JJ"I NN AR NINRT AT ‘7N
1132 wy ’DJN 1’3N ‘7N 3737’ WDN"'I v 2

Y™ K2 NTAy T xnn‘:
NIN MK] AN m‘7 SY1 13
71K v M2 DK T RIR NT 0K
01 Wy NI ﬂ-mxb pyr

N77p "2V MNIM ynvons Pyl mntm
3 -1n‘7‘77 v‘w N 15 pial g imla! x‘m
N7 MR -1‘7=1 > 9 -1‘71 1‘77:1 YRY N
TN 27N WK THYLR Tax WYm 1K
NI 130 MR Y "HANK TR R v
VR M2 ARYINK WAy N33 ARK WK
oy by rrw"a‘?n D'y 773 DAY DR w

AMINIY NRom

)

WY AN (V) :ep) JTEM ELN3 p3 D0E NP
pmpop) 5703 DIV EDY 7D MM fm b 753
'(S I;ﬂ

15. nTNa — “HACHAMUDOS.”
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The simple meaning of nmm is coveted, or desirable, which connotes that there was something
special about these garments. What was the unique feature of Eisav’s garments that caused Rivkah to
clothe Yaakov in them at this time??® Rashi offers two explanations. According to the first approach, the

term N7 in this verse does not mean “coveted”:

nipar — The simple explanation is that in this case, N7 means “the clean [garments],”

N

»xnna7” — as Targum Onkelos translates: “xnm77, the clean ones. Eisav, who excelled in honoring his
father, had a special set of clean clothing which he would don whenever he served Yitzchak, and Rivkah

clothed Yaakov in those garments.?”

According to this explanation, the verse could have said ni*pa, which would be the usual term to use
when referring to clean items. Rashi therefore offers a Midrashic explanation that preserves the usual

meaning of N — “coveted”:*

TiMR2 1 ININ TNy AKX 127 — Alternatively, these were [the garments] which Eisav had coveted
and stolen from Nimrod® (Bereishis Rabbah 65:16).

Rashi therefore cites the verse in Devarim, to illustrate
that nwn is particularly fitting for the way in which
Yitzchak might come into contact with Yaakov, though
a blind groping, as described in that verse (Ri Kanizal).

26. See Be’er BaSadeh.

27. Be’er BaSadeh; see Bereishis Rabbah 65:16. We find
the term 1 used in the sense of “clean” in Daniel 10:3;
see Rashi there. [Some understand Onkelos to mean
that the garments were -inv, ritually clean. Thus,
although Yaakov would ordinarily not wear Eisav’s
garments, which were presumably tamei, he was able
to wear these garments (Chida in Chomas Anach; see
Rashi to Daniel 10:11).]

28. Amar N'kei.

29. These were the garments that Hashem had made
for Adam and Chavah after they sinned (above, 3:21).
They had the unique power to draw animals to them,
which made hunting easy for the one who wore them.
Cham, son of Noach, took them into the Ark with him,
and later passed them on to his grandson, Nimrod.
These garments made Nimrod a supremely success-
ful and famous hunter (see above, 10:9). Eisav coveted
these garments, so he killed Nimrod and took them
for himself (Bereishis Rabbah 63:13 and 65:16; Pirkei
DeRabbi Eliezer, Ch. 24; see also Rashi to Pesachim 54b
1132 i17). Therefore, the verse refers to them as “Eisav’s
coveted garments.”

Since Adam wore these clothes in the service of
Hashem, it was appropriate for Yaakov to wear them
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and [ shall be as a mocker in his eyes; | will thus bring upon myself a curse,
not a blessing.” '3 But his mother said to him, “On me be your curse, my
son; only heed my voice and go fetch [them] for me.” '* So he went, fetched,
and brought to his mother, and his mother made delicacies as his father
liked. ' Rivkah then took her older son Eisav’s coveted garments which
were with her in the house, and clothed Yaakou her younger son. '° And the
skins of the goat-kids she put over his arms and over his smooth-skinned
neck. '”She placed the delicacies and the bread which she had made into
the hand of her son Yaakou.

18 And he came to his father and said, “Father,” and he said, “Here [ am;
who are you, my son?”’'° Yaakou said to his father, “lam Eisav your firstborn;

THE ELUCIDATED RASHI
0 N3 anx 'I\D.N — WHICH WERE WITH HER IN THE HOUSE.

It seems odd that Eisav, a married man, would keep his clothing in his mother’s house. Rashi explains
why he did this:
i5 17 0w M2 Xom — [Eisav] had numerous wives,  nx Y¥X Tpon x¥m — yet he deposits his
garments with his mother?!®™  prwim ymivyna %3 minw XHx — Rather, he was familiar with [his
wives’] wicked ways and was suspicious of them, lest they steal his valuable garments, so he en-
trusted them with his mother®®" (Bereishis Rabbah ibid.).

19. 752 WyY 21X — I AM EISAV YOUR FIRSTBORN.

In forthcoming passage, on three occasions, Yaakov seems to say things that are untrue, twice in our
verse, and once again in verse 24. But this is impossible, for Hashem despises falsehood!® Furthermore,
it cannot be that Yaakov, whose prime characteristic is truth, would utter a lie.®® Rashi therefore explains
that in fact, these three statements were not lies. Rather, Yaakov phrased his statements cleverly, so that
they could be understood in two different ways. Yaakov spoke only the truth, according to his intended
meaning, but Yitzchak understood his words incorrectly, according to the meaning Yaakov did not intend.

In this case, Rashi divides Yaakov’s statement into two parts, and shows how each phrase is an inde-
pendently true statement:
1'7 N1 X 2R — This is what Yaakov meant: (1) <7 AM the one who brings to you this
food; 797123~ N1 WY1 — and, separately, (2) “EISAV is YOUR FIRSTBORN” (Tanchuma Yashan §10).

when he served his father, for the honor one owes his
parents is compared in the Torah to the honor one
owes Hashem (Be’er BaSadeh; see Kiddushin 30b). See
Insight.

30. The verse could have stated simply: n"aa K, which
were in the house. The word Anx, with her, is extra. It
tells us that Eisav’s valued garments were always anx,
with Rivkah (see Maskil LeDavid).

31. This comment accords with the second explanation
mentioned in the previous Rashi, that these were the
valuable garments he stole from Nimrod (see Amar

N’kei). [According to the first explanation mentioned
there, that they were clean garments which he wore
when serving his father, he kept them in his parents’
home out of convenience, because that is where he
would serve his father.]

32. As the verse states (Mishler 12:22), "oty ‘i1 nayin
"W, An abomination to Hashem are lips that speak
falsehood (Gur Aryeh).

33. As the verse states (Michah 7:20), 3py™> npx 10,

Give truth to Yaakov. This is Yaakov’s particular mid-
dah (Devek Tov).

==

<5 Why Did Eisav Not Take His Garments When He Hunted That Day? According to Rashi’s second explanation,
these garments had special powers that made hunting much easier. Why, then, did Eisav leave them with
Rivkah on the day he went to hunt game for Yitzchak? Some suggest that Eisav knew that Rivkah loved Yaakov
more than him. He therefore feared that if she were to become aware of Yitzchak’s desire to bless him, she
might scheme to transfer the blessings to Yaakov (as indeed she did). Therefore, since the special garments
were kept with Rivkah, Eisav left without taking them, in the hope that his mother would not realize that he had
gone hunting to receive the blessing from Yitzchak (Tiferes Yosef). However, Hashem revealed to Rivkah that
Eisav had in fact gone hunting, and she therefore had the opportunity to dress Yaakov in the special clothing.
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THE ELUCIDATED RASHI

Both of these statements are true.’®*

0 ’D’WS] — I HAVE DONE AS YOU TOLD ME.

This statement also appears to be untrue. Rashi explains what Yaakov actually intended:
MHR N2 WKD” 01127 M2 — Yaakov meant, I HAVE DONE numerous things AS YOU TOLD ME at various
times. Thus, this statement too was entirely true.®
O TI:W — PLEASE RISE, SIT AND EAT.

Why would Yaakov ask Yitzchak to rise, and then immediately say that he should sit?®*® Rashi explains:
15w Sy 2om 1iwh — “Sit” in our verse is an expression meaning to recline at a table. Dymnn 3%

34. The word K, I am, can be used as a complete, in-
dependent statement which stands on its own, or as the
beginning of a longer statement. Yaakov intended the
former; thus, he said “I am,” which Rashi explains to
mean: “I am the one who brings this food to you.” Since
K stands on its own, the next phrase begins a new
statement: 77932 1y, meaning, “Eisav is your firstborn.”
Thus, both of Yaakov’s statements were true. [If, however,
Yaakov would have said: 7723 1y K, substituting 1x for
K (as indeed Eisav did below, v. 32), his statement could
not have been divided this way, because nx (with a chataf-
patach vowel under the aleph) is never an independent
statement, but always connects to the next words.]
Yitzchak, however, understood 71x according to its

other use, in which it is the beginning of a longer state-
ment. Accordingly, he understood Yaakov to be saying:
“I am Eisav, your firstborn.” Yaakov spoke no lie, but
Yitzchak misinterpreted his meaning (Gur Aryeh). See
below, v. 24.

35. Yaakov did not mean that he had done what
Yitzchak told him now, in bringing him the delicacies,
for that would have been a lie. Rather, he meant that
at various times, he had often done “many things” (ma>
oma7) that Yitzchak had told him to do (Mizrachi).
Yitzchak misunderstood, and thought he was referring
to what Yitzchak had said now. See Insight.

36. Maskil LeDavid.

==

<5 Clever Phrasing to Avoid a Lie Rashi shows that Yaakov cleverly worded his statements to ensure that he spoke

no lie during his conversation with his father (see also Rashi to v. 24). At the same time, such clever phrasing
designed to have two meanings cannot be considered the pristine truth! Under ordinary circumstances, Yaakov
would have been careful to speak with utmost clarity, so that his words should not be misconstrued. However,
Yaakov understood that his mission — to do whatever was necessary to receive the blessings from Yitzchak —
was Divinely ordained, for Rivkah was a prophetess, and her instructions derived from her Divine prophecy.
Accordingly, the acts Yaakov needed to do, and the statements he needed to make, in order to obtain the bless-
ings were actually mitzvos, for they obeyed Hashem’s command as conveyed through Rivkah’s prophecy!

Nevertheless, although Yaakov was forced to speak in a way designed to mislead Yitzchak, he did all that
was in his power to avoid saying an actual lie. Yaakov’s behavior must be understood as an attempt to remain
as truthful as possible even in a case where some level of deviousness was not merely unavoidable, but actu-
ally required (R’ Yerucham Levovitz in Daas Torah). See the related discussions in the Insights to 33:14 and 50:16
below.
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I have done as you told me; please rise, sit and eat of my game so that your
soul may bless me.”

20Yijtzchak said to his son, “Houw is it that you were so quick to find, my
son?” And he said, “Because Hashem, your God, let it happen for me.”
21 And Yitzchak said to Yaakou, “Come close, please, so I can feel you, my
son; are you indeed my son Eisav or not?”

2280 Yaakouv drew close to Yitzchak his father, and he felt him and
said, “The voice is Yaakov’s voice, but the hands are Eisav’s hands.”

THE ELUCIDATED RASHI

'~nnoxX” — That is why it is translated by Onkelos as " nnox”, which means recline.®” Yaakov asked
his father to rise from his seat and come recline at the table.

21. WK1 K) MY — COME CLOSE, PLEASE, SO I CAN FEEL YOU... ARE YOU INDEED MY SON
EISAV OR NOT?
Rashi explains what led Yitzchak to suspect that it was not Eisav who was serving him:
1D MW QMY W NN WY 777 PR 11253 pryr x — Yitzchak said to himself, “It is uncharacteristic
of Eisav to have the Name of Hashem readily on his lips, 15X 11 mpa 137 2nix i — yet this
one standing before me says, BECAUSE HASHEM, YOUR GOD, LET IT HAPPEN"® (Bereishis Rabbah 65:19).

22. apy! Yip — THE VOICE IS YAAKOV’S VOICE.

This cannot mean that Yaakov’s voice sounded different than Eisav’s, for if Yitzchak could discern a
difference between their voices, he should have asked to feel Yaakov as soon as Yaakov spoke (vv. 18-19),
and should not have waited until he used the Name of Hashem. Clearly, Yaakov’s voice sounded like
Eisav’s, and Yitzchak could not tell them apart.® What, then, did Yitzchak mean when he said that the
“yoice” was Yaakov’s? Rashi explains:

N1 Dp” omann '[“U";a n2mw — Yitzchak meant: This one’s manner of speaking is similar to Yaakov’s,

37. The Aramaic term amnox is related to 7ino -iny,
around (see Onkelos above, 23:17), and refers to the
fact that people eating together would recline on couch-
es set in a circle, with a small table before each one,
just as nowadays people sit together around a large
table. The Hebrew term for reclining at a meal, na'w,
likewise is related to a2, around (Rav Hai Gaon, cited
by Rabbeinu Yonah, Berachos fol. 30b).

38. Yitzchak was not saying this because he held Eisav
to be wicked, for, on the contrary, Yitzchak considered
Eisav to be righteous. Rather, Yitzchak thought that it
was a feature of Eisav’s piety that he refrained from casu-
ally mentioning Hashem’s Name, out of fear of uttering
it in vain or in an unclean place (Ramban; see Mizrachi).

As Rashi explains below (v. 22 5 177), from the be-
ginning of the conversation, even before Yaakov men-
tioned Hashem’s Name, Yitzchak had already noticed
the uncharacteristically polite manner of speech, Please
rise (v. 19). Yet although this was not Eisav’s usual style
of speech, Yitzchak thought that in this instance, Eisav
spoke this way out of respect. However, when Yitzchak
later heard the person use Hashem’s Name, which he
thought Eisav avoided doing on principle, he became
suspicious. Therefore, only at this point did he ask to
feel his son (Maharai; see also Be’er BaSadeh). See
Insight.

39. Nachalas Yaakov; see Gur Aryeh, vv. 21-22; see also
Ramban tov. 12.

=>=
«§ Using Hashem’s Name  As explained in note 38, Yitzchak assumed that Eisav avoided using Hashem’s Name
out of piety. This is difficult, because why, then, did it not bother Yitzchak that Yaakov — who was certainly
pious — would use the Name freely?

Gur Aryeh explains: Yitzchak understood that the individual practices of Eisav and Yaakov were rooted in
their different approaches toward avodas Hashem. The middah of Yitzchak was to serve Hashem with rever-
ence and awe [yirah] (see below, 31:42 — pnY TNM). One who serves God in this manner never says His Name.
The very thought of uttering the Holy Name fills him with fear and trembling. Yitzchak perceived that this was
Eisav’s nature as well. [It was because of this perceived similarity that he loved Eisav.] Therefore, he assumed
that Eisav also feared to say Hashem’s Name.

With regard to Yaakov, however, Yitzchak understood that his primary mode of serving Hashem was out of
love [ahavah]. One who dearly loves his friend mentions him constantly; the friend’s name is always on his lips.
Given that this was the manner of Yaakov’s avodas Hashem, it did not trouble Yitzchak that Yaakov would often
mention Hashem’s Name.
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for he speaks entreatingly, politely saying (v. 19, above), “Please rise.”

THE ELUCIDATED RASHI
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max mpr — By contrast, we find that Eisav spoke in a domineering tone, instructing Yitzchak (v. 31

below), “Let Father rise” (Tanchuma §11).
24. "N XM — AND HE SAID, “1 AM.”

Here too, as in verse 19, it might seem that Yaakov uttered an untruth. For Yitzchak said, “You are
indeed my son Eisav,” and Yaakov responded, “I am.” Rashi explains that here, as above, Yaakov worded
his response cleverly, so that it could be understood in another way:

1y 1K mx 85 — He did not say, “I am Eisav,” which would have been a lie,

“«1 AM”™ (Bereishis Rabbast).

"R Rox — but only

217, 31 MM — HE SMELLED... HE SAID, SEE, THE FRAGRANCE OF MY SON IS LIKE THE

FRAGRANCE OF A FIELD.

Yitzchak remarked on the pleasant fragrance of Yaakov’s garments, which seemingly inspired his
blessing. Rashi points out that in fact, Yaakov’s garments had an unpleasant smell:
DUy qUEn N y1 M Py X5m — But surely there is no worse smell than that of the hair of
goats, which Yaakov was wearing on his neck and arms! What then was the pleasant fragrance that

Yitzchak smelled?®?

TV ]2 1 iy 033w mbn Xhx — Rather, this teaches that when Yaakov en-

tered his father’s presence, the fragrance of Gan Eden entered with him. It was this fragrance that

40. Nevertheless, Yitzchak believed Eisav was righ-
teous, for many have a habit of speaking in a com-
manding manner even though they are good people
(Mizrachi). Alternatively, Yitzchak interpreted his
elder son’s authoritative manner of speech as a sign
that he would one day become a leader (Gur Aryeh).

Some wonder why Rashi does not explain, “The
voice is Yaakov’s voice,” to be referring to mention of
Hashem’s Name (similar to what he said in v. 21). The
answer is that while the term 5, voice, can refer to
the manner of speaking, it cannot refer to the use of a
particular word, which would be expressed by the term
a1, not Yip (Ba'er Heitev).

41. Meaning, “I am who I am” (Torah UPeirushah).
Yitzchak understood Yaakov to have responded to what

he, Yitzchak, had said, which would have meant that
Yaakov agreed that he was indeed Eisav. But in fact,
Yaakov was not responding to Yitzchak’s words, but
was making an independent statement: “I am.”

[Although the word =x (with a chataf-patach un-
der the aleph) is never an independent statement,
but always connects to the next phrase, the word =x
(with a kamatz under the aleph) is always an indepen-
dent statement (see Gur Aryeh to v. 19, and note 34
above).]

42. Although the garments of Eisav, which Yaakov was
also wearing, might have been perfumed, no ordinary
perfume would have hidden the terrible smell of the
goat hair, especially when Yitzchak kissed Yaakov and
placed his face near Yaakov’s neck (Yefeh To'ar).
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2 But he did not recognize him because his hands were like the hands of
Eisav his brother — hairy; so he blessed him. ?* He said, ‘“‘You are, indeed,
my son Eisav!” And he said, “l am.” ?° He said, ‘“‘Serve me, and let me eat of
my son’s game that my soul may bless you.” So he served him and he ate,
and he brought him wine and he drank.

2% Then his father Yitzchak said to him, “Come close, please, and kiss
me, my son.” ?’So he drew close and kissed him; he smelled the fra-
grance of his garments and blessed him; he said, “See, the fragrance
of my son is like the fragrance of a field which Hashem has blessed —

THE ELUCIDATED RASHI

Yitzchak smelled“? (see Bereishis Rabbah 65:22). And this is what Yitzchak was referring to with his
next statement:“4

on "ID']; 'WJN TT"HD "2 —LIKE THE FRAGRANCE OF A FIELD WHICH HASHEM HAS BLESSED.
2iv 0™ 32 1N — The blessing Hashem gave a certain field is that He imparted to it a good fra-

grance,”  mpn T 1M — and this is “the field of apple trees,” which is a reference to Gan
Eden." 51 rnian wn7 72 — Thus have our Sages, of blessed memory, expounded“” (Taanis
29b).

43. The verse places great emphasis on the fragrance,
implying that it was the fragrance which inspired
Yitzchak’s blessing. Since no ordinary scent could
have accomplished this, it clearly must have been an
otherworldly scent: the fragrance of Gan Eden (Torah
U’Peirushah). This Heavenly fragrance was so power-
ful and intense that it nullified the smell of the goat
hair (Yefeh To’ar).

44, Bereishis Rabbah here; Zohar, Vol. 3, p. 84a.

45. Usually, blessing a field would mean that it will
produce bountiful crops. Here, though, Rashi explains,
the term refers to the blessing of a pleasant fragrance
(Gur Aryeh).

46. Zohar ibid.; see Tzeror HaMor, Shir HaShirim 2:5;
Pri Tzaddik, Korach §11.

Some say that the fragrance of Gan Eden was ac-
tually emanating from the garments Eisav took from
Nimrod, which Yaakov was now wearing. As explained
above (note 29), these were the garments Hashem had

made for Adam HaRishon. When worn by the wicked
Eisav, they gave off no scent. But when Yaakov donned
these garments, the fragrance of Gan Eden with which
they were imbued was awakened (for the soul of Yaakov
was connected to that of Adam; see Bava Metzia 84a),
and thus they radiated the fragrance of Gan Eden.
Once Yitzchak smelled this Heavenly fragrance, he
understood that this son was worthy of his blessings
(Zohar, Vol. 1, 142b).

47. According to the simple meaning of the verse, the
phrase 71 372 "wx would have been understood as
referring to Yaakov (with /1 1372 "X meaning “whom
Hashem has blessed”), and would have meant that
Hashem blessed him with a pleasant fragrance. Rashi
now explains that it refers to the field. Yitzchak was
saying that the fragrance of his son is like the fra-
grance of a field which Hashem has blessed with a
pleasant fragrance (Mizrachi; see further, next Rashi).
See Insight.

==
<5 Are ©9M99 Apples? Rashi, based on the Gemara in Taanis, says that the fragrance discussed here was that
of “the field of ©®nan.” We have explained ©man to be apples, which is the usual translation. This approach
is supported by Beur HaGra (to Orach Chaim 583:1), who says that on Rosh Hashanah we dip an apple into
honey because it was the fragrance of apples that entered with Yaakov when he came before Yitzchak, and this
episode took place on Rosh Hashanah. [According to Gra, this episode took place on Rosh Hashanah, rather
than Erev Pesach (see Zohar, Vol. 3, pp. 99b and 258b).]

There is, however, another explanation, from Tosafos in Taanis there (o>man Yw n”7), which says that oman
here refers to esrogim, and thus, it was the fragrance of esrogim that Yitzchak smelled (see also Tosafos,
Shabbos 88a 19 1"7).

This explanation fits well with those who say that the fragrance of Gan Eden that entered with Yaakov ema-
nated from his garments that originally belonged to Adam HaRishon (see notes 29 and 46). According to some,
the tree from which Adam and Chavah wrongfully ate was the esrog tree, and what tempted Chavah was the
fragrance of the esrog that the tree gave off. It is possible that when Adam ate from the esrog tree in Gan Eden,
his garments absorbed the fragrance of its fruit, and thus it was this exquisite fragrance that Yitzchak smelled
when Yaakov entered (Maharsha to Taanis ibid.).
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THE ELUCIDATED RASHI
28. 9% 1N — AND MAY GOD GIVE TO YOU.

The word “and” indicates that this verse refers back to the previous one. Here, though, the word
seems out of place, since Yitzchak’s blessing to Yaakov only begins in this verse. Although blessing was
mentioned in the previous verse, this was a reference to Hashem’s blessing imparting fragrance to “the
field of apple trees,” but did not refer to a blessing given to Yaakov. Seemingly, then, there is no connec-
tion between the blessing of our verse and what came before. What then is the meaning of the seemingly
extra word “and”? Rashi explains that “and” is meant in the sense of increase:
1An it 10 — When Yitzchak said, “And may He give you,” he meant, may He give you and then give
you again, more and more.*s 127 mwiN12 — This is found in Bereishis Rabbah (66:3).

Rashi offers an alternative explanation of the word and, one which preserves the word’s usual
meaning:
TiwRTT 1Ay qom juad 151 — But according to [the verse’s] plain meaning, [the word “and”] adds
to the previous matter, connecting this verse with the previous one. Thus, the passage is read as fol-
lows: i w1y M7 KT M2 witen i oY 2 i nxY” — Yitzchak said: SEE, THE FRAGRANCE OF
My SON, which the Holy One, blessed is He, has given him (my son), IS LIKE THE FRAGRANCE OF A
FIELD, etc. "2 omwi Sun 75 1m” 1iy1 — “aND” in addition to the blessing of a pleasant fragrance,
MAY HE GIVE TO YOU FROM THE DEW OF THE HEAVENS, etc. According to this understanding, the blessing
of fragrance mentioned in the previous verse is a blessing that Hashem had given to Yaakov. Accordingly,
although Yitzchak’s blessing begins only in this verse, the verses are thematically connected, since both
speak of a blessing given to Yaakov. This is indicated by the word “and,” which, as per its usual meaning,
indicates a connection between the verses.*”

0O omwia ‘7!919 — AND MAY GOD GIVE TO YOU OF THE DEW OF THE HEAVENS.

One might argue that the verse surely does not mean actual dew, since dew descends all over the
world without any special blessing, and is never withheld (see Taanis 3a-b). Rashi explains otherwise:
ivnuns — The dew of the heavens is meant in its literal sense, as referring to actual dew. The blessing,
however, is not for the dew itself, but for the crops which grow because of the dew. In other words, Yaakov
was blessed with abundant crops.’™

Another approach, in which “dew” is not meant literally:
onn b v R vta — However, there is an Aggadic Midrash which gives numerous inter-
pretations of this blessing, in which “dew” is interpreted in various ways.?"

48. What this means is that these blessings are without
limit or measure. As much as is given, even more can be
expected. For this is the legacy of Yaakov — boundless
blessing without limit, as per the verse below (28:14),
12211 MDY MR M ny1m, and you shall burst forth,
westward, eastward, northward, and southward (Gur
Aryeh, from Shabbos 118a-b; see Mizrachi and Be'er
Yitzchak for other approaches).

49. Previously, Rashi interpreted the phrase 372 "wix
1, which Hashem blessed, as referring to the field (see
note 47). According to this approach, however, Rashi

interprets this phrase as referring to Yaakov, whom
Hashem blessed with a pleasant fragrance. [This
is essentially how Ramban (to v. 28) interprets our
verse.] Accordingly, the previous verse should be ren-
dered: “See, the fragrance of my son, whom Hashem
has blessed, is like the fragrance of a field” (Mizrachi).
Having mentioned the blessing of a pleasant fragrance
which Yaakov already possessed, Yitzchak added, “And”
may He [also] give you from the dew of the heavens ...

50. Mizrachi.
51. In Bereishis Rabbah 66:3, the “dew” of this blessing
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2 And may God give to you of the dew of the heavens and of the fatness of the earth,

THE ELUCIDATED RASHI

In our verse, when saying that God should bless his son, Yitzchak specified the Name Elokim. In
the blessings Yitzchak later gave to Eisav (vv. 39-40), there is no mention of the Name Elokim. Rashi
explains why this Name is mentioned in Yaakov’s blessings only:®?
a8 127 — Another matter:  “owbxi” ¥ — What is the reason Yitzchak mentioned the Name
Elokim (o7i5%i1) when blessing Yaakov? He did so because Elokim denotes God’s Attribute of Strict
Justice,® 113 — and thus it implies that the blessing will be given by the strict letter of the law:
7% 10 K9 18D ox1 7% 10 7% k) ox — If [the blessing] befits you —i.e., if you deserve it — may He give
it to you, and if you do not deserve it, may He not give it to you.  mum yaxa wwn mx wyb Hax
2win — However when giving his blessing to Eisav, [Yitzchak] said unconditionally (v. 39 below),
of the fatness of the earth shall be your dwelling, implying, 35 10 ywn 12 pr1¥ 12 — whether you
are righteous or wicked, may He give it to you.®

Yitzchak’s differentiation between the blessings to Yaakov and Eisav was mirrored in a prayer said
by Shlomo HaMelech many years later. Rashi explains:
nan nwyws nnbw b 1wem — And Shlomo HaMelech learned from [Yitzchak] when he built the
Beis HaMikdash, 1n'?513 17w — and he formulated his prayer at that time, asking Hashem to
hearken to all prayers that people would utter at that site. But he took pains to differentiate between

is interpreted in various ways: as the manna (1), which
rained down from Heaven like the dew; as Tzion (i.e.,
Eretz Yisrael), which is the land upon which the dew
falls (see Yefeh To’ar); or as the Written Torah, which

Why did Yitzchak need to mention the Name Elokim
here? (Torah U'Peirushah).]

53.The Four-Letter Name ‘71 represents God’s Attribute
of Mercy; the Name Elokim represents His Attribute of

came down to the Jewish people from Heaven like dew
(see Devarim 32:2). According to this approach, the
blessing is for the “dew” itself (Mizrachi), but “dew” is
not meant literally. See Insight.

Justice (see Rashi above, 1:1 op15x x93 177).

54. Although Yitzchak thought the first blessing was
being given to Eisav, Hashem placed the word Elokim
in his mouth, so that the blessing would be contingent
on whether Yaakov would be deserving of it. When he
later gave a blessing to Eisav, Hashem did not make
Yitzchak say this word, so that the blessing should
be given unconditionally (Sefer Zikaron; Meisiach
Ilmim).

52. Sefer Zikaron; Meisiach Ilmim. [Also, in the previ-
ous verse Yitzchak mentioned the Four-Letter Name of
Hashem, so he could have simply said, yn, And may He
give, and it would have been understood that “He” re-
fers back to the Name mentioned in the previous verse.
==
<5 Why Worldly Blessings and Not Spiritual Ones? The blessings given to Yaakov primarily concern physi-
cal pleasures, such as food, drink, and the like. Were there no loftier blessings that Yitzchak could have
given Yaakov? Beis Halevi explains that these blessings were for worldly matters because they were the
blessings which Yitzchak had originally intended for Eisav, who was fit only for such blessings. The bless-
ings he had intended for Yaakov, which he eventually bestowed upon him before his departure to Paddan-
aram (below, 28:1-4), indeed concerned spiritual matters. [Yaakov wanted no part of Eisav’s worldly blessings,
but Rivkah understood that these blessings, too, were needed by Yaakov (see Beis Halevi for elabora-
tion).]

Or HaChaim says that spiritual blessings were also given. They are not detailed, but are merely alluded to in
the previous verse, with the word 272, and he blessed him. The physical blessings, however, are detailed
in our verse (“the dew of the Heavens, etc”). [This, says Or HaChaim, is why our verse begins with “And,”
because the previous verse spoke of spiritual blessings given to Yaakov, and this verse continues with worldly
blessings.]

However, Gur Aryeh maintains that this question is actually what Rashi himself is addressing here. Rashi was
troubled by why Yitzchak gave only worldly blessings, not spiritual ones, and explains that in fact, many impor-
tant blessings, both physical and spiritual, were contained in Yitzchak’s words in our verse (although they were
not spelled out explicitly). These implicit blessings are expounded in the Midrash (Bereishis Rabbah ibid.), and
include blessings related to various spiritual matters, such as korbanos, nesachim, bikkurim, Eretz Yisrael, and
the Written and Oral Torah. Yitzchak’s intention was to bestow all these blessings upon Yaakov. This is what
Rashi is referring to when he says: ©99 n2705 ¥» NN W1, there is an Aggadic Midrash which gives numerous
interpretations.

Printed with permission from ArtScroll/Mesorah Publications
from the Schottenstein Edition of The Elucidated Rashi on Chumash



x5vy /13

NN nwns — mwNsna /50

P90 v MM PV MO
navn 7% pravRwm TNy
SR b 1mu=1 Tnxb M M
TIND TYY T TYD PN
WY T mme e pim
072 MM APy N K72Y Py
PrI¥? "BX Myn 2Py Pl pan
TN DY TTNR WY MAR
TOWAR KW AR ARG

NINWN TRY PIAY v
POKY T MT TRy 7 [ mnwn]
P27 WA TN AR A 7 NN
3Py NN 7727 POy 19D WK My gk
TAR PIIYT 1D NP 2PY? RY? KYT N 0
D™MYLR RIT™D3 WY o 3TN R AR W

wrny @1 A

,!I;v

7127271 MR IR 7 oF 037 pEhrz) b 93"
M I3 T:v:m” Mmih A oYI33 M3
ORE 1DIDY PR ORIND OPPTED L 75 93783) "I
pRe 92'0) ov:v:mb oM 0PN wvw‘n
wSrm O'DEID .03 n:v:sb oMb PP OTPR
DYpY 9933 ©TPY ©YY3 TS PR PIR) w\b;
b3 o AS Of XYY KXY [T (D) x5 03 P
(0 OF 937 PEHI3 ;P HmMP)

PO DI H) P72 1D PTIm 03NN SD3 MIOE dHE?
"33) m‘a DD IEH YT 922 ;’ﬁb DY’ 72°D) P
vnﬁ 7209 ,omh JIdn 13 531‘) (Y, Hoo5m)
'pbb HIp? IED 3 PEYY N3 OMED YRED oph”
75 5 10 163 IHE P3 96 13 (v proe op) 0
SRR 13 (VD) A P heme) P 1’5:: bap HE
15 $OE DY o on pob) "P3D 23" 0T 'mﬁ 3pp
“mb Db DEH HYH AEY BE (P31 ,Diamh onzm on3

THE ELUCIDATED RASHI

whether the person praying there would be a Jew or a non-Jew. 15y praym My Sya xinw Sxnee
1"11 — A Jew, who has faith in Hashem and unconditionally acknowledges the justice of whatever
befalls him, =3n 7%y X7 X5 — will not complain against You if his prayers are not answered.
Rather, he will attribute the fact that he was not answered to his own sins. 533 vx% nnay 7205
»235 nx y1n WK 177 — Therefore regarding the Jew, Shlomo prayed, may You give that man
in accordance with his ways, as You know his heart (I Melachim 8:39), meaning that You should
grant his request provided that he deserves it.  mx 7@ ™21 528 — However a non-Jew lacks
faith in Hashem. ™33 5% x7p qwx 503 nwy i omwa yown anxe mx 720% — Therefore,
regarding him [Shlomeo] said, Also a non-Jew, who is not of Your people Israel, but will come from a
distant land, for Your Name’s sake... and will come and pray toward this House, May You hear from
Heaven ... and act according to all that the non-Jew calls out to You (ibid. vv. 41-43), 2 nxqI72
1% 10 X7 inxY — meaning, whether he is deserving or not deserving, grant him what he requests,
30 Oy K1 XYW 113 — so that he will not complain about You™ (Tanchuma Yashan §14).
29. 12N 12 — YOUR MOTHER’S SONS.

Rashi discusses the contrast between the expression your mother’s sons and an expression used by
Yaakov years later when he blessed his son Yehudah:
»aR 27 T MK apyn — Yitzchak said to his son, “Your mother’s sons” will prostrate themselves
to you, whereas Yaakov said to Yehudah when blessing him, “your father’s sons” will prostrate
themselves to you (49:8, below). Why did Yaakov word his blessing differently?  ramn oma i maw w5
nimx — It is because [Yaakov] had sons from multiple mothers (Rachel, Leah, Bilhah, and Zilpah).
Therefore, he needed to say your father’s sons, to include all of Yehudah’s brothers, even those who were
from a different mother than Yehudah.  qax %2~ 9K nnox MWK XHx K Xow 1831 — Here, though,
where [Yitzchak] had married only one wife, Rivkah, he said, your mother’s sons, since this would
include all of his son’s siblings®® (Bereishis Rabbah 66:4).

55. Rashi to Melachim (ibid.) explains that it would
be a desecration of God’s Name if non-Jews would
travel from afar to pray at the Beis HaMikdash and
then not have their prayers answered. Whereas a
Jew, who believes in God’s ability to do as He wishes,

would attribute his unanswered prayers to his own
faults, a non-Jew would conclude that prayers at the
Beis HaMikdash are as ineffective as praying to idols
(Heaven forbid).

56. Had Yitzchak said, “your father’s sons,” it also
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and an abundance of grain and wine. ? Peoples will serve you, and re-
gimes will prostrate themselves to you; be a lord to your brethren, and your
mother’s sons will prostrate themselves to you; they who curse you shall
be cursed, and they who bless you shall be blessed.”

30 And it was, when Yitzchak had finished blessing Yaakou, and it
was just as Yaakov was leaving from the presence of Yitzchak his father,
that Eisav his brother came from his hunt. 3! He, too, made delicacies,

THE ELUCIDATED RASHI
0 7172 7272m MR PR — THEY WHO CURSE YOU SHALL BE CURSED, AND THEY WHO

BLESS YOU SHALL BE BLESSED.

Yitzchak first said, they who curse you shall be cursed, and only afterward, they who bless you shall be
blessed. Another person who conferred blessings, however, stated this in the reverse order:
7R PTIRY M2 727207 MK X1 oyYa3 — But regarding Bilam, when he blessed the Jewish people
in the Wilderness, it is stated, They who bless you shall be blessed, and they who curse you shall be
cursed (Bamidbar 24:9), mentioning those who bless you first and those who curse you second. Why
is the order in these two places reversed? — mbw 19ioY Pr11E Dnbn oyprava — It is because the righ-
teous typically experience suffering (i.e., curse) first and then tranquility (i.e., blessing), M7
oma12anb omTip omyym — so that chronologically those who curse them and cause them suffering
precede those who bless them.  @3721 N272% o™1ix NY5p ov1pi py? 7205 — Therefore, reflecting
his own experience, the righteous Yitzchak mentioned first a curse upon those who curse before

he mentioned a blessing upon those who bless.

wicked it is the opposite — they experience tranquility first and suffering in the end.

e 19101 MY nonn mywam — But with the
nya 705

n%5p% na72 orapin — Therefore, reflecting his own experience, the wicked Bilam put the blessing upon
those who bless before the curse upon those who curse®®” (Bereishis Rabbah ibid.).

30. XYY KXY N — AND IT WAS JUST AS YAAKOV WAS LEAVING... THAT EISAV HIS BROTHER

CAME.

It is not clear why the word qx, just as, is needed. Seemingly, the verse could simply have stated
Ny1 K3, “and it was when [Yaakov] left.” Rashi explains what is added with the word fx:
X3 rm Xy 1 — This tells us that even as this one was in the process of leaving, before he had com-
pletely done so, that one came in® (see Tanchuma §11 and Bereishis Rabbah 66:5).

would have included all of Yaakov’s siblings. However,
since Yitzchak was concerned that he might die soon
(as he stated in v. 2), he took into account the possibility
that Rivkah would remarry and bear other children,
who would then be his son’s brothers only through the
mother (Chizkuni; Imrei Shefer; Ba'er Heitev; cf. Gur
Aryeh).

57. Sefer Zikaron, see also Mizrachi and Gur Aryeh.
This merely explains the order in which the parts of
the blessing were stated. But it does not mean that the
parts of the blessing took effect in that order. Rather,
both parts of the blessing were meant to always be in
effect, then and for all time (Gur Aryeh).

[Ramban asks that when Hashem blessed the righ-
teous Avraham, He said (above, 12:3), I will bless those
who bless you, and he who curses you I will curse, plac-
ing the blessing before the curse. For various answers,
see Ramban and Gur Aryeh.]

58. The word 7K, but, is a viym (a limitation), and thus

implies that the act of leaving was incomplete, for
Eisav arrived before Yaakov had completely left the
room (Gur Aryeh; Mizrachi; cf. Sifsei Chachamim).
There are two ways this might have occurred —
either the room had two entrances and Eisav entered
through one just as Yaakov was leaving through the
other. Alternatively, there was only one entrance, but
Eisav pushed the door open as Yaakov was leaving,
and Yaakov hid behind the pushed-open door until
Eisav’s back was to him, whereupon he slipped out
(Bereishis Rabbah 66:5).

[The elucidation follows Mizrachi and Gur Aryeh.
However, some versions of Rashi do not include the
word 7x in the dibbur hamaschil (opening phrase).
Accordingly, the implication is from the double word-
ing: xy? XY, which implies a two-part act of leaving,
the first stage when Yaakov went behind the door, the
second stage when he slipped out behind Eisav’s back
(Be’er BaSadeh, see Sifsei Yesheinim Appendix).]
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Generally, the root 1711 is used to denote fear and trembling. Accordingly, 17171 means that Yitzchak

trembled in fear. But a blessing given to Yaakov should not have resulted in fear!® Because of this dif-
ficulty, Rashi explains that our verse is using 7107 in a different, though related, sense:
mmn 1w ivnwna — If the verse is interpreted in its literal sense, which is that Yitzchak was re-
sponding to the realization that he had given the blessing to Yaakov, the term [Tar1] is an expression
of astonishment. Yitzchak was in a state of complete astonishment upon realizing that it was Yaakov,
not Eisav, who had received his blessing.®

There is, however, an alternative interpretation of the verse which understands 71" to be an expres-
sion of fear, but explains that Yitzchak was responding to something else entirely:
TRMAR TMND oima IXY v — And [the verse’s] Midrashic explanation is that Yitzchak trembled
in fear when Eisav entered because he saw Gehinnom open beneath him®" (Tanchuma ibid.; Bereishis
Rabbah 67:2). According to this approach, 771" retains its usual meaning. For Yitzchak was responding

to the sight of Gehinnom, and thus fear and trembling was a perfectly understandable response.®

O NIBR "M — WHO — “EIFO” — IS HE WHO HUNTED GAME?

Rashi explains the word xiox:

tnyyb 11w — The word XioK is a unique expression of no fixed meaning,
which is used in different contexts to mean various different things.

OM327 T3 DY WRvn —
o MmN 7RigR” — In this

59. Yitzchak was in no way upset or anguished about
having given the blessing to Yaakov [as is clear from
his subsequent statement, i1 112 03, Indeed, he shall
be blessed]. Thus, the verse cannot mean that Yitzchak
trembled at the realization that he had done this (Gur
Aryeh, see Devek Tov). [See, however, Rashi below, v. 36.]
60. Mizrachi; Gur Aryeh. The term 71 is used not only
to mean trembling in fear, but also to mean greatly
astonished. The two meanings are related. For they
have in common that they are caused by a sudden,
unexpected turn of events, leaving the person confused
and bewildered. If it is a frightening matter, he is left
trembling in sudden fear; if it is merely an unexpected
occurrence, he is left in a state of complete astonish-
ment (Gur Aryeh; Be'er Yitzchak).

[This is also how Targum Onkelos explains Tn, as

referring to Yitzchak’s astonishment. An alternative
version of Rashi reads: mymn 1w “mm muqns — the
word T is to be understood as Targum Onkelos trans-
lates it: mmy, which is an expression of astonishment.]

61. That is, beneath Eisav. When Yaakov entered, he
brought Gan Eden with him (see Rashi to v. 27), but
when Eisav entered, he brought Gehinnom with him
(Gur Aryeh, from Bereishis Rabbah 65:22).
Alternatively, Yitzchak saw Gehinnom open beneath
himself, because he had been about to curse Yaakov
for tricking him (Chizkuni, explaining Rashi; see v. 12,
where Yaakov expressed his fear of such a curse).

62. Gur Aryeh.

63. Xiox is a word added to provide emphasis, and the
sentence would read perfectly well without it. The
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and brought them to his father; he said to his father, “Let Father rise and eat
of his son’s game, so that your soul will bless me.”

32Yitzchak his father said to him, “Who are you?” And he said, “l am
your son, your firstborn, Eisav.” 3* And Yitzchak trembled with a very great
trembling, and said, “Who — where — is he who hunted game, brought it to
me, and [ ate of all when you had not yet come, and I blessed him? Indeed,
he shall be blessed!”

THE ELUCIDATED RASHI
verse, ”NiDWR” is a contraction of the words X, where, and 1o, here.® Thus, with this phrase, Yitzchak
was asking where this person was, as follows: ¥ 7¥7T X7 Ki9WR) X7 " — “WHO is he and WHERE IS
HE WHO HUNTED GAME?”'®!

0 5an YaNX)— AND 1 ATE OF ALL.

Yitzchak was served only a single kind of food — kid-goat meat. What, then, did he mean when he
said that he ate of “all” that he was served?'®%!
12 "My Diveb Nwpay omyv San — He meant, “Any flavor that I desired to taste when eating the
food, I tasted in it”*"! (see Bereishis Rabbah 67:2).

O 11 7172 D) — INDEED, HE SHALL BE BLESSED!

Yitzchak had already blessed Yaakov, so why did he now repeat that Yaakov should be blessed? Rashi
explains:
“nKRn 85w — So that it should not be said  ninTam nx Sva X5 Paxb Apyr memw o x — that had
Yaakov not tricked his father, he would not have taken the blessings, and therefore they are mean-
ingless (because they were bestowed in error).  inyTa 13721 oo 725 — Therefore, to prevent this,
[Yitzchak] consented to what Yaakov had done, and blessed him knowingly, with his whole heart!®®
(Bereishis Rabbah ibid.).

word has various meanings, depending on the context
in which it is used (Mizrachi; Meisiach Ilmim, based
on Rashi below, 43:11; see Gur Aryeh; see also Daas
Yissachar). See Mizrachi for examples of various usages.

4

64. Thus, xiox translates literally as “where here’
(i.e., “where in this place?”), but the sense is simply:
“Where?” (see Mizrachi).

[xipK, ending in aleph, is the equivalent of MoK, end-
ing in hei (Imrei Shefer); both are contractions of mx
and r1o. See also Rashi to Iyov 38:4.]

65. The word xi1 in this verse refers back to both the

earlier word " and to the immediately preceding word
xiox. Yitzchak was asking two things: “Who” [and]
“where” is he who hunted game? (Meisiach Ilmim).

66. Nachalas Yaakov; Meisiach Ilmim; see Mizrachi; cf.
Yefeh To'ar.

67. Bereishis Rabbah elaborates: “I tasted the taste
of bread, the taste of meat, the taste of fish, the taste
of grasshoppers, the taste of all the delicacies in the
world.” See Insight.

68. See Rashi to v. 36 for further elaboration. And see
Ramban here, who disagrees.

==

<5 The Flavor of Manna In the two goats Yaakov served him, Yitzchak tasted every flavor in the world. Thus,

the goats were like the Heavenly food the Jewish people ate in the Wilderness — the y», manna — which,
famously, contained virtually every possible flavor (see Yoma 75a). Nezer HaKodesh explains that in return for
this food which contained all flavors, Yitzchak repaid Yaakov in kind with the blessing of “May God give you
of the dew of the heavens,” which, says the Midrash, refers to the manna, which also contained all flavors (see
note 51 above).

Now, Yaakov received the blessings on Pesach (see Rashi above, v. 9). The Imrei Emes (R’ Avraham Mordechai
Alter) draws a number of parallels between the events of that night and similar events which transpired on
the Pesach night of the Exodus from Egypt. One of these concerns our Rashi. The Gemara in Kiddushin (38a)
teaches that the Pesach matzah which the Jewish people baked in Egypt had the flavor of manna. This was
foreshadowed by the flavors of manna which Yitzchak tasted on Pesach night, when he ate the food Yaakov
brought (Likkutei Yehudah above, v. 9; see there for other parallels between these nights).

Finally, the Imrei Emes points out that the connection to manna is indicated through gematria. The numerical
value of 521 is 90. This is precisely the numerical value of yp (Likkutei Yehudah here).
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35. MRYN2 — WITH “MIRMAH.”
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The word mn usually means deception, which has a derogatory implication. But Yitzchak just
affirmed that it was proper that Yaakov be blessed, so surely he would not now say that Yaakov had been
deceptive. Rather, the word has a different meaning here:
mana — The term M2 means with cleverness (Onkelos; see Bereishis Rabbah 67:4).

36. 1AW NP 120 — IS IT BECAUSE HIS NAME WAS CALLED YAAKOV?

Rashi explains the term »3i:

N1 mgn 1iw — It is an expression of questioning,

“HAN MR 1277”7 103 — similar to the word "3 in

the verse (29:15 below), Should it be (*377) that because you are my relative, you should serve me for

nothing?

Yaakov for this reason, because of what he would end up doing;

destined to outwit me?”6%

inio ow by 2py inw X7p1 725 XY — Eisav wondered, “Was he perhaps given the name

N2y 1y maw — for he was

Rashi cites a Midrash which provides another explanation of the dialogue between Eisav and Yitzchak

in our passage:

pryr 1 mab Xmimn — The following is found in Midrash Tanchuma Yashan (§23): Why did Yitzchak

tremble (v. 33) when he realized that he had blessed Yaakov rather than Eisav?

"2 07 1y NBW TN

o 10 i S 195 qup 137w — He said to himself, “Perhaps I have on my record a sin, for

I blessed the younger son before the older one, and changed the order of lineage.”
"omyd A1 2Py pyyn — At that point Eisav began shouting, “And he outwitted me twice!”
75 nipy m omax 5 — His father said to him, “What else did he do to you?”
»ipY — [Eisav] responded, “He took my bechorah, i.e., my birthright of being the firstborn!”

Ty Snnn
MmN
mTaa Ny~ i K
fatal

11w Sy amay R Tam nyn e 02 — [Yitzchak] said, “It was about this very point that I was
disturbed and fearful, thinking that perhaps I violated the strict letter of the law by blessing the

69. The name 1py* was given on account of the heel
(apy) which Yaakov grabbed when he was born (see
Rashi to 25:26 above). However, the name 2py? could
also be understood to share the same root as the word
12py7, which means to outwit (see following Rashi).
Eisav noted that Yaakov was not called apy, but was

instead called the future tense of the name 2py (in-
dicated with the prefix yud), and pondered whether
at the time of birth he was prophetically named
Yaakov because of future events — that he would
cleverly outwit Eisav (Yerios Shlomo; Divrei David; see
Mizrachi).
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3 When Eisav heard his father’s words, he cried out an exceedingly great
and bitter cry, and said to his father, “Bless me too, Father!”

% But he said, “Your brother came with cleverness and took your blessing.”

% He said, “Is it because his name was called Yaakouv that he outwitted me
these two times? — He took away my bechorah and behold, now he took
away my blessing!” Then he said, ‘“‘Have you not set aside a blessing for me?”

37Yitzchak answered, and said to Eisav, “Behold, | have made him a lord

THE ELUCIDATED RASHI

younger son instead of the older one. 11372 1i925 Moy — Now it emerges that I in fact blessed the
bechor.  »mvm 93 0y'— Indeed, he shall be blessed!”™ (v. 33).

0 M3pYN — “VAYAKEVEINL”

This word can be understood in two ways. Rashi gives both interpretations:
12K 31 N2 — This means as Targum Onkelos translates it: a0y, “that he ambushed me.”
"in3n” 7298y — Similarly the word 731Xy, and he will ambush, in Devarim 19:11, is rendered by
Onkelos as "1inan”.
13m” 13Nk wn — There are those, however, who have a different version of Targum Onkelos and
translate 12py™ as “mam, % DN — meaning, “that he outwitted me.”™

0 nY¥NX — “ATZALTA.”

There are different ways to explain the word n?y¥x. Rashi gives his interpretation:™
mwnoa w5 — It is an expression of setting aside,  “5¥x"’ i3 — similar to the word "5¥xn” in
Bamidbar 11:25, which has the same meaning.™ Eisav meant: Have you not reserved a blessing for me?

37. M) 11— BEHOLD, I HAVE MADE HIM A LORD OVER YOU.
This refers to the blessing Yitzchak gave Yaakov of 7'nx% 2723 M, be a lord to your brethren (v. 29).

This was not the first of Yitzchak’s blessings to Yaakov. Rashi explains why nevertheless, it was the first
that Yitzchak mentioned to Eisav:

N1 myaw it 1972 — This blessing, that Yaakov shall be a lord to his brothers, is the seventh bless-
ing that Yitzchak gave him, miwKn nix Ny Xim — yet [Yitzchak] makes (i.e., mentions) it the
first when he tells Eisav what blessings he gave Yaakov!™¥ Why did he do so? The answer is that when
telling this to Eisav, Yaakov was not merely letting Eisav know which blessings he had already given
to Yaakov. i 7mx x%9x — Rather, he was conveying a message to Eisav, in essence telling him,
12722 7% nbyin — “What use would you have with a blessing that I would now give you?  mpnox
on 5w 0021 — Even if you would become wealthy and acquire possessions because of my blessing,

70. Midrash Tanchuma is bothered by the following
difficulty: When Yitzchak realized in v. 33 that some-
one had impersonated Eisav and stolen the blessings,
his expected reaction should have been to curse the
impostor, rather than say, “Indeed, he shall be blessed!”
Moreover, saying this should have caused Eisav to cry,
“Why are you blessing him now, Father!,” and should
have led him to disbelieve that Yitzchak had been
fooled. The Midrash therefore explains that Yitzchak’s
response, Indeed, he shall be blessed, came after Eisav’s
outcry that Yaakov had acquired the bechorah from
him, and that his acquiring the bechorah was itself the
reason why Yitzchak reaffirmed Yaakov’s right to the
blessing (Meisiach Ilmim).

It emerges according to Midrash Tanchuma that the
verses are written out of order, because the exchange
beginning in verse 34 and continuing until the xnmnx

in verse 36 actually took place before Yitzchak exclaimed
in v. 33, Indeed, he shall be blessed. See Divrei David and
Maskil LeDavid, who find grounds in the actual wording
of the verses for such a non-sequential interpretation.

71. Our versions of Onkelos have the latter reading.

72. Radak says that nyx is from the word 5yx, next
to. Eisav was asking whether Yitzchak had kept a
blessing “next to” him that he might give Eisav. Rashi
disagrees (Be'er Mayim Chaim).

73.The verse there states that Hashem separated some
of the spirit that was upon Moshe and gave it to the
seventy elders.

74. The seven blessings are: (1) the dew of the heavens;
(2) the fatness of the land; (3) abundant grain; (4) and
wine [v. 28]; (5) peoples will serve you; and (6) regimes
will prostrate themselves to you; (7) be a lord to your
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HIM A LORD OVER YOU, and the law is that whatever a servant acquires becomes the property of his

master”™ (Bereishis Rabbah 67:5).

] HW!JN m NiDN ﬂ;‘?’l — AND FOR YOU, “EIFO” — WHAT CAN I DO?
Rashi explains how to translate the word XipX in our verse:

o mx — It means “where.”™ Yitzchak was explaining that he was at a loss, asking Eisav:

T URax

75 nivy? — Where shall I search to find what to do for you?
38. NnX 12727 — HAVE YOU ONLY ONE BLESSING?

In Hebrew, where there are no question marks, questions are indicated by the words themselves.

One of the ways this is done is by adding a hei to the beginning of the word. Ordinarily such a hei, known
as a R K7 (or AYRWT KiT; hei of question), is vowelized with a chataf-patach (7). In our verse,
however, the prefixed hei of the word 137217 is vowelized with a simple patach (7). Rashi explains that
nevertheless, it is a hei of question:

maen 1iwS nwnen it 71 — This prefix letter hei in the word 13727, even though it is not vowelized with
a chataf-patach, serves to express a question, “ounnan” M3 — like the prefix Aei in the phrases,
are they open cities? (Bamidbar 13:19),  »xw1 mmwin” — is it fertile? (ibid. v. 20), 521 ninag” —
should Avner have died like the death of a lowlife? (II Shmuel 3:33). In all these examples, the hei
indicates a question even though it is vowelized with a simple patach rather than a chataf-patach. The

same applies here.™

brethren [v. 29] (Mizrachi). [Yitzchak gave Yaakov a
total of ten blessings. Be a lord to your brethren is the
seventh of those ten.]

75. [See Mishnah, Kiddushin 1:3.] Nonetheless, in the
following verse, Eisav countered, Have you but one
blessing, Father? Bless me too, Father! Eisav argued
that there must be another category of blessings which
would not be relevant to Yaakov, and he wanted those
blessings. Yitzchak accepted this argument and conse-
quently blessed Eisav with the fatness of the earth as a
dwelling place, referring to a land outside the holy land
of Eretz Yisrael. Since Yaakov would receive and dwell

in Eretz Yisrael, this blessing was not relevant to him.
Likewise, Yitzchak blessed Eisav with By your sword
you shall live, which is also not relevant to Yaakov,
whose middah is peace and truth (Gur Aryeh).

76. xiox can have various meanings; here it means
“where” (a contraction of the words o mx); see Rashi
to v. 33 above, with note 64.

77. See Rashi above, 4:9 and 18:25; below, 41:38;
Devarim 4:34.

78. The reason in these cases the hei is not vowelized
with a chataf-patach is that the letter following the hei
prefix has a sheva, and there is a grammatical rule that
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over you, and all his brethren have I given him as servants; and with grain
and wine [ have supported him; and for you, where — what can I do, my

son?”’

3 And Eisav said to his father, “Have you only one blessing, Father? Bless
me too, Father!” And Eisav raised his voice and wept.

3 So Yitzchak his father answered, and said to him: “Behold, of the fat-
ness of the earth shall be your dwelling and of the dew of the heavens from
above. 4By your sword you shall live, but your brother you shall serve;

THE ELUCIDATED RASHI

39. ’1.\] Yaxg ’J’QWH — OF THE FATNESS OF THE EARTH SHALL BE YOUR DWELLING.
In Yaakov’s blessing, Yitzchak said, May God give you... of the fatness of the earth, meaning that

Yaakov would benefit from a plentiful harvest. Eisav’s blessing, however, was that his dwelling would be
of the fatness of the earth, meaning that he would dwell in the fattest part of the earth. Rashi identifies

where this place is:

m 5w vxbeak it — This is a reference to Italy of Greece®® (see Bereishis Rabbah 67:6).

40. 7271 S¥1— BY YOUR SWORD.

The word Sy translates literally as “on.” Rashi explains the meaning here:
72713 i3 — The phrase 7211 Sy is understood as "32a7m37, by your sword, as though it had been written

with the prefix beis.

written in place of the letter beis and means “by,”
033102 — by your sword,
onxaya — by (i.e., according to) their legions.®™

»03a7 (Yechezkel 33:26), which means
(Shemos 6:26), which means

3 i Dipra XMy "y~ v — For there are various places where the word "5y is

»0327n 5y onTy” 103 — such as, You stood by~
»anRay by’ — and "onxay by~

two shevas (or one sheva and one chataf-vowel, which
is like a sheva) can never come together in the begin-
ning of a word. Hence, since the word 1273, as well as
the various words cited by Rashi in example (o2
mmnw and nind) begin with a sheva, the prefix hei has
a patach instead of a chataf-patach (Gur Aryeh; Sefer
Zikaron; Maskil LeDavid).

79. This is why there is no contradiction between the
blessings of Yaakov and Eisav, both of which mention
“the fatness of the earth.” Yaakov’s was a promise of
plenty (in Eretz Yisrael); Eisav’s was a promise of a dif-
ferent land of plenty outside Eretz Yisrael (Mizrachi;
Gur Aryeh; Devek Tov; see note 75).

80. The Gemara in Shabbos (56b) refers to this place
as i YW 5 713, the great city of Rome; meaning, of
the Roman Empire. When Shlomo HaMelech wrong-
fully married Pharaoh’s daughter, the angel Gavriel
descended and drove a post into the ocean. Over time,
sediment collected around the post and eventually an
island was formed. When Yeravam ben Nevat set up
two golden calves for worship, the first hut was built

on this island, which grew into the city of “Italia shel
Yavan.” It was part of the Greek Empire, but eventu-
ally was conquered by Rome (Rashi to Shabbos ibid.;
see, however, Rashi to Megillah 6b). It is a very fertile
land (Eitz Yosef).

This place, which came into being through grievous
sin, was a place of impurity — the polar opposite of
the holy land of Eretz Yisrael — and was thus fittingly
specified to be Eisav’s portion (see Maharal, Chidushei
Aggados, Shabbos ibid.).

[Others explain that the Romans are themselves de-
scendants of Yavan; i.e., Greeks, which is why this place
was called “Italy of Greece”; for details, see Ramban,
Sefer HaGeulah, MHK ed., p. 284. Historically, the
coastal areas of southern Italy (including the island
of Sicily) were colonized by Greeks during the era of
the first Beis HaMikdash, and remained under Greek
control for about three centuries, until they were con-
quered by Rome. Indeed, the Roman name for this area
was Magna Graecia, “Greater Greece.”] See Insight.

81. See also Rashi there.

==

<5 The “New Land” of Italia shel Yavan Various commentators wonder why Rashi finds it necessary to specify

the exact land which Eisav received. They explain that Rashi was bothered by the fact that if all the world was
given to Yaakov, where was this land that Yitzchak was promising to Eisav? Also, once he promised “the fatness
of the earth” to Yaakov, how could he give it to Eisav? Rashi answers that this was the land of “Italia Shel Yavan,”
which, as the Gemara in Shabbos explains, did not exist when the blessings were given! Yitzchak’s blessing to
Yaakov concerned the existing world; to Eisav he gave a place that would come into being only later, and thus
was not included in Yaakov’s blessing (Chanukas HaTorah; Liflagos Reuven, foreword). See note 79 for a differ-
ent answer to the question.
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THE ELUCIDATED RASHI

o m™n '\WN; MM —YET IT SHALL BE THAT WHEN YOU ARE AGGRIEVED, YOU MAY CAST OFF

HIS YOKE FROM UPON YOUR NECK.

Rashi explains the meaning of the word 7™, and when Eisav will be able to cast off Yaakov’s yoke:
nyy 115 — The term 7™n is an expression of pain, mira Tx” 113 — as in the verse, I lament
(mx) as I speak (Tehillim 55:3).%2 Yitzchak was saying that when Eisav is in pain and aggrieved at the
loss of the blessings, he will be able to free himself of Yaakov’s lordship.

But surely Eisav’s pain and anger are not enough on their own to allow Eisav to cast off the yoke!
After all, Eisav was already angry at Yaakov for outwitting him; yet, Yitzchak did not withdraw the
blessings from Yaakov.®¥ Rather, Yitzchak meant that should certain conditions prevail, Eisav’s pain
would have this effect. Rashi explains:
mina 5y 57w 13y by — That is to say, when Israel will transgress the Torah, 35 mm
LJ'UJW nionan by ‘1:7\:!'!‘7 15 7innd — you (Eisav) will then have an opening to complain about your
pain over the blessings which [Yaakov] took, at which point: a1 15y NPIDY'— YOU MAY CAST OFF
HIS YOKE FROM UPON YOUR NECK®™ (see Onkelos and Bereishis Rabbah 67:7).

41. a5 5ax M 137p? — LET THE DAYS OF MOURNING FOR MY FATHER DRAW NEAR, AND I
WILL KILL MY BROTHER YAAKOV.

Rashi explains the connection between the days of mourning for Yitzchak drawing near and Eisav
killing his brother:

IDPW3 PIDIBO L KO ompy oMM JiEY
(H DM jE Hmpp)

82. For other interpretations of 7 "wx3, see Chiz-
kuni; Daas Zekeinim; Kli Yakar.

83. Levush HaOrah. Moreover, if Yaakov’s blessing
would be contingent on Eisav not being angry about
the blessings, then it would be no blessing at all, for

Eisav would always be angry (Gur Aryeh).

84. This is consistent with Rashi’s comment above
(v. 28) that the phrase owiYxi1 35 177 teaches that Yaakov
would receive the blessings only while he would deserve
them (Imrei Shefer; Sifsei Chachamim). See Insight.

=
«§ Eisav is Permitted Only to “Cast Off the Yoke” KIi Yakar points out that there are various sources which
teach that at the End of Days, Eisav and his descendants will be called to account for the pain and suffering
they inflicted upon the Jewish people over the centuries. He explains that although the Jewish people forfeit
Yitzchak’s blessings when they transgress the Torah, this allows Eisav only to cast off Yaakov’s yoke — meaning,
that Eisav will no longer be Yaakov’s servant. It does not, however, give Eisav license to persecute the Jewish
people. For these transgressions, Eisav will pay the price.
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yet it shall be that when you are aggrieved, you may cast off his yoke from

upon your neck.”

41 Now Eisav harbored hatred toward Yaakouv because of the blessing with
which his father had blessed him; and Eisav said to himself, “Let the days of
mourning for my father draw near, and | will kill my brother Yaakov.”

42 Rivkah was told of the words of her older son Eisauv, so she sent and
summoned Yaakov her younger son and said to him, “Behold, your
brother Eisav is consoling himself regarding you to kill you. **So now,
my son, heed my voice and arise; flee for yourself to my brother Lavan,

ivnwna — This means as it implies. I will wait to kill Yaakov until my father is dead,
xax nX — so that I do not cause Father pain® (Bereishis Rabbah 67:8).

THE ELUCIDATED RASHI

nyyR Xy
o mab K wITm

v' — However, there is an Aggadic Midrash that gives various interpretations of this verse® (see

Bereishis Rabbah ibid.).
42. 192375 13 — RIVKAH WAS TOLD.

The previous verse says that Eisav said his plan to kill Yaakov in his heart — meaning, he said it
to himself. How did Rivkah become aware of Eisav’s thoughts?®”

mY 1 wipn mna — It was told to her through Ruach HaKodesh (Divine Inspiration)

Wwyw m

1252 71 — what Eisav was thinking in his heart® (Bereishis Rabbah 67:9).
) ']5 DI:'I;Jj!Q — EISAV IS “MISNACHEM” REGARDING YOU.

The word nmnmn, of the root o, can either mean “regrets” or “is consoling himself.” Rashi first ex-
plains how our verse can be understood following the former translation:
mnxi 5y am — The phrase 75 Dmann means that [Eisav] regrets the existing brotherly relationship

between you,
hood,

NINX YN 2iwnb — and is rather harboring a thought other than one of brother-
737751 75 12105 — to estrange himself from you and kill you.

Rashi cites a Midrash which assumes the second translation, that nmnn means “is consoling himself™:
™Y3 NP AN 133 SR vl — And an Aggadic Midrash explains that Rivkah told Yaakov, “You are

already dead in his eyes,
tion regarding you”®” (Bereishis Rabbah 67:9).

ammin 5w oia 35y inwt — and he has already drunk a cup of consola-

Assuming the Midrash’s translation of nrmann as an expression of consolation, Rashi offers an alterna-

tive explanation of what Rivkah was saying:

oymin 1w s 151 — And according to [the verse’s] simple meaning, assuming it is an expres-

sion of consolation, Rivkah meant to say that
over the loss of the blessings,
Vayeitzei §1).

nianan Sy vt omnn — [Eisav] is consoling himself
Anaaa — with the thought of killing you® (Tanchuma Yashan,

85. Although Eisav was a wicked person, he was ex-
tremely meticulous with regard to the mitzvah of
honoring his father, so he was careful not to cause his
father pain (Imrei Shefer; Sifsei Chachamim).
[Ramban suggests as an alternative that Eisav
feared that Yitzchak might curse him if he killed
Yaakov while Yitzchak was alive.]
86. For example, Bereishis Rabbah says that Eisav
plotted to marry Yishmael’s daughter (which he did;
see below, 28:9), so that Yishmael would take up his
new son-in-law’s cause and kill Yaakov. According to
this approach, the verse would be translated as: Let the
days of mourning “of” my father draw near; meaning,
Yitzchak’s mourning for his son Yaakov.

87. Devek Tov; Be'er Yitzchak.

88. For the Matriarchs were prophetesses (Bereishis
Rabbah); see Rashi below, 29:34, with note 66.
[Ramban, however, suggests that the phrase “say in
the heart” does not necessarily refer to pure thought,
but refers to any decision reached after careful delib-
eration, even when it is spoken out.]

89. It was customary to give a mourner a cup of wine to
relieve him from his sorrow; see Yirmiyah 16:7.

90. According to this interpretation, 77, “to you,” means
“that which is to you,” i.e., the blessings that you have
taken.

In saying iown w9, And according to its simple
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The word oK is from 11K, one.®" Rashi explains what it means in this context:
oy — The term 010X means a few. Stay in Charan for “a few days™® (Onkelos).
45. S2wx MY — WHY SHOULD 1 BE BEREAVED OF BOTH OF YOU?

The term 2wK could be understood as a transitive verb, in which case the phrase D% D3 Yawx
would mean, “I will bereave both of you.” Rashi explains that in fact, this is not what it means:®
oauwn Ny max — Rivkah meant to say, “I will be bereaved of both of you.” Not that she would

cause them to be bereaved, but that she would be bereaved.®

513t 1 M2 nX 12ipa — For one who

buries his children (i.e., his children die in his lifetime) is called 513w, a bereaved one.

Rashi gives examples of such usage:

mnbaw M5 WK MK apya 19 — Similarly, regarding Yaakov, when he sent Binyamin to Egypt,
he said about himself, as I have been bereaved of Yosef and Shimon, so I am bereaved of Binyamin

(43:14 below).

meaning, Rashi does not mean that the simple reading
of the verse necessarily understands omnn as an expres-
sion of consolation, for it is equally reasonable to under-
stand nmnn to mean regrets, as Rashi said in his first
explanation. Rather, Rashi wishes to present the simple
reading of the verse assuming, as the Midrash does,
that nminn is an expression of consolation. Accordingly,
Rashi says that while the Midrash explains that Rivkah
meant that Eisav consoles himself from your death, the
simple way to understand the verse if the word means
consolation is that Eisav consoles himself from ¢he loss
of the blessings (Mizrachi; Gur Aryeh).

[Onkelos, however (as explained by Ramban), un-
derstands is consoling himself to mean that Eisav is
pretending to have been consoled over his loss of the
blessings, but this is a ploy to lull you into a false sense

of security, so that he can ambush and kill you.]

91. See Chizkuni, who explains o™X om? to mean “one
year.” See also Ibn Ezra.

92. See Rashi below, 29:18, for discussion of what ex-
actly “a few days” entails.

93. Be'er Yitzchak; see following note.

94. 50w is not a transitive verb, with the phrase Saux
DWW D3 meaning, in the active sense, “I will bereave
both of you.” [That would be its meaning if the word
were vowelized Yawx, similar to 52wn in the phrase
(Devarim 32:25) 171 Sawn, the sword will bereave.]
Rather, 53ux is an intransitive verb meaning, in the
passive sense, “I will be bereaved.” Furthermore, the
word nymw should be understood as if it had a mem
prefixed to it — nauwn, “of both of you” (Be'er Yitzchak).
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to Charan. ** And remain with him a few days until your brother’s seething
will be withdrawn — % until your brother’s anger is withdrawn from you
and he forgets what you have done to him — then [ will send and bring you
from there; why should I be bereaved of both of you on the same day?”

4 Rivkah said to Yitzchak, “I am disgusted with my life on account of the
daughters of Cheis; if Yaakou takes a wife of the daughters of Cheis like these,
of the daughters of the land, why do I need life?”

28

1So Yitzchak summoned Yaakouv and blessed him; he instructed him, and

said to him, “Do not take a wife from the daughters of Canaan. ?Arise, go
to Paddan-aram, to the house of Besuel your mother’s father, and take

THE ELUCIDATED RASHI
0 D2mW 03 — BOTH OF YOU ON THE SAME DAY.

Rivkah was aware that Eisav wished to kill Yaakov, but presumably had no reason to fear Eisav’s
death. Why, then, would she express concern that both of her sons would die, and on the same day? Rashi

explains Rivkah’s calculation:

123170 X1 Oy P ox — Eisav’s desire to kill you may lead to both of you dying on the same day, for if

he will rise up against you to try to kill you, and you kill him in self-defense,

7N M2 vy — his

sons will arise to avenge his death and kill you that very day.®
Aside from what Rivkah meant to say, there was a hidden prophecy in her words as well:*
N TN DAY XN 72 TR WPt M — And in saying this, Ruach HaKodesh was cast into

her and she unknowingly prophesied that [Yaakov and Eisav] would die on the same day,

na

INWNRY X3P pa93 wisny — as is explained in Tractate Sotah in Chapter HaMikanei Lelshto (13a),
that in a certain sense, this is in fact what happened.®”

46. "2 "NYP — KATZTI WITH MY LIFE.

The term "nyp could have more than one meaning. Rashi explains what Rivkah intended here:
"3 moxn — Rivkah said: I am disgusted with my life.®

28.

2. 1179 — “PADDENAH-ARAM.”

This verse contains two place-names to which are added the letter Aei as a suffix: 09X 119 (Paddan-
aram) and 5%1n2 72 (Beis Besuel, “the house of Besuel”). This Rashi and the next one explain the

function of this hei:

1195 i3 — The word 11179 is the same as 1199, fo Paddan, and...

) ‘7)51]1:: N2 — “BEISAH BESUEL”

5xana n1ab — is the same as “5xna nab7, to the house of Besuel. The hei suffix means “to.”

95. Thus, Rivkah’s concern was not about Eisav himself,
but rather, that Eisav’s death might lead to Yaakov’s
death. See further, Nachalas Yaakov.

96. If Rivkah was concerned only for the possibility
that both might die in one day, then she should have
said: Sawx 19, “Perhaps 1 will be bereaved of both of
you,” which expresses doubt. She should not have
said, “Why should I be,” which implies that it will defi-
nitely happen. Because of her certainty, Rashi explains
that there was prophecy involved (Gur Aryeh; Devek
Tov).

97. The Gemara (ibid.) relates that when Yaakov’s sons
came to bury him in the Cave of Machpeilah, Eisav
interfered and claimed that the last remaining burial

plot belonged to him. During the debate that ensued,
Chushim the son of Dan became outraged that Yaakov
was forced to lie in disgrace, and killed Eisav. The
Gemara concludes that while indeed Yaakov and Eisav
did not die on the same day [for Yaakov died in Egypt
and was mourned there for seventy days (50:3 below),
and Eisav was attending his funeral after Yaakov had
been brought to Eretz Yisrael], Rivkah’s prophecy in
our verse was fulfilled in part, as they were both buried
on the same day.

98. 'nyp is not from ryp, “end.” Rivkah did not say “My
life is ending” (Leket Bahir; see Divrei Negidim for an-
other approach). Rather, the root of 'nyp is yip, “to be
disgusted.” See also Rashi to Vayikra 20:23.
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Rashi sets forth the rule:
moi02 X1 A9 S anbrna Y nomyw 2 53 — Any word that would need a lamed at its begin-
ning, which means “to,” [the Torah] sometimes instead puts the letter hei at [the word’s] end, and it
has the same meaning™ (Yevamos 13b).

3. W HX1 — AND MAY “EL SHADDAI” BLESS YOU.
Rashi explains why Yitzchak invoked the particular Name, *7w, in his blessing:
NR 772 PR Pananrd rninnaa 1w m — Yitzchak meant to say, “May the One Whose blessings
have sufficient (*7) means to provide for those blessed by Him, bless you.”?
4, Q172N N292 NX — MAY HE GRANT YOU THE BLESSING OF AVRAHAM.

Rashi explains what “the blessing of Avraham” refers to:
"Y1 1720 /i1 Wb qwyRy 1 mxw — This refers to that which [Hashem] told [Avraham]
(above, 12:2), I will make you into a great nation, and (above, 22:18), and all the nations of the world
shall bless themselves by your offspring. At the time Hashem gave Avraham these blessings, He did

1. See further above, 14:10. Although Rashi says, “any
word,” this is not precise. This rule applies only when
discussing going to a place [e.g., a city, as in DX 1119; &
house, as in Sx1n2 nral. It does not apply in the context
of going toward a person [e.g., one going to see Shimon
is not said to be going mivnw] (Gur Aryeh).

This substitution of a suffix hei for a prefix lamed
meaning “to” is common, and Rashi does not always
comment on such occurrences. However, since the
terms 07K 1378 and Sxna 2 in our verse are each
made up of two words, Rashi wished to clarify that
the prefix lamed is substituted with a hei at the end
of the word which would take the lamed (i.e., the first

word), and not at the end of the two-word term (Beurim
LePeirush Rashi).

2. Wherever the Name ™1 5x appears in Scripture, it
connotes, “the One Who has sufficient means in His
Divinity (inwiSxa »1)” to do whatever that particular
verse is discussing. [71w is a variation of 1, which is
a contraction of ™1 v, there is sufficient.] In the pres-
ent verse, where Yitzchak is pronouncing a blessing,
this Name connotes the following: May the God Whose
blessings are sufficiently potent to provide for those He
blesses, bless you (Be'er Yitzchak, from Rashi above,
17:1; see there, notes 1 and 3; see also Rashi below,
43:14).
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yourself a wife from there from the daughters of Lavan your mother’s brother.
3 And may El Shaddai bless you, make you fruitful and make you numer-
ous, and may you become a congregation of peoples. * May He grant you
the blessing of Avraham to you and to your offspring with you, that you
may possess the land of your sojourns which God gave to Avraham.” > So
Yitzchak sent off Yaakov and he went toward Paddan-aram, to Lavan the son
of Besuel the Aramean, brother of Rivkah, mother of Yaakov and Eisav.

5 Now Eisav saw that Yitzchak had blessed Yaakouv and had sent him off
to Paddan-aram to take for himself a wife from there when he blessed him,
and had commanded him, saying, “You shall not take a wife from among the
daughters of Canaan”; "and that Yaakov obeyed his father and his mother

THE ELUCIDATED RASHI
not specify which of Avraham’s descendants would be the one through whom the blessings would be
fulfilled. Yitzchak therefore blessed Yaakov, 75mwa ninmxir niona nix mm — “May those blessings
that were said to Avraham be for you”; meaning,  97i2n0 Y2717 iNiX1 a7 iNiX XY qun — may that
great nation and that blessed offspring that Avraham was blessed with, come forth from you and
not from Eisav.®!

5. 1wy APy DX — LAVAN THE SON OF BESUEL... BROTHER OF RIVKAH, MOTHER OF YAAKOV
AND EISAV.

The words “mother of Yaakov and Eisav” seem superfluous, as we already know this fact. Rashi
comments:
1Yn m v X — I do not know what this phrase teaches us.!

7-9. 2py? YW — AND THAT YAAKOV OBEYED ... AND WENT TO PADDAN-ARAM.

Simply understood, the verse is reporting what Yaakov did. However, this is difficult, for the Torah
already wrote earlier, in verse 5, that Yaakov went to Paddan-aram, so there is no need to repeat this
point in our verse.” Rashi explains that the point of the verse is not to report what Yaakov did, but what
Eisav observed:
noynbw my5 12mm — [This verse] is connected to the preceding matter, i.e., it is a continuation of
the previous verse, which relates what Eisav observed, as follows: 121 ¥t 772 "2 Wy X’ — EISAV
SAW THAT YITZCHAK HAD BLESSED YAAKOYV, 0K M7D inix H_-b\l)"’ 01— AND that he HAD SENT HIM OFF
TO PADDAN-ARAM TO TAKE FOR HIMSELF A WIFE FROM THERE. Our verse then continues: 5 apy» ynw 1
DX 11797 7977 "M2X — AND HE ALSO SAW that YAAKOV OBEYED HIS FATHER AND WENT TO PADDAN-ARAM. !

3. See further, Rashi below, 28:15, with note 36 and the
Insight there.

4. Sifsei Chachamim asks: Why was it necessary for
Rashi to inform us that he did not know what this verse
was coming to teach? If he had no explanation, he could
simply have written nothing at all! Sifsei Chachamim
answers that Rashi was aware of the various interpre-
tations that are given for the verse, but he did not know
which one would best explain xqpn Su vws, the plain
meaning of the verse. This is what he means when he
says: “I do not know.”

The commentators, both early and late, offer numer-
ous explanations of this verse. Gur Aryeh explains that
Yitzchak understood that building the Jewish nation re-
quired the emergence of offspring that were completely
pure. Yitzchak had not yet achieved that, since his wife

Rivkah was the mother of both the righteous Yaakov
and the wicked Eisav, and thus Yitzchak’s offspring
were not yet of the necessary perfection. It was for this
reason that Yitzchak sent Yaakov to marry a daughter
of Lavan, so that he could produce offspring without any
defect with which to lay the foundation for the Jewish
people. This is why the verse mentions that Rivkah was
the mother of Yaakov and Eisav. See there for another
approach; and see Ramban for yet another. See also
Maskil LeDavid and the other commentaries to Rashi.
[Rashi makes a similar comment below, 35:13. See
note 47 there.]
5. Meisiach Ilmim; Maskil LeDavid.

6. The word "3, that, in the beginning of verse 6 refers not
only to the things mentioned in that verse, but also to
the things mentioned in the next verse. Eisav saw both
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The next two verses also flow from the previous ones:
"1¥13 niaa niyy '371 — And from this EISAV PERCEIVED THAT THE DAUGHTERS OF CANAAN WERE EVIL IN

THE EYES OF YITZCHAK, HIS FATHER,
marry someone from within the family.™

"brynt b X 0y 75m — and so, he too went TO YISHMAEL to

O N1 NINX — SO EISAV... TOOK MACHALAS, THE DAUGHTER OF YISHMAEL... SISTER OF

NEVAYOS.

Rashi addresses an apparent redundancy in the verse:

"bRYIY N2 MR yuen — From the implication of the statement that Machalas was THE DAUGH-
TER OF YISHMAEL,  "ni"31 ninx” Xny y1i X — would I not already know that she was the sIs-
TER OF NEVAYOS? We have already been told above, 25:13, that Nevayos was Yishmael’s oldest son!
NI 0TiR WYY mynn Sxyner naw armb Xy — Rather, with these words [the Torah] teaches us
that Yishmael died after he designated [Machalas] as a wife for Eisav but before her wedding,
mnx N2l AR — and Nevayos her older brother married her off in place of his father.®
Rashi explains what the Torah is teaching us with this seemingly unnecessary piece of information:

DY 27D ]2 BT INiXA Ay iy 1S — And by this [the Torah] teaches us that at that juncture,

the things that Yitzchak did, enumerated in verse 6,and  the Torah wrote: So Eisav went “to Yishmael” and took

the things that Yaakov did, enumerated in verse 7.

7. Understood simply, Eisav wished to please his father
and therefore married the daughter of Yishmael, a
woman of proper lineage. See Insight for an alternative
explanation.

Machalas the daughter of Yishmael. The words “to
Yishmael” seem superfluous. But the Torah wishes to
indicate that originally Eisav went to Yishmael him-
self, who was alive at the time of Machalas’ engage-
ment, but then Yishmael died and Nevayos her brother

married her off (Maskil LeDavid).
==

<5 Eisav’s Interest in Marrying Yishmael’s Daughter Being that Eisav stayed married to the Canaanite women

whom he had married earlier, and who were a source of aggravation to Yitzchak (26:34 above), why would
he think that his marriage to Machalas would be enough to please Yitzchak? Some suggest that Eisav did not
marry Machalas to make Yitzchak happy; rather, once Eisav realized that Yitzchak desired that he not marry
Canaanite women, Eisav feared that the blessings which he received would be fulfilled only through children
of non-Canaanite women. Therefore, Eisav married the granddaughter of Avraham, to bear offspring fit to re-
ceive Yitzchak’s blessings (Or HaChaim).

8. [See also Rashi below, 36:3.] This also explains why
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and went to Paddan-aram; 8Eisav thus perceived that the daughters of
Canaan were evil in the eyes of Yitzchak, his father. °So Eisav went to
Yishmael and took Machalas, the daughter of Yishmael son of Avraham,
sister of Nevayos, in addition to his wives, as a wife for himself.

THE HAFTARAH FOR TOLDOS APPEARS ON PAGE 553.

When Erev Rosh Chodesh Kislev coincides with Toldos, the regular Haftarah
is replaced with the Haftarah for Shabbas Erev Rosh Chodesh, page 561.

THE ELUCIDATED RASHI

when Yishmael died and Yaakov left to Paddan-aram, Yaakov was 63 years old. How is this calculated?
apy? oW M oy 1y 12 Sxynwr i — For Yishmael was 74 years old when Yaakov was born,
prym Sxyner Sy M mw 1w — since Yishmael was 14 years older than Yitzchak,” 12 prnyn
"anix N2 mw oww — and it say regarding the birth of Yaakov and Eisav, and Yitzchak was sixty
years old when she gave birth to them (25:26, above). 71"y ™1 — Hence, at the time Yaakov was born,
Yishmael was 74 (14 + 60 = 74).  ~ i1 SRynw »n 9w 75Ky mxw vop w1 it — And we know that
[Yishmael’s] lifespan was 137 years, as it says (ibid. v. 17), These were the years of Yishmael’s life: one
hundred years, thirty years, and seven years. o yoja ‘m;ng!p'? nawa apyr Kyny — It emerges that
Yaakov was 63 years old when Yishmael died and when he left his parents’ home. The verse informs
us of Yishmael’s death (by mentioning Nevayos) to show that at this juncture, Yaakov was 63 years old.
Rashi explains the significance of this fact:
MY T 12y N33 1LY 1RaR 1 — Consequently, we learn from here (i.e., from sister of Nevayos, which
hints that Yaakov was 63 when he left his parents’ home) that [Yaakov] hid himself away studying Torah
in the yeshivah of Eiver for 14 years, 1% 757 73 2n%1 — and only afterward went to Charan.""
Rashi clarifies how this is deduced:
M 7 ROR foi Sy inmh web 125 naa maw X5 mqw — For Yaakov spent only 14 years in Lavan’s
house prior to Yosef’s birth, qiNK¥2 ouy wyi nian mya mw Ty yaIx Ty MKy — as it says
(31:41 below), I worked for you fourteen years for your two daughters, and six years for your flocks,
7431 O NX S 157 WRD T MR T o 19iwn [X¥R 101 — and the six years’ work for which
he received the wage of flocks began after Yosef was born, as it says (30:25, ibid.), And it was when
Rachel had given birth to Yosef . . . And [Lavan] said, “Specify your wage etc.” i1 mw owibw 12 qom
':]‘_71@\51’; — Now, Yosef was 30 years old when he became ruler in Egypt (41:46, below), 11w 7y owm
ayn Sw onawn vaiw Sw vaw ,ouw ywn omynb apy! — and from that point until Yaakov descended to
Egypt, there elapsed a period of 9 years, 7 of plenty and 2 of famine (see below, 45:6).  my19% MK 3pyn
"MW NRP WS rman e m — And when he descended to Egypt, Yaakov shared his age and said to
Pharaoh (47:9 ibid.), The days of the years of my sojourns have been a hundred and thirty years.
apyr KA Ty 7onRwn ywm qob Sw o not nmh nebw naw 1 aiwm Xy — Now go and add together the
14 years that Yaakov spent in Lavan’s house prior to Yosef’s birth, plus the 30 years of Yosef’s life be-
fore he became ruler in Egypt, plus the 9 years from when he became ruler until Yaakov came down to
Egypt; a1mi—theytotal 53 years (14 + 30 +9=53). 1013 mamaxnv1ow — And when [Yaakov]
parted from his father he was 63, as demonstrated above.  rvp ™1 — It emerges that he should
have been 116 years of age when he came to Egypt (63 + 53 = 116).  maw nxm owsw mmix xim — Yet,
when he arrived there, [Yaakov] said to Pharaoh that he was 130 years old (below, 47:9). o™mpn ™n

9. Avraham was 86 when Yishmael was born (16:16
above) and 100 when Yitzchak was born (21:5 ibid.).
Thus, at the time of Yitzchak’s birth Yishmael was
14.

10. [Above, 25:27, Rashi explained that when the verse
describes Yaakov as o9k auh, residing in tents (plu-
ral), it refers to two tents, i.e., two yeshivos, the yeshi-
vah of Shem and the yeshivah of Eiver. Here, however,
Rashi writes that he hid himself in Eiver’s yeshivah,

but does not mention Shem’s. Why is this? The answer
is that if we calculate the years of Shem based on the
lifespans of the generations recorded in the Torah, we
find that Shem, who died at age 600, died when Yaakov
was 50 years old. Thus whereas in Yaakov’s youth he
was still able to study under Shem, by the time he
left his father’s house at age 63, Shem was no longer
alive. Hence, he studied only in the yeshivah of Eiver
(Mizrachi to 25:22; Maharsha, Megillah 16b).]

Printed with permission from ArtScroll/Mesorah Publications
from the Schottenstein Edition of The Elucidated Rashi on Chumash



v/na

n1SIn nwns — MwNNa /66

’”;7

YD VIENE OPWDY ISENN .0KPD P3O
ONE YD 13 O0E OMNY TPE TV 13hY EYDED
D33 PP H7 b3h LonE 7" v ohsn b OFF
DIdF PIE3N 0NN 9P TINY 13 3D m:*b'as 3Y
5" DY v qoP EYD H% 09dY £y HY 99iR0
O M DY e obam (D7D TRD OTH OE
prbas PWEDID PP £ AYE IPYEY Bp OpE
W 1P 03

D33 9P DIDIZV H3PE IMOE PN HY onp T
0790 P DW’SD £y 5316 ONE 7™ 93D
" M7 O3 3" P v3hm qob EPD B J0E
4732 B9 v3bp 3pw EYRE 35 T P W
7773 DDEE OV PR 132 P33 OO OED o)
pod PSR DED 0N M3 B 3N 3P
P DPEE PWDD Opm NP DIy LD 0
"DIP"Y OMEND P3O0 "P3"T 073 OFETD
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oy 7 — So 14 years of Yaakov's life are missing and unaccounted for! ~ nianan Sapw nxw nmb xn
ouw 77 72y naa 1wl — Thus, you learn from this that after [Yaakov] received the blessings at
age 63, he detoured before going to Charan and hid himself away in the yeshivah of Eiver for 14
years.'!

During the years that Yaakov remained away from his father he did not perform the mitzvah of
honoring him." For this Yaakov was punished by having his own son, Yosef, separated from him for a
corresponding number of years:
iR Mo omby vy X5 Sax — However, although he was punished for neglecting to honor his father
during the years he was away from home, and 14 of those years were spent in the yeshivah of Eiver, he
was not punished for [those years], in the merit of the Torah he studied during that time. He was
punished only for the other years he was away. How is this seen? 273 Xbx maxn qor wn X5 Mg
mw — For Yosef was separated from his father for only 22 years, v’5 7y vm1mia7 — that is, from
age 17, when he was sold (below, 37:2), until age 39, when he was reunited with his father,"¥ 27313
123 K51 1Maxn 2py wnw — corresponding to the 22 years that Yaakov was apart from his father
and did not honor him. 7772 mmww ouw e 125 N2 anw oMy om — These 22 years consist
of the 20 years that he spent in Lavan’s house plus 2 years that he spent on the road traveling
home from Charan. Where do we see that his homeward trip spanned 2 years? — n i 12 210372
"ni2o "y 1pn — For it is written about that trip (below, 33:17), But Yaakov journeyed to [a place
of] shelters, and built himself a house, and for his livestock he made shelters; he therefore called the
name of the place Succos; 7772 W MM WY prooa i 51 arnian wo — and our Sages, of
blessed memory, explained based on this verse that [Yaakov] spent eighteen months on the road,
TRNT NiRMa AT “NinIo”) Dmwan nina M N1 — because the word house implies a winter home
and shelter implies a summer dwelling — and since it says shelters, plural, it implies two summer
dwellings."¥ Yaakov was in Succos for two summer seasons and a single winter season in between,
which together constitute a period of eighteen months. He then spent the next six-month winter season
in Beis-EL.[ Thus, Yaakov spent a total of 2 years on the journey home to his father, in addition to the
20 years he spent in Lavan’s house, totaling 22 years. 55 1mawnw opiona 1iawin> — But according
to the calculation that emerges from the verses that we reckoned earlier, T Ty Maxn vBYN
oy 57p 12 mw amynb — from the time he left his father until he descended to Egypt at the age
of 130 oDuw T Tiv Dixyin 1K oww — we find an additional 14 years that he was away from his

11. Actually, the preceding calculation itself demon-
strates only that 14 years of Yaakov’s life are unaccount-
ed for; it does not indicate where Yaakov was during
those 14 years. Nevertheless, since we know that Yaakov
spent his young years studying Torah in the yeshivos of
Shem and Eiver, and Eiver was still alive at this time, it
is reasonable to assume that that is where he was dur-
ing those 14 years (Maharsha, Megillah 16b).

12. The mitzvah of honoring parents entails serving
them meals, dressing them, taking them wherever

they need to go, etc.; in short, helping them in every
way (see Kiddushin 31b, end).

13. As Rashi explained above, Yosef was 30 when he
became ruler over Egypt and Yaakov came down to
Egypt 9 years later.

14. Maharsha, Megillah 17a.

15. Although Rashi here does not mention these six
months in Beis-El, the Gemara in Megillah 17a, which
is Rashi’s source, mentions them. Rashi below, 37:34,
mentions them as well.
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father."® Why was he not punished for those years as well? 125 n»2% in2¥572 22y N3 pava xm1 85X
191 min 1in%5 — Rather, it is certainly because on his way to Lavan’s house he hid himself away
in Eiver’s yeshivah in order to learn Torah from him, by iy X5 ming niar 5w — and in
the merit of the Torah he studied during those years, he was not punished for them. fov w1 X9
MY 273 Xox 1191 — Thus, although Yaakov did not honor his father for a total of 36 years (22 + 14), he
was punished for only 22 of those years, and Yosef was separated from him for only 22 years, M
71 1233 — measure for measure™” (Megillah 16b-17a).

O '1’\?; '75_1 — EISAV... TOOK MACHALAS... IN ADDITION TO HIS WIVES, AS A WIFE FOR HIMSELF.
Why does the verse mention that Eisav married Machalas in addition to his [other] wives? Rashi

explains:

inywn by nywn roin — With his marriage to the Machalas, [Eisav] added wickedness upon his previ-

ous wickedness, niriwx1 nx w1y 85w — for he did not divorce his wicked first [wives], and she

too was wicked as they were!® (Bereishis Rabbah 67:13).

16. Yaakov was 63 when he left home. Rashi showed
above that 53 years elapsed from the time Yaakov ar-
rived at Lavan’s house until the time he went down to
Egypt. If we add 63 + 53 we arrive at a total of 116. But
Yaakov was 130 when he came to Egypt! This leaves
a gap of 14 years, and the gap must be between the
time that Yaakov left home and the time he arrived at
Lavan’s house.

17. The question arises: Since Yaakov was sent away
by his parents, why was he punished for all the years
he stayed away and did not serve them? The answer
might be that perhaps they intended only for him to
go to Paddan-aram and marry, and then be prepared
to return as soon as they sent for him. But Yaakov
voluntarily offered to stay and work for seven years
for Rachel [as opposed to marrying Leah, for whom
he would not have needed to work]; therefore all
the years he was away [except the fourteen he stud-

him (Rabbeinu Bachya to v. 5). It may also be that
they actually sent for him [shortly after he arrived
in Paddan-aram] — as mentioned by Rashi to 35:8,
that Rivkah sent her wet nurse Devorah to fetch him
— but he did not want to come as of yet, because he
wished to marry Rachel (Chizkuni below, 37:34). See
Insight.

18. “Rashi” to Bereishis Rabbah. [The wickedness of
Eisav’s other wives is mentioned above, 26:35. See also
Rashi to 26:34.]

Rashi below (36:3) says that Eisav’s wife was called
Machalas because through marriage to her, Eisav’s
sins were machul, forgiven, as per the rule that mar-
rying a woman causes one’s sins to be forgiven. From
our Rashi we see that this holds true even in the case
of one’s second marriage, and even if one is still mar-
ried to the first wife, and even if the bride is wicked,
as Machalas was (Nachalas Yaakov). See the Insight to

ied in the yeshivah of Eiver] were counted against 36:3 for further discussion.

I G
2§ The Yeshivah of Eiver One might wonder why Yaakov detoured to Eiver’s yeshiva for 14 years before fulfill-
ing his father’s command to go to the house of Lavan. Why, Yaakov had spent all of his 63 years occupied in
Torah study under his grandfather Avraham and his father Yitzchak (see Yoma 28b; Rambam, Hil. Avodah Zarah
1:3). Why did he feel the need at this juncture to spend another 14 years in the yeshiva of Eiver, rather than im-
mediately fulfilling his father’s command?

R’ Yaakov Kamenetsky answers that although Yaakov had studied Torah for so many years under his grandfa-
ther and father, there was a unique type of Torah that he had yet to learn. Eiver possessed the traditions of his
ancestor Shem, who had learned from his father Noach how to remain strong against the corrupting influence
of the generation of the Flood. Eiver himself lived in the generation of those who sought to build a tower up to
the heavens to wage war against Hashem, yet he was not swept along with the tide. Yaakov knew that his uncle
Lavan, to whom he was heading, was a wicked person and a cheat. The people of Paddan-aram were of the
same ilk, as we find that later all of them were invited to Yaakov’s wedding and helped Lavan trick Yaakov into
marrying Leah (see Bereishis Rabbah 70:19; Rashi above, 25:20). Yaakov therefore felt incapable of fulfilling his
father’s command without taking out time to prepare himself, by studying the Torah of those who knew how
to remain steadfast in the face of evil influences. Surely his parents would not want him to go to the house of
Lavan if he would not be able, once he emerged, to confidently declare, “With Lavan | sojourned but I did not
learn from his evil ways!” (see Rashi below, 32:5). Thus, Yaakov’s detour to the yeshivah of Eiver was not a defi-
ance of his father’s instruction. He could not go to Lavan’s house without first immersing himself in the Torah
taught by Eiver (Emes LeYaakov to 28:11 below). [Still, were it not for the special merit of Torah study, Yaakov
would have been punished for not honoring and aiding his parents during those 14 years — just as he was
punished for the other 22 years.]
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